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INTRODUCTION

Ever since the momentous decision of the Supreme Court of the United
States, concerning integration in the public schools, on May 17, 1954, the
attention of the nation has been focused on the problem of Negro-white
relationships, in other ereas (such as housing, employment snd social

equality) as well as in education. HEven in the churches the problem of

segregation has come to the foreground.

In the éarlieet days of American development, the Negroes sttended
the services of the churches of their white masters as a matter of coursg.
Then, with the rising emphasis on civil rights, climaxed by the War Betwaeen
the States, a aggregated church was evolved. In 1922 g survey showed that

"The reletions of the two races in church matters
differ widely from what they were years ago. Mem-
bers of both races formerly belonged to the sasme
congregation, which in the beginning in this
country ignored socisl distinctions. They have
. 8ince then undergone radical changes %o reach
the present situstion in which they have all but
severed connection with each other.?

In the twenty-five years since thet survey, there has been & surge of

sociel consciousness toward racial issues. Church leaders have been in the

vanguard of those who claim the importance of the individual, regardless of

race, color, or national group. 4s s result of this basic concept, there

has been a growing tendency toward integration in the church.

Integration in the church, however, is not universally experienced,

! Walter H. Brooks, "The Evolution of the Negro Baptist Church," The
Journal of Negro History, ed. Carter G. Woodson (Lancaster, Pa. and Washington,

D.C., The dssociation for the Study of Negro Life and History, Inc., 1922},

Volume VII, No. 1, January, 1922, p. 11

1
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sought, or even desired. Some progressive denominations accept integration
without reserve; others are hesitant about it. Even where the denominstion
is against segregation, the locsl church is slow to follow. Individusl
church background and circumstances often determine individusl church
attitudes toward integration.

Because of this, it was deemed profitable to investigete the sctual
status of & particular group of social units, naﬁely, the white Protestant
chu;chea of Champaign and Urbana, Illincis, im regard to integration. With
the writer's background of fourteen yeers in the Christian ministry, plus
hie interest in the sociology of religlon, this study was undertaken.

It would be well, in the first place, to define the term "segregation®
ag used consistently throughout this study. Sociologists would perhsps
describe segregetion as "that form of isolation in which scciasl distance
ia.based upon physical separation.® 2 ¥Integration® is, on the other hand,
a form of fellowship based upon physicel nesrnsss.

Two general types of segregation cen be diatinguished. The first is

passive, based on customs and traditions. It impliee the congregation of

people through common interests and sttractions. The second type of segre-

gation is actiﬁs, enforced upon the individusl. Myrdel analyzes this,

"If upheld solely by individusl choice, socisl segre-
gation manifested by all white men in an American

¢ ommunity can be = and is = defended by the norm

of personal liberty. When, however, legal, economic,
or social sanctions are applied to enforce conformity
from other whites, and when Negroes are made to

adjust their behavior in response to orgsnized white
demands, this violates the norm of personal liberty.® 2

How segregation works, and how it reacts upon itself, is pointed out

2 Encyclopedia of Social Sciences, Volume 13, p. 643

5 Gunner Myrdals An Americen Dilemmas The Negre Problem and Modern
Democracy (New York: Harper and Brothers, 1944), 2 volumes, p. 573
Italics his.
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by Culvers

¥Seociologists describe the effects of segregation as
part of a vicious circle. Segregetion accentuates
groupndifferences. The resulting conflict further
etrengthens the segregation pattern. Thus segrega-
tion mekes for prejudice and iz the mesns by which
prejudiced opinionﬂ are hended on from one gensra-
tion to sncther.®

Culver goes on to quote G. Gallagher Buell as saying, concerning segregation,
®1t establishes patterns of conflict snd misunder-
standing and hatred. It makes more problems than
it solves. It denies the impulses of brotherhood
and perpetustes in megnified form an injustice
which it is powerless to correct.® 2

It is not within the purpose or intent of thie paper to discuss the
moral rights end wrongs in segregstion, especislly as it concerns the church.
This is, rather, an objective snalysis of the situation es it is found in
the churches slready delinested. Hence, in the study, "eegregstion® is
used to infer‘a'church mamber ship divided by ceolor lineé, and "integration®
a church membership ircluding both races. (These rsces are limited to twos
the Negro and the white, since they are the major recial groups reéiding
in the ares under consideration.)

There are four theoretical stages in the development of an integrated .
social order, including the church. On the one hand sre the "rightists%, as
it were, the segregsting group with a bigoted domirant group énd a subservient
minority cless. Then is the merginal group, with some of the dominant
members willing to "accept® minority members, but with the majority of the
minority group content to remsin with his own kind. Next comes the desegre-

gating stage, with extremists from both dominant and minority groups sharing

views against the segregation of the minority. Finally the "leftists® caome,

4 Dwight W. Culver, Negro Segregation in the Methodist Church (New
Haven: Yale University Press, 1953), pe. 8

5 Ibid.
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those who are completely aseimilated, rarely, if ever, consciously differ-
- gntiating individuals on the basis of race or othsr sociel categorigs. 6
Doubtless the degree of integration, as delineated ébove, varies from
congregation to congregation in the white Protestant churches of Chaméaign

and Urbans. For purposes of this thesis, however, no such fine distinctions

are drawn. Rather, this endeavors to be a factual presentstion of the status

of the various churches in the matter of integration.

Chapter One presents "The Historical Beckground of Segregation in the
Churches®, from colonial days through the Civil War periodvto mid-twentieth
century America. Chapter Two discusses "The Rising Tide of Integration in
the Churches”, noting interdeﬁaminatianal trends which began developing in
approximately 1920.

®The Setting and Design of Research! are given in Chapter Three, out-
lining the specific area studied and the forms of appfoach employed. In
Chepter Four "The Attitude of the Major Denominetions towsrd Integration of
the Churches® is discussed, with the verious resclutions of those denomina-
tional groupa_fepresented in the study quoted.

Chapter Five shows ¥The Membership of Negroes in the White Proteatgnt
Churches of Champaign-Urbana®, including the number of Negre members, the
propertion of Negroes to whitaes, snd the location of the white churches in
relgtion to the Negro neighborhood.

Chapters Six and Seven constitute the major bulk of the gtudy, and
report on "The Attitude of the Ministers of the White Protestant Churches
of Champaign-Urbans toward Integration in the Churchee,® and "The Attitude
of the Gongregétions of the White Protestant Churches of Ghampaign-Urbsna
toward Negro Membership.® The findings of the Qtudy are tabulated,

analyzed and evalusted statistically in thése ichapters.

[E——

© Daniel Glaser, "Dynsmics of Ethnic Identification®, notes
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i ’ _ o - | 1 Chapter Eight, the final chapter, consists of the "Summary and Conclusions.®
}Mf } _ - _ N . . ? Inciuded in it are (1) & sumsry of the statues of integration in the white

£: ‘ , o . . L : f Protestant churches of Champaign and Urbena; (2) a discussion of %the prospects

for integration in these churches; and (3) suggestions for further study.
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CHAPTER I
THE HISTORICAL BACKGROUNDS CF SHEGREGATIMN

IN THE CHURCHES

The Colonial Pericd, Before 1775

The béginninga of segregation in the churches of Americs are meshed
in the gears of history. The rise of the slave trade of the first century
of imericen development brought to our couniry hordes of illiterstg, be-
wildered, subdued Negro people from Africa. On the whole;3these glaves
vere considered to have‘no soul, no 1ife other tﬁan that which belonged to
thelir mastere. 4s & result, there raged for several decades s controversy
gmong slaveholders over the proper attitude toward the spirituel needs of

thoge Negroess

¥In the first century of North American settlement,
meny elave-owners held sn uneasy consciencs sbout
baptizing their slaves, fearing thet if made
Christiens, they should then be set free. It

was questioned if Negroes had souls. After some
twisting snd turning by the theologisns, the
Bishop of London, toward the end of the seven~
teenth century, found that 'the freedom which
Christianity gives is a freedom from the bondage
of Sin and Setan’ -~ and nothing more. OChristians,
therefors, could be slaves, and slaves could be
Christians.®

dccordingly, by thé beginning of the eighteenth century, slaveholders
eithez arranged for religious instruction for their slaves, or else permitted
them to receive such instruction from their own preacharsf It must be kept
in mind that strong religious persussion did not grip the entire ¢olonial

Pogulatien, common belief to the contrary, and therefore concern for ths

T —y:

1 Archie Robertson, Thet Old-Time Religion (Boston: Houghton Mifflin

Company, 1950), p. 184 6‘
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gpiritual welfare’of the slaves was not prevalent among the masters. Thus,
jn 1706, the Society for the Propagation of the Gosgpel disdovered that out
of 1,000 slaves in South Cerolina, only four wers professing Christians and
only one had been baptized.

According to a survey made by the Bishop of London in 1724, the great
bulk of slaves received no rgligious instruction st all. In fact, in Virginis
it was deterﬁihed thet Negro slaves |

% ... attended church in only 11 out of 29 perishes
in the colony, and in these 11 only a very few of
the total number of slaves were allowed this pri~-
vilege., Such persons were the very intelligent
onss. " 2

Other factors bearing upon thie lack of interest in religious provigion feor
the Negroes ware the fact that many of the slaves did not know or understand
English, the theory held by some owners that the comversion of a slave would
impair his economic value and would interfers with his working on Sunday,
and the feeling that religious instruction would develop ideas of aquality,
tending to make the Negro dissatisfied with his status. Too, some slaveholders
thought that the Negro was inferior in every way, and that mingling with the

slaves in religious services was not only undesirable but dangerous ss well.

On the other hend, some forces were favorable %o the evangelizing of
the slaves. Several of the major Protestant denominations had g nissionary
intersst in reaching the slaves, although this interést vwas often stifled by
insufficient funds or half-hearied performsnce. Ths ssnse of reasponsibility
for the souls of the slaves was divided, with the Bishop declering that the

masters should underteke the instruction of their Negroes, and the masters in

turn believing that this was the duty of the clergy. Conditions on the

2 Luther P. Jackson, "Religious Development of the Negro in Virginia
from 1760 to 1860, The Journal of Negro History, ed. Carter ¢. Woodson
(Menasha, Wis., and Washington, D.C.: The Agsociation for the Study of Negro
Life and History, Inc., 1931), Volume XVI, No. 2, April, 1931, pe 170
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~plantation slso hindered church work among the slaves, because of long
perieds of labor, vast territories to be covered, and laws forBidding the
slaves to leave the plantetion, even for religious instruction.

However, the slave was welcome, ih many areas of colonisl America, to
wefahip in the white churches. John Wesley, founder of the Methodist Church,
rejoiced in the baptism of a Negro convert in 1760. In the first meeting of
a Methodist congregation in America, in 1766, a Negro slaﬁe vigg among the
five individuals present. Negroes attended the first Sunday school established
in this nation, organized by Francis Asbury.

Other churches in various areas arranged to havé the slaves present at
their preaching services. H. R. Neibuhr, in one of his books, says that the
slave owners hoped aleo that Negro attendsnce at white churches would expose
the slaves to a higher type of preaching and would avoid emotionalism. 5 In
gome instances the Negroes sat in some reserved section of the auditorium;

in others, they were assigned to seats in the balcony:

"4s the Cotton Kingdom rose to its Confederats

climex, for the most part slave-owners preferred

Negroes to worship with them under the ssme roof.

In this way they could control the sert of preach-

ing they heard. $Slave ‘galleries' were buili iﬁ

most churches, the original 'nigger heavens.'®

The Period of American Development, 1775 to 1830
The roots of the segregated Negro church in Americs .are found in a re-

ligious movement known ss the Great Awakening. Beginning roughly in 1740,
this wae an upsurge of religious interest, marked by the advent of many
"revival® campaigns, which touched the Negro slave as well as the white master.

This Great Awakening underwent four distinct phases. The Presbyterisns led it,

from ebout 1742 through 1758, working mainly in the "pioneer" areas on the

5 Helmut Richard Niebuhr, The Social Sources of Denominationaliem (New
York: H, Holt and Company, 1929), p. 252

% Robertson, op. cit., p. 188
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wegtern fringe of the ceclonies. In approximately 1760, the Baptiste took wup

the cause, working in one group throughout North Carolines and southern Vir-

i - : : ‘ ‘ C ;¥ : ginie, in another group north of the James River. By 1772, and continuing

y ) ‘ ' t ' | ' o - ' iE u@til the Revolutionsry War, the Methodists led the Awakening, working mainly

south of the Jsmes River. After an interruption for the war years, the period
I ‘ ‘ : ' - i from 1785 to 1789 saw the revival egain in full swey, with all the denomina-
tions at work in the newly-formed states.
%411 of these revivals, we must note, but more
| ‘ especially those following the Revolutien, brought
N : T o S L ‘ - in Negro converts by the thousands as well as
Hiol , : whites. Christianity now becomes a thing for all
g ¥ ‘ : - o ' , 4 clagses.® D

During this post-war period, and carrying through into the firet three

decades of the nineteenth century, the Negro begame,increésingly eware of

his own needs end strengths.

4 "The genersl policy of religious equality as seen in
1 these revival efforts next rsises the question of
1 the methods used in receiving Negro converts ‘into
E - | the churches and their degree of participaetion in

‘ them after becoming members. In many ceses in this
3 early period of church 1life for Negroes, members of |
- S . : ﬁ ' ‘ this race were received into the churches like the

: oo S ' whites. Some joined by Christian experience and .

baptism, and soms by letter. ... In many churches
one or more persons Were appointed to look gfter
the Negro membership.

"Negroes might be ever so welcome as members, but
such fellowship hardly extended to their exsrcising
8 voice in the sduinistration of the church after
3 being admitted. ... It was decided (by the Dover
4 Association in 1803) that although all members
: were entitled to certein privileges, none bub fres
male members should exercise any suthority in the
Churchou

This sense of restriction and subjection was frustrating to the Negro,

who felt a sense of equality with his white Christian brethren. His

e r—

;‘H‘W | o » . ‘ L vi . o Z Jackson, ope Cite, pe 171
w | . . | ) » . i - Ibido, PPe 17#‘175
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participation‘and attendance st church were narrowly proscribed. He was
;pﬁk _ ' S o . ‘ . o o i treated more as a %back seat member® than a trus participant in the church.

He had no voice in the organization or business of the church, he was subject

to the discipling of the white members, and often he was ignored in the services
to the point where he no longer cared to attend. Cften during the services in
the white churches, it is seld, the Negroes would loiter outside, trading

among themselves fruit, tobacco, cake, snd sometimes spirits.

%ii‘ ) P S ‘ f. | E | The evolution of the segregated church was gradusl. For some time, the

‘ 3 ~ white masters were reluctant to grant separste organizatidn to their slaweé.
They ceded to them more and more privileges in worship, but contimued close
supervision and control of the services.

"The Negro members of white Baptist churches of this
o ’ country were, as a rule, permitted to worship with
q their white brethren within certain fixed limits. |
The gep bstwesn them, however, tended to widen. ‘
Later they were allowed another hour for worship, i
"with large bounde and privileges. Still later they |
g | were providsed with all the privileges of the Baptist }
. ' megeting house under the restrictions of the white :
1 churches to which they belonged. The master class |
1 graduelly reached the position of separating the {
E | races in worship, but for the security of slavery i
they deemed it wise to hold the Negross as members
of the white churches.® 7

Toward the end of the eighteenth century, several Negroes becsms famous

a8 preachers. Under their inspiration, the slaves yearned toward all-Negro
churches, not under the control and domination of the vwhites. Some of these }
L , ' ?i notable leaders were Philip Jasper, his son John, George Liele, David George 3
“ (who was 1liberated by his master in order to be ordained to the ministry), and
; ; Andrew Bryan (who purchased his own freedom and erected an all-Negro church).
i The first all-~Negro church in America of which there is accuraie record

—

was founded in Silver Bluff, South Carolina, by ons Mr. Palmer, between the

| 7 Brooks, op. ¢ite, pp. 13-14
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years 1773 and 1775, It had thirty members. In 1779, George Liele started a

Negro Baptist Church in Savannsh, Georgias, and by 1803 there were three Negro

Bgptist congregations in Savanhah, with about 900 members. These churches

g were completely independent of the whits churches, although near the turn of §
the century some of these Negro congregations becsme affiliated with %associa- {
tions® of white churches for the seke of fellowship. Denominations other then

the Baptists soon followed suit. o

4 ¥ ooo the founder of the African Methodist Episcopal a
3 1 . © Church was originally a member of the St. George ;
! . ‘ : ' S : R b - Society, of Philadelphia, Pennsylvania, and he and A |
others withdrew from that body of white persocns in

1787; but it was not until 1794 that Bishop Francis

] Asbury constitutéd the Bethel A.M.E. Church at

‘ N ' ' 3 Philgdelphia, which claims to be the oldest Negro L
L i - Methodist church in the country. The Zien Church, :

i : ' : : ' | of the African Methodist BEpiscopal Zion connection, ‘

New York City, was founded in 1796, while the first 1
church of Negro Episcopaliens, the St. Thomas. Church, j
Philedelphia, was planted by Bishep William White in

. 1794. The Lombard Street Presbyterian Church, Phila- |
| delphia, the oldest organization of Negro Presbyteriens '

‘ in dmerica, was constituted in 1807, and not until 1829
; was the firet church of Negro Congregationalists, the 8 i
| Dixzwell Avenue of New Haven, Connecticut, constituted.® !

!
During this periocd of American development, the Négrp preacher rose to J

high standing émong his own people. He was very influential among them, and

; { was often consulted by white masters on matters of importence, becauss of his

@ f Position as a natural leader. 4&n interesting social phenomenon occurred @

Bgveral times during this era, when eminent Negro preachers ministered to ‘

i B mixed Negro~white congregations and were readily accepted in this capacity.

n . : v L : : 3 *In Virginis, between 1770 and 1800, many Negroes
e - won fame es forceful preachers. Jmong them were
rm | - Gowan Pamphlet, pastor of a Bapiist church in
b Williemeburgs William Lemon, who was chosen by a i
W ‘ : - white congregation to serve at the Pettsworth or F
G‘rs | ' Gloucester church; Josieh Bishop, who preached

\

( to a mixed audience in Portsmouth as early as 1795 i
4 and vho so impressed his congregation that they

‘ i ) 8 Br00k8, Ope cito, Pe 15 :
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gave him money with which to purchese his fresedom
«eo and finally John Stewart, & free Negro of Vir-
ginia, who went to Chio and preached with so much
power thet he orgenized white people into & church
in Merietta, Ohio.

"In 1780 Lemuel Haynes presched to whites in Connecti-
cut, Vermont and Massachusetts.?

Therefore, during this peried of eeparétion into all-white and all-Negro
congregations, there was an element of integration which pereisted. The
characterietics of this period, in addition to the fact of Negro leadership
and voluntary sssocistion with white congregations, as noted above, include
one or two cther significant elements. |

For one thing, the esteblisiment of these Negro churches fulfilled an
amotional need of the slaves. Socially‘and psychologically, they had had
their f£ill of white domination. In their own churches, which grew out of
their own religious preferences, they fcund outlets for the emotional needs
of their souls. Their services could be conducted in the manner most pleasing
to them, with "Amens® and "Hsllelujahs® expressing their spontaneoue resction
%o the preaching.

The fact, too, that these Negro churches had their own leaders broyght
sstisfaction of a sorte It encouraged the Negroes to look shead to a better
day, vwhen their own léaderehip could care for their own nééda, The offices
and positions in these all-Negro churches were now theirs; they could have s
voice in the organizetion, and in the business conducted.

In this respect, it should be noted that most of the all-Negro churches
&rev up in cities of considerable sizes.Savannah, Philadelphia, New York.

"The seperate Negro church (in Virginia, 1790 to
1830) was primarily an urban institution, and nct

a rural ens. Its membership, however, was not
drawn simply from the Negroes in the town vwhers

® Benjemin Elijeh Meys and Joseph William Nicholson, The Negro's
Church (New York: Institute of Sccial and Religious Research, 1933), p. 4
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the church was located, but 4o a great extent from
the large surrounding rural srea from which these
persons came to town on Sundays.® 10
The Pre-Civil War Period, 1830 to 1860
In 1831 Nat Turner, a Negro slave of Southempton County, Virginia,
rallied severel fellow-glaves and rose in insurrection. The rebellion, though
violent, was short-lived; the participants were suppréssed and punished. ‘How=
ever, the news of the uprising epread rapidly, and slave owners tightened soms
of the reins they had begun to locsen. .Liberties and pfivileges hitherto
accorded trustworthy slaves, or groups of slaves, were rescinied. This had ite
effect on the development of the Negro church, es might be expected. In.fact,t
the matter was taken up by the Virginig Genersl Assembly, which enacted the
following in 1832
¥No Negro, ordained, licensed or otherwise, could
hold religious or other sseemblies at any time,
day or night." 11
In addition, Negroés vere forbidden to attend any such meetings, when such
were conducted by a Negro. In fact, it becsme almost ﬁhe rule of the day for
white pastors to take over Negro pﬁlpits. White supremacy becsme the watch-
word, with a circls ever narrowing and further suppressing the slave who longed
for emsncipation.
The Methodist Church of that day expressed the genaral opinion of the
ma jor Protestant dendminations in regard to the position of the slave and his
churchs
%The policy of the church, as to the association
of the races in worship, is indicated by the fol-
lowing from the report of ths Board of Missions
in Scuth Csrolina, in 1832:

"14s a general rule for our circuits and stations,

10 Jackson, op. cit., p. 188

11 prevor Bowen, Divine White Right (New York: Harper and Brothers, 1934),
Pe 112
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we daem it best to include the colored peocple in
the same pastoral charge with the whites, and to
preach to both classes in one congregation, as our
practice has been. The gospel is the same to all
men, and to enjoy its privileges in conmon promotes
good-’will.“' 12
Again the Negro churches wers taken under the auspices of the various
ma jor denominations. Sometimes there were more Negroes than vwhites in the
memberehip of these groups.
"When the Southern Baptist Convention was organized
in 1845 one report suggests that there were mors
Negro members than white in proportion to the popu-
lation. The same source says thaet in Virginia in
1853 there were 45,000 Negro and 50,000 white members.
in the Baptist churches of the state.? !
By the time of the Civil War, there were 200,000 Negro members of the Methodist

Episeopal Ghuréh, Socuth, and 150,000 Negro Baptists.

The Past Century, 1860 to 1950
With the advent of the War Between the Ststes, great pressure
was brought to bear upon President Lincoln concerning the bondage of so lerge

a proportion of the popwlation. This pressurs grew until, on September 22,

1862, the President issued a warning to the seceded states that he would de-

clare their slaves "free® if they did not return to the fold. They did not
heed this warning, however, so on January l, 1863 the famous Emancipation
Proclasmation was forthcoming.

This did not have any major immediate effect, for war conditions de-
manded that the slaves remain with‘their masters for eafaﬁy”s sake, if for

no other reason. However, on December 18, 1865, the Thirteenth imendment was

12 3.0, Hartzell, "Methodimm and the Negro in the United States®, The
Jowrnal of Negro History, ed. Carter G. Woodson (Lancaster, Ps., and Washington
D.C.: The Association for the Study of Negro Life and History, Inc., 1923),
Volwme VIII, No. 3, July, 1923, p. 302

13 Walter H. Fleming, Documentary History of Reconstruction, Reprinted
(New York: Peter Smith, 1950), Volume I, ps 244 Quoted in T.B, Maston,
Integration (Nashville, Tennessee: The Christian Life Commission of the
Southern Baptist Convention, 1956), pe 5
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Paaged,'freaing the slaves of the North as well as those of the South. Then
the Fourteenth Amendment wes proposed and proclaimed on July 28, 1868, giving
pormer slaves full rights as citizens. This mest controversisl smendment was
ratified by most of the states, but the struggle to put it into operation was
o long uphill climb which, in some areas, has never been fully accomplished.

The freeing of the slaves, and the attempt of the Federal Goverrment io

guarantese them full liberty, had its effect upon the Negre church situstion.

"With the end of the Civil War and the beginning of |
.Reconstruction, there was another shift in Southern

customs; the Negroes generally withdrew from the

white churches and formed their own =~ &s they had

begun to do half a centwry earlier.

"he breek was symbolic. Between white .and black an
enotienal chasm grevw. Members of white churchses

during Reconstruction often ssid that they missed

the colored pesopls in the gallery, their loud

‘Amens!’ and the chuckles, joyful ories, and won-

derful einging. But for half s century or longer
- after the Civil War, the only substantial help forh

Negro churches and schools ceme from the North." 1

Freedom for the Negro was accompanied by a "revival spirit® that swept
over the race. dided by such organizations as The Freedman's Aid Society and
other Baptist groups, within a period of fifteen years neariy 1,000,000 Negro
Baptists had their own churchee in which to worship. Thess churches were not
und er the‘damiqation of whites; they were truly segregated.

Other denominational separations tock place. By 1870 s new denominstion
ceme into being, the Colored Methodist Episcopal Church. Over seventy per
cent of the Negro members of the Presbyterian Church also left at this time
Yo establish their own independent group. In 1866, the Negross in North
Carolina formed their first state convention, followed in rapid succession

by Virginia, 4labanma, and other Southern states. It is to be noted that

these gegregation movements ceme, not from the whites, but from the Negroes

[ —

14 Robertson, op. cit., p. 189
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themselves. This is suggested in a report of a round table discussion on the

gubject of church segregationt

"It is sn interesting fact that segregated churches

I 4 began, not at the instigations of southern white

: : _ o B people, but as the choice of southern Negross. Let
Lo ' - ' f me read you another resoclution, one made at the Bap-
- , - tigt State Conventien in Alabsma, not in 1956 but in

T - - | | | "iResolved that the changed civil status of our late
L . - slaves does not necaessarily change their relation-
LT . ‘ . R ‘ - ship to our churches. And while we recognize their
S 3 right to withdraw from owr churches and form orgeni-
zations of their own, we nevertheless believe that
their highest good will be served by their retaining
their present relestion to those who know them, who
love them snd who will lsbor for the promoiion of
their welfare.'" 15

The background of these new churches, and ths factors which abetted
their devalopmént, are analyzed by Msys and Nicholson.

: %Prior to the emancipation of the slaves, social and

3 psychological factors influenced the separation of
both Negroesz and whites in public worship. Follow=
ing the emancipation, when the Negro could actuslly
own and aggressively expand his church, the economic
factor was added. Therefore, since about 1865 these
economic, social and psychological factors have per-
meated the structure of the Negro church. Specific-
ally, churches originated from about five causes,
namely, a growing raciasl consciousneses, the initia-

‘ , » ' : tive of individusls and groups, splits, migration of
- : : o ' Negross, snd miseions of other churches.® 1

This growing racial consciousness, budding during the pre~Civil VWar

- : AR . period, blossomed forth abruptly with the release of the slaves. As hae been
| noted, this took effect in the churches by bringing about segregated congre-
gations, the Negro's choice. The initiative of individusls and groups was
reflected in the Negro leadership developed, leaders who pfoved to be guiding

lights in the formation of separate congregastions. Splitsfwere nusrous.

——

‘ 15 LIFE magazine, "4 Round Table Has Debate on Christians' Moral Duty,"
, | } ‘ . o ﬁast Part: Background of Segregation (Chicago, Ill.: Time, Inc., 1956), Voluue
' 1, No. 14, Gctober 1, 1956, pp. 145-146

16 Mays and Nicholson, op. cite, p. 15
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The "free Negro® resented the freedom granted so essily to the slaves. Un-
taught in the Word, foreeful in personality, determined in his own way, the
1ay leader often proved to be the pivotal point in the development of a new
group through a split from s former one. Also, Negroes migrated freely with
the westward trend of fhe population. With them they took their preference
for a segregated church, and wherever they clustered, a small group of "be-
lievers® would emerge into a newly-formed congregation. In the final place,
the major denominations sustained their missionary interest with renewed vigor
during the yeafa that followed the Civil Wer. Baptist churches, the Methodist
Episcopal Church and the Presbyterians all evolved plans for "gvangelization®
of the Negroes, plans which included the esteblisiment of independent Nagro
groups for purposes of religious instruction and worship.

During this ninety-year period, the church was not entirely segregated,
however, for the patiern of the years did net change overnight. Some churches
retained their glave-galleries, although in most instences these became mere
architectural relicas. Here end there Negroes continued to meet with white
congregations.

| "One Sunday in the first uneasy years of separation,
it is said, a colored msn came into a white Episcopal
Church and knelt st the altar. The congregation
stirred unhappily, the moment wes tense, until General
Robert E. Lee left his pew and knelt beside him.
"John Jasper (a famous Negro preacher), in his own way,
helped to bridge the gap. He did not bring back the
colored people into the white churches, but he brought
thousands of white people to worsghip in his.*
These efforts toward united worship were, however, rather wesk and ineffective,
and there was no movement toward integration worthy of note until the second

decade of the 1900's. This movement, and the risiné protests against segre-

gation which it voiced, will be discussed in Chapter Two.

——c—

17 Robertson, op. cite, p. 189




CHAPTER II

| THE RISING TIDE OF INTEGRATION
i | 2 - IN THE CHURCHES

} - : The Interdenominationasl Attitude Toward Integration

- ' ‘ ' ' - During the second decade of the twentieth century, s rising tide of

| | ' integration began in America. Ite first officiasl volice was heard through

the newly-formed Feéeral Council of the Churches of Chrisﬁ in America, organized

in 1908. This union of denominations proposed, in 1921, a Commission of Race

Relations, with a nine~fold stetement of purpose. One of its aims was

? .ee t0 promote mmbusl confidence and acquaint-
ance, both nationally and locally, between the
white and Negro churches, especislly by state
end local conferences between white and Negro
. ministers, Christian educators, and other leaders
‘ for the considerstion of their mutusl problems.®

This Commission of Race Relations has besn the organ through which the inte-
gration arm of the Federal Council of Churches (whose nsme was changed in

1950 40 the National Council of Ghm'che‘a of Christ in the United States of

America) has operated.
One of the first projects upon which this Commission embarked was the
- : : : - establisiment of what became known ss "Race Relations Sundey.® This anmal

Observance was intended to educate the church people of America as to their

\ . S : TN S o obligations and responsibilities in race relations, and to promote better

b L , R o o - ‘ : underataxiding between white and Negro Christians. The Sunday chosen was that
j Mﬁ , x . . ‘ o _ - - immediately preceding the birthday of Abrahem Lincoln, February 11, 1923, and

| — -

i Bowegn, op. cit., p. 131
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thatvcorresponding Sundsy has been suggested ennually as Race Relations Sunday

ever since then. In more recent years, the Commission has issued.sermon sug-
gestions end ideas for use in radio, television, church papers and cburch

programs themselves. 4 ®Call to Action® has also been issusd, aimed at en-
couraging the churches to take definite action to improve inter-racial cooperation
and understanding.

It took the Oxford Conference, representing nearly ail the major

Protestent and Orthodox churches of the world, to make a declaration which

 embodied the firet significant shift in sttitude toward Negro-white church

relations. In 1937, this gathering of church representstives gtated,

"Against racial pride of race sntagonism, the Church
must set its face implacably as rebellion against
God. Hspecislly, in its own life and worship, there
can be no place for barriers because of race or
color ... no place for exclusion or segregation
because of race or color.® 2

In March, 1946, the interdencminationsl Federsl Council of Churches of
Christ in America, at a special meeting in Columbus, Ohio; outlined the socisl
costs of segregation. It noted the role of the churches in this problems

"The pattern of racial segregation in America is
given morsl sanction by the fact that churches and
church institutions, as a result of social pressure,
have so largely accepted the pattern of racisl se-

gregation in their own life and practice." 3

Having thus renounced the pattern of segregation in churches, this committes

then requested its constituent members to follow suit.

® «v. 88 proof of their sincerity in this renunciastion ﬂ
they will work for a non-segregated Church asnd a non-
segregated society.®

This action was subsequently endorsed by national gatherings of many of the

——

2 Culver, ope cite, ps 12 .
5 The Church and Race Relations, An Official Statement approved by The

gederal Council of the Churches of Christ in America at & Special Meeting,

Tolumbua, Chio, March 5-Ts 1946 (New York, NeY.s Department of Race Relations,
he Federal Gouncil of the Churches of Christ in America, 1946), p. 3

___,,Ibid" Pe 5
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major Protestant denominations. 4 full description of the attitude of these

various denominations will follow in Chapter Three.
This seme meeting of the Federal Council also issued a revealing state-

nent concerning the present-day (1948) situation of segregation in the

churches, quoting from a menuscript, "Racial Policies and Practices of Major

ﬁ; ‘ﬁ ‘ . i §; Protestant Denominaetions,® presented by Frank Loescher.

A (church members among) Negroes. About 6,000,000
t i“‘ - . : o 3 are in separate Negro denominations. Therefors,
| ' : ' ' from the lecal church through the regional organi-
zation to the national sssemblies over 90% of the
Negroes are without sssocigtion in work end worship
] with Christiane of other racss, except in inter-
. denominational organizations which involve a few
1 of their lesders. The remaining 500,000 Negre
Protestants, about 10%, ere¢ in denominations pre-
dominantly white. Of these sbout 95%, judging by
the surveys of five denominstions, are in segre-
gated congregations and are in asscciation with
their white denominational brothera only in nstional
assemblies, and, in somse denominations, in regionel,
state or more local jurisdictional meetings. The
remaining 5% of the 10% in white denominations are
members of leocal churches which are predominantly
whites Thus only one-helf of one per cent of the
Negro Pretestant Christians of the United States
worship regularly in churches with fellow Christians
of another race. This typical pattern occurs,
furthermore, for the most part in communities where
there are only a few Negro femilies and where, there-
fore, there are only on sn sverage two or three Negro
femilies in the white churches.

\

e ' % %
l! 5 _ o - o L . - "There are approximately 6,500,000 Protestant
o

¥Negro membership is confined to less than one per
IR ‘ cent of the white churches, usually churches in
i? i o o y . ‘ villages and small towns where but a few Negroes .
Hio ' » / live and have already experienced a high degres of |
AR _ o | 5 S . . . integration by other community institutions, and, i
b . N . _ . _ one nmight add, communities where it is unsound to
o : ' ' . ' C esteblish a Negro church since Negroes are in such

‘ small numbers.®

The.desegregation movement, sponscred by the National Council of

Churches, grew in speed snd momentum. The Genersl Board of the Council

1 - @edopted an official statement and resolution, in its meeting in Chicago on

P . ' ‘

5 Ibid., pp. 34




June 11 3 19523

UThe Natiocnal Council of the Churches of Christ in
the U.Sede in its organizstionsl structure and
operation, renounces and earnestly recommends %o
its member churches thet they renounce the pattern
of segragetion based on resce, color or national
origin as unnecessary and undesirasble and & viola-
tion of the Goepel of love and human brotherhood.
While recognizing that historical and social
factors meke it more difficult for some churches
than for others to realize the Christian idesl of
non-segregation, the Council urgee all of its con-
stituent members to work steadily and progressively
towards a non—-segregated church as the goal which is
set forth in the faith and prectice of the esrly
Chrietien community and ivherent in the gew Teste=
ment idea of the Church of Christ ..

This statement was soon followed by some suggestione for action, presented
by Dre. Martin Luther King, pastor of the Dexter Avenue Baptist Church of
Montgomery, Alabama, himself a Negro.

"Local churches can take action within their own
organization by:

*l. Re-exemining continuously in the light of the
Gospel their attitudes and behavior regarding race
relations, and committing themselves to carrying
out their Christian responsibility.

"2. Opening membership in the locel church and its
organizations to all people and making this fact
known in the community.

"3. Selecting paid and volunteer lsadership on
the basis of qualificstions.

%4, Continuing to serve the total community by
sesking new church members regasrdless of race.

"5« Contacting their denominational socisl educa-
tion and action agency or the Department of Racial
and Culturel Relations, National Council of
Churches, for information regarding the process

of achieving a racially inclusive fellowshlp in
the local church.

———z—

ad 6 The Churches and Segregation, An Official Statement and Resolution
: °Pted by the Beneral Board of the National Council of Churches of Christ
R the U.S.4. in Chicago, Illinois, June 11, 1952
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%4, Urging groups within the church to sponsor study
groupe and forums with worship services and other
activities to gather the facts about race relations
in the community, and to meke plens for a race rele-
tions program that runs throughout the year."

In 1953, the General Board of the Nationsl Council of Churches also
emmerated some principles to guide the forthcoming national and inter-national

meetings. Included in these were the suggestions that the national and regional

meetings of the organization be held only where there were facilities open to

gll on a non-segregated basis. 8

When the World Council of Churches of Christ, the inﬁernational expansion
of the Nationel Council, met in Evenston, Illinois, in the sumer of 1954, one
of its first reguirements was that the city pledge equal use of all its facili-
ties (hotels, restaurants, etc.) to all delegetes, regardless of race, color or
national origine This pledge was required in writing, before the group would

agree to come to Evanston for its sessions.

4% this meeting of the World Council, the Section on Intergroup Relstions
placed the Agsembly squarely on record against segregation; by presenting the
following resoluticns, which easily passed the entire gathéring:

® ... segregation in gll its forme is contrary to
the Gospel, snd is incompatible with the Christian
doctrine of man and with the nature of the Church
of Christ. The Assembly urged 'the churches within
its membership to renounce all forms of segregation
or discriminstion and to work for their ebolition
within their own life and within society.! The
resolution glso reaffirmed that 'from its.very
beginning, the ecumenical movement by its very
ngture has been committed to a form of fellowship

in which there is no segregation or discrimination.'® 9

T Nationel Council Suggestions for Action (New York: The Department of
Recial and Cultural Relations, The Nationsl Council of Ghurches, 1953), p. &

Y Guiding Principle Sor Mestings and Conventions (New York: The

- o

General Board, the National Gouncil of Churches, 195%)

- 9'Homer A. Jack, "The World Council's Challenge %o Religious Liberals",

KEE,Chrlatian Register (Unitarian) (Bristel, Conn.: Division of Publications,
erican Unitarian Agsociation, 1954), Volume 133, No. &, Cetober, 1954, pe 15
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Not cnly on the international 1eve1'(£hrougn the World Council of
opurches of Christ) and the national level (through the National Council of
churcheé of Christ in the U.S.A4.), but also on the regional and lecal levels
have interdencminational declarstions agsinst segregstion been made, and
gxparimeﬁxs in_integration performeds In the field of educafion, & bi-recisl.
conference on Tﬁe Role of Church-Related Schools and Colleges in the Southeast
was held at Atlanta Universiﬁy, February 26—28; 1956. This meeting of repre-
gsentatives of 27 schools and colleges of seven denominations in nine states
was for the express purpose of using the “bi»racialiapproach“ tc discuss
¥ygcial issues and tensions.® 10
In West Virginia, a “pilot project in human relatiens" was launched with
twenty white and Negro leaders from all parts of the state = educators,
clergymen, physiciana, parents, and others with community leadership experience
-- meeting, not to
® ... step in and try to tell the courts and school
officials vhen and how to end segregation, but, as
they take this step, to have a group ready to help
concerned people understand and solve the problem
of transition.® 11 o
This group was sponsored jointly by the West Virginia Council of Churches and
the Netional Council of Churches' Department of Racial and Cultural Relations.
The Massachusetts Council of Churches called upon the Preotestant
churches of that state on March 23, 1956,
® ... to lead their people in such progrems of educa-
tion and sction as mey contribute to the lessening
of racial tensions, and the esteblishment of full

equality and justice for all our people, and the
elimination of all segregation because of race.® 12

10 Interrecisl News Service, 4 Digeet of Trends and Developments in Human
Relatiens, eds. J. Oscar Lee, Alfred S. Kramer, Geneva R. Jones (New York, N.Y.:
Department of Racial and Cultural Relations, Diviskon of Christian Life and Work,
Nationsl Council of the Churches of Christ in the U.S.A., 1956), Volume 27,
Number 2, March-April 1956

11 1bid.

12 Ibid.
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Thie declaration by the Massachusetts Council of Ghufches vas fortified with
@P ;“ auggestions for various specific inter-racial projects.
{‘#::“ Co the local level, the Church Federation of Dayton, Chie, sponsored s
N _
! church and Race Institute, the purpose of which was
E | ¥ ... to further the spirit of Christian togethernsss
col ) 1 i and to face up to our responasibility and opportunity
A ' , . ‘ - ag individual Christians and churches in the importsnt
i ’ - o ) - and critical ares of our social life =- race relations.® 13
i D ” 1
”@‘Ru ‘ . ‘ 4 These arg but a few of the more recent manifestations of the growing
A | | 2 awarenass of the plight of the Negro in the churches, and the attempt on the

part of interdenominational groups —- internationa}, national, state, and

local == to bring about integration in the churches.

The Supreme Court Decision

~ The attention of the nation was focused upon civil rights during the

presidential campaign of 1952. In the months that ensued, there was a growing

demand for equal rights. A test case was brought through the courts, in the |

field of public educstion. Wss segregation in the public schools within the

rights of the étate, or was it not? On May 17, 1954, the Suprema Court handed

down its historic decision. With a unanimous voice, it declsraed that segrega-

tion of the races in public (tax-supported) schools is unconstitutional.

The resultant turmoil which arose in the public school systems in many

!
areas of the South had its effect in other phases of Negro life as well as in W
!

the sphere of educstion. OChurches rallied to the challenge and issued various

i

proncuncements in favor of desegregation. How many of these declarations have
been gctually carried out on the local level is another matter, however. Some #

authors even question the idea that the decision of the Supreme Court has had

any real effect whatever on integration in the churches, as that would probably

i A s i S

have come gradually even without the impetus of the Gourt's decision.

153 1bid.
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The Present Situation in the Churchss

Mid-twentieth century America finds the problem of integration in the
churches in a crucial periocd. Segregation deoes exist, and it is not ell harmful

according to the sociologists. Frank Loescher claims that

¥ ... there is more segragstion in the church than i
in any other mejor institution in the United States." I

F‘ f! ; o , . ‘ . . g Buell Gallegher, a college president and Congregational minister, recéntly

proke into print with the statement that

. ‘ : : : ‘ | : ... the structure of the caste system in this ‘1

i 1 ‘ , E - country are nowhere mors thoroughly observed then ‘1
| . . - - : ' : i in the Protestant church.® 15 P

o . o S L e o Another observer of the situstion states,

Al : i %1% is now commonplace for Protsstants and their
' ' critics to point out that at 11:00 Sunday morning 1

S gociety is more segregated then at any other howr .
gk ‘ L e ‘ of the wesk.® 1 . |

To substantiats this, a recent issus of e nationsl church magazine pointed out a

. S ‘ 3 that more than 90% of Negro Protestants meet in separate bodies. 7

Dean Liston Pope, of Yale Divinity School, comments, concerning the

northern and southern attitude toward integration in the churches,

®There is very little difference betwean southern
gnd non~gsouthern white churches, on the whole, in

- P X : . the degree to which they have failed to incorporate
Negroes. The segregation of Negro Protestants into
separate churches is prsctically universal through-
out the country.® 18

It would seem also that the Negro church is the strongest of all Negro

SN ’ ' . ) institutions. Mordecai Johnson is quoted as saying, i

" . | ‘ "The Negro church next Sunday morning will get five
‘ o : , million people together into mesting. All the

A———

‘13 3 o o ) ‘ : B . S e = - . 14. Christisn Century, ed. Harold E. Fey (Chicago, Ill.s Christian Century
s | _ oundation, 1956), Volume 73, No. 6, Februsry 8, 1956, p. 174

12 Ghristisn Century, Vol. 73, No. 22, May 30, 1956, p. 664 I
Ibid. |
17 Christian Century, Vol. 73, No. 6, February 8, 1956, p. 175
18 Culver, op. cit., pp. 9-10
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rest of the Negro organizations during the next year
won't get five million.® 19

gven the Negroes ere avare of this, with mixed reections, as reported in a

Negro newspepers

¥gggzregetion is tacitly approved by the church, and
the church is the greatsst influence in the country
in perpetusting rece prejudice ..

87he Negro church was born of the Negro desire to
worship without humiliating restrictions ... but
the separate church hes done much to preserve in
the minds of meny white peocple the concept of two
vertical orders of society, one white gnd one
colored, proceeding along parallel roads to-
parallel goals.® 20 ,

What does this mean, in actual analysis of the present church situation
in dmerica? A survey, in 1946, of 17,900 churches of eix Protestant dencmina-
" tions showed only 866 mixed congregations. Nearly all of these were pre-

" dominently white churches, to which one or two Negro families came. The

survey concluded that

® .. the number of white and Negro persons who |
gver gathered together for worship under the :
suspices of Protestant Christianity was almeost
‘microscopic.® 21

4 later gurvey, made between May, 1954, and May, 1956, revealedvaubs

stantially the ssme situstion. This study was made under two distinct headings,

the North and the South. Some of its findings are disclosed in its remarks
on "Religion® in these two areas. Regarding integration in religion in the
North, its authors stated: f

"This is the largest single category in the inven-
tory, and perhape there should be some emphasisa
upon what it does not prove, since a collection ﬂ
of instences is more easily open to misirkerpre-
tetion in this field than in most others.’ ‘

"Because more examples weres found smong churches

e —

19 Bowen, ©p. Cite, Pe 150
20 Bowen, op. cits, ppe 152-153
2l Ghrigtian Cembury, Volume 73, No. 6, February 8, 1956, p. 174
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it does not indicate necessarily that they are
doing a more extensive job of integration than
other institutions, nor that they were further
behind before 1954. Negroes and whitee hsve
worshipped together in the North for e long time,
and the mumber of instances cited here is not
positive proof that the process hes accelerated
in the last two years. No evidence was seen that
progress has been materially influenced by the
Supreme Cowri decision on the public schools.

Any one or combinetion of many factors may have
playsd & part. But the items listed below should
not be construed as supporting cenclusively the
argunents for or against those factors.

"What the inventory does show is that desegrega-
tion has taken place in our churches in a grest
many denominstions, under a wide variety of cir-
cumstences, in virtually all parts of the North.®

"Then, turning to the South, these ssme authors present the current church
situation there, insofer as integration goes, by a series of examples of
desegregation, prefaced by the following observations:

®The most widespresd change in the Protestant
religious figld in the South between May 1954
and May 1956 was the integration of ministerial
asgociations. Twenty such instances ware found.
"Four of these groups went s step further snd
elected Negro officers, while Episcopaliansg in
Cilshoma and Texas elected Negroes as delegates
and alternate, respectively, to their nstional
convention in Honolulu during the summer of 1955.

"The overwhelming me jority of churches continued
to serve either white or Negro congregations,
although st least 10 formerly white churches
accepted Negro members. O(ccasionally, Negroes
have attended other white churches for special
services or on s temporary basis., Inbterracisl
worship in Catholic churches is fairly common,
and Unitarian churches have been open to gll for
more then two years in several large Southern
cities.

"During the period, many denominations adopted.

policy statements and resolutions which, as a -
minimum, cslled for a re-examination of racisl
policies or questioned the Christisnity of

—————om

22 Devid Loth and Harold Fleming, Integration North and South, A
§r°gress Memorandum (New York, New Yorks The Fund for the Republic, 1956),
Pe 37-38 o
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continued segregation. However, these proncunce-
ments are not included, since it was decided %o
limit this survey %o instances of actual desegre-
gation. - '

| . B - ' : - - ' ‘ Rgeveral new groups concernsed with racial problems
At ; : were formed under religious sponsorship, and
; | . B AR Methodist women moved to implement their national
| . - - o : g - ’ policy of opening facilities under their adminis-
} 2N ) : : tration to all races.® 23

%“ \ . - : One fsctor which few of theaé surveys seem to take into considerstion

as they meke these analyses of integrated churches ie that there are thousands
H ‘ - - _ , . o S : ) éf gmall communities where anywhers from ons to six or seven churches exist, ?El

f 13 . S | ‘ o : ‘.thre there is not a eingle Negro family in residence. To consider these ‘f‘
L — | | churches as being “segregated® rather than "integrated® is menifestly false ‘
to the standards of cbjective‘research. In defense of the church, it must ?

also be pointed out that in meny churches where there are no Negroes, any

Negroes who cared to attend would find s welcome.

Also, it is frequently true that the Negro does not attend e white church

out of hig own preference. 4 church socisl worker in New Jersey, planning s

Christmes progrem, wes approached by a group of Negro children who asked for

- their own separats program, ststing, "We get swfully tired of white folks

around all the time." The poignancy of Langston Hughes' words on the Negre

~ returning to Herlem is convincing:

"0, swest relief from faces that are white." 2% !

;(31; “ » = _ & e Therefore, despite the rising tide of intsgration, segregation does con-
1 timme to exist in the churches of present~day America. This is not an wmixed

1
; . : ‘ , ' ®¥il, it would seem. But socisl comsciousness continues to grow, and the h
N . . : !

ideals of Chrigtian brotherhood, expressed by interdenominationsl groups,

have theip effect on denominations and local churches, in onre way or another. V :
— il
2> Ibid., pp. 91-52 |
2 Bewen, ERo cit, s Pe 12’4




CHAPTER IIX
THE SEITING AND DESIGN OF THE PRESENT RESEARCH

The Twin Cities of Champaigrn~Urbana, Illincis
Chempaign end Urbana, Illinois, known locally as the "Twin Cities", are
located in the eest central portiom of Illinois. The older of the two cities,

Urbana, was founded in 1833 as the seat of Champsign County. This city occcu-

ples 3.8 square miles of area, and had a population in 1950 of 22’3314. Be’Ween;,:"”

1930 and 1940 the populetion of Urbana showed an increase of 7.7%, and between’
1940 and 1950 it showed a 60.2% incresse. 4 special census taken in Cctober of
1954 indicated that the city's growth is continuing, with an 11% increase over
the 1950 figures. The assessed valuation of the eiﬁy in 1954 was § 44,744,042,
The chief industry of the city is menwfacturing, with 14 menufacturing estab-
liskments in Urbeans employing 555 vorkers. Four railroade serve the city, and
| there are four hespitals, nine public schools and one parochial school.
Chempsign is directly west of Urbans, sdjacent to it, separated only by
Wright Street. Champaign began in 1854, when the Illinois Central Railroed,
unsble to purchase & right-of-way through Urbsna, built its tracks two miles
West of the Urbana business district. The business ares which grew up sround
the tracks was known unofficisglly as "West Urbena® until, in 1857, the neme was
changed to Chami)aign. Now the larger of the two cities, Chempaign had a popu~
laticn of 39,563 in 1950, OFf this number,‘ 97.8% was Américan—born. Chempaign
Covers an ares of 4.7 square miles, ard has an sssessed valuastion of $87,879,030.
The chier industry is, as in Urbana, menufacturing, and 2,000 workers sre em~
Ployed in itg 15 major mamufacturing establislments. There are ten public

. 8chools gnd two perochial schoole in the city.
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The University of Illinois, which has property in boﬁh Urbena and Cham-
paighs js largely responeible for the gréwth of @he twin cities. The main
" campus has 472 acres, with 1,688 acres of experimental farm land adjoining.
fhe University plant was valued in 1954 at $123,763,467, and it hes about 100
8 jor buildings. University enrollment is approximately 19,000, with an
additional 6,000 persons on the teaching, research, administrative, and service
gtaffse

The cities of Champaign and Urbang sre served jointly by ell utilities,
although they havé geparate peolitical administrationa. The cities are con~
tiguous, and for the purposes of this study will be considered as ons. Both
cities have separate business districts, and a third business sres has grown
- up near the center of the University. Chsmpaign, the larger city, has a more
dominent economic position due, in part, to the presence of the Illinois Centrsl

Railroad right-of-way. Both cities are populated by s middls to well-off

conservative white population, whose standard of living ie generslly high.

The Negro Population of Champaign-Urbans
The Negro district of the twin cities is located in the northern ares
of both cities. It is bounded roughly by Bradley Street on the north, Goodwin
Street on the east, Park Street on the scuth, and the Illinocis Central Railroad
tracks on the west. The Negroes ars lergely limited %o this area, although
there are a few families living outside these boundaries.

The majority of the Negroces live in Champaign, with the 1950 ceﬁaua
f°P°rting 1,543 of the total Negro population residents of Champaign and 327 ]
Negrees in Urbana, or e total Negre populstion of 1,870. The Negro population
°f the twin cities has net kept pace with the increase of white population.

In fact, it has actually declined. Cheampeaign and Urbana had, in the 1930 csensus,
8-combined total population of 33,408, compared with a 1950 census figure of

6
2,397. The 1930 censue indicated a Negro population of 1,992 (of which 394
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people.
4 eachers make up the profeesional class of the community. It has been stated

Negroas, ae there are few logical Negro leaders in the communiiy.

QEEEEQ%gQrUTbana, thesis, p. 32
Interview with Rev. John Dorr,

Yesley Foundation
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Jived in Urbena), and the 1950 figures showed a decrease of 122, with 1,870

Negroes reported (of which 327 lived in Urbana). 1

The Negro community consiste of laborers, servants, and s few professional

There are no Negrc lawyers or doctors, and the clergy and a few school

thet it is difficult for the whites to establish rapport of any sort with the

2

The homes and property of this Negro area show evidence of much physical

deterioration (in marked contrast to the residential asreas of the vwhites, )
Some of the streets in thie district are not paved, and sanitary facilities
are insdequate. According to one point of view, the Negroes live in this area
" becguse of low rents and the prejudice shown them in the other areas of the
cities. 7 There are many temsions in the Negro community, and the sttitude of

the whites toward it is mixed: they profit from it, yet are hostile to it. 4

The Churches of Champaign-Urbans

In anticipating the present research, the writer considered two gquestions

in the process of limiting his study:s (1) Whet churches should be included in
the study, and what churches should be émittedts (What sbout the dubious

groups, as far as Prote#tentism is concerned, such as Bahai, Spiritualist,

ormon, Christian Scientist, Jehovah's Witnesses, the Salvation Army?) eand

(2) Should Negro churches be included, with the question as to whether or not

Whites attended ite services?

It was decided, in answer to the first dilemma, to limit the present

——

1 1950 Census of Population, Volume 2, "Characteristics of the Population®

;;;)15, "Illinois® (Washington, D.C.: United States Goverrmment Printing Office,

2 Interview with Rev. Arnpold Westwood, pastor of the Unitarian Church
3 Janet Cromwell, History and Organization of the Negro Community in

Director of Religious Education in the
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research to the white Protestgnt churches of Champaign~Urbana. Jewish and

catholic congregations were excluded. The Bshai Center yaa also éxcluded, on
the grounds that it is considered, by the members themselves, a non-Christian
religione
The term "Protestant® is used in the study in the popular understending
. of the terms that is, those chufches and people who have a religious prefer-
enca, but who are neither Catholic nor Jewish. In the narrow and historical
meening of the term, such congregations as the Latter-Day Sasints (Mormons),
Christian Scientists, Spiritualists, and Jehovash's Witnesses would have also
to be exélu&ed. However, since they are considered "Protestant® in the popular
terminology‘of'the word, they ere included in the present researche.
The second question was answered in the negative, with the decision %¢
consider the matter of integration in the churches of Champaign-Urbana only
. from the point of view of the white Protestant churches. Further resesrch
on the Negro'e point of view might prove profitable st some other times H
There is no complete listing of the Protestant churches of the twin

- cities of Champeign and Urbsna. Seversl lists are in print, but these proved

to be incomplete. The Champaiggrﬂrbané News-Gazette and the Champaign-Urbana

Courier, the two newspspers of the cities, carry listings of the majority of
~the churches in their Baturday editions. A4lso, both the Champaign-Urbana city
-directory and the classified section of the Chempaign-Urbana telephone directory
include many of the churches. Neighborhood investigations in both Chempaign

‘and Urbana discovered several congregations which were not included in any

Published listing.

The white Protestant churches of Champaign~Urbana are distributed rsther j

&venly through the two cities. Within the two or three years just past, there |

has been an "exodus to the suburbs® of several of the msjor congregations, with

New edifices being eracted in newly-opened subdivisions of Champeign-Urbana.
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In‘some jnstances, the previously-occupied church building has been sold to
another congregation; in others, i% has been demolished for business purposes.
ppe majority of the white Protestant churches meet in well-kept buildings,
are served by adequate staffs, and are rather influential in the community.

Table 1, on the following pages, lists the white Protestant churches of
Champaign-Urbana. There are, as closely as can be determined, fifty-nine
white Protestant churches in the cities of Chempaign and Urbana. Of this
pumber, only one is situated within the Negro district as outlined abovs, and
oﬂy three are within e three-block radius of this Negro ares.

The Negro Protestant churches, on the other hand, are entirely confined
to the Negro asrea of the twin cities. Thaere are sixteen Negro Protestant
churches in Chempsign~-Urbana, as listed in Tsble 2, page 37,

Thess Negro Protesﬁant churches of Champaign-Urbana range in size of
membsrship from a small hendful of individusle %o as many as 500 persons.
According to g pastor in the community, omly six of these churches have full-
time ministers. The rémainder are served by preachers who have other employ-

ment, or those whe serve churches in other cities as well. One minister

works in Chicaego during the week, coming to the Champaign-Urbans community

“only for the wesk—ends.

The two oldest congregations of Negroes in the twin cities are the
Salgm Baptist Church and the Bethel African Methodist Episcopal Church.
These congregations were organized by white ministers, and their buildings

Were constructed by private subscription of whites in Chsmpeign and Urbana

‘betwaen 1870 and 1880.

The churches in the Negro community, with but few exceptions, do not
Present an attractive appearance. Many of them sre dilapidated structures,
Unpainted and showing marked signs of deteriorastion. In several instences,

the church is not identified by name on the exterior of the building, and some

¢ '
 “®hgregations mest in private residences for their servicses.
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TABLE 1
THE WHITE PROTESTANT CHURCHES OF CHAMPAIGN-URBANA

Christisn and Missionsry #Alliance ,
Twin City Alliance Church, 602 East Michigen Avenue, Urbanas

Assembly of God
Assembly of God, Knights of Pythiss Hall, 313 North Neil
Street, Champaign

Americen Baptiet :
‘First Baptist Church, 134 West University Avenue, Champaign

- First Baptist Church, 405 South Race Street, Urbana
University Bapiist Church, 314 East Deniel Street, Champaign

Géneral Baptist
General Baptist Church, Carpenter's Hall, 212 West Hill Street,
Chempaign

Southern Baptist
Temple Baptist Church, 1100 Broadmoor Drive, Champaign
First Southern Baptist Church, 810 North Goodwin Avenue, Urbana

Primitive Beptist o
Primitive Baptist Church, 1711 West Springfield Avenus,
- Champaign

Church of the Brethren |
Church of the Brethren, 1210 North Neil Street, Champaign

Church of Christ
First Christian Church, 500 West Church Street, Chempaign
West Side Church of Christ, 1501 West Park Street, Chempaign
White Street Church of Christ, 606 East White Street, Chempaign
South Lincoln Avenue Church of Christ, 701 South Lincoln Avenus,
~ Urbana

Church of God
Church of God, 303 South Anderson Street, Urbana

. Christian Reformed Church

Christian Reformed Church, 700 West Kirby Avenus, Champaign

Christian Science
First'Church of Christ, Scientist, 602 West Church Street,
Champaign
First Church of Christ, Scientist, 501 West Oregon Street,
Urbans

;Q Congregational

Pirst Congregational Church, Sixth and Dgniel Strests, Champaign
First Congregationsl-Christian Church, 402 West Main Straeet,
Urbana




TELBLE 1 - Continued

'3 Disciples of Christ
Webber Street Church of Christ, 706 East Elm Street, Urbana
University Place Christian Church, 403 South Wright Street,
Champaign

/‘7/ Episcopal
Ermanuel Memoriel Episcopal Church, 102 North State Street,

Chempaign
Episcopal Church of St. John the Divine, 1011 South Wright
Street, Champaign

47 Bvangelical and Reformed
St. Peter's Evangelical and Reformed Church, Williesms and
Russell. Streeis, Champaign

|6 Foursquare Gospsl
Foursquare Gospel Church, 102 East Oregon Street, Urbana

/’j Society of Friends
Champsign-Urbana Soclety of Friends, Hillel Foundation, 503
Esst John Street, Champaign

‘ b g ¢ Interdenominational
Twin City Bible Church, 1302 West Springfield &venue, Urbana
North Side Gospel Center, 301 East Thompson Street, Urbana
Prospect Avenue Chapel, 502 North Prospect Avenue, Chempeign

}# Jehovah's Witnesses
Kingdom Hall, 1508 North Ridgewasy Street, Champasign

e / Latter-Day Saints
Church of Jesus Christ of Latter-Day Ssints, 1401 West John
Street, Champaign

&/ émerican Lutheran
Urbana

< ¢ Missouri Synod Lutheran

Trinity Lutheran Church, Florida Avenue at Anderson Street,
Urbana

Unit ed Lutheran

Chempaign

< i Lutheran (combined)

Lutheran Student Foundation, East Chalmera and South Wright
Streets, Champaign

St. Matthew's Evangelical Lutheran Church, 312 West Elm Strset,

5

The Gospel Tabernacle, 13024 North Chsmpaign Street, Chsmpaign

St. John's Lutheran Church, 310 East University Avenus, Champaign
University Lutheran Chapel, 604 East Chalmers Street Champaign

‘ ,,;i Grace Evangelical Lutheran Church, 201 West Springfield Avemue,



TARLE 1 - Concluded

79 Methodist - , ‘

First Methodist Church, Church and State Streets, Champaign
' First Methodist Church, Green and Race Strasts, Urbans
Wesley Methodist Church, 1203 West Green Street, Urbana
Grace Methodist Chirch, Bast Main Street and Cottagse Grove o

Avenue, Urbana

Z_é Free Methodist
‘ Free Methodist Church, 912 West Springfield Avenus, Urbana

4 churc¢h of the Nazgrens ‘
Z! " Grace Ohurch of the Nazarene, 201 East Park Street, Chempaign |

West Side Church of the Nazarene, 1002 West Eureka Street,
Champaign

o § United Pentecostal | | |
g United Pentecostal Church, 400 West Bradley Street, Champaign . y
United Pentecostal Church, 1002 East Illinois Street, Urbana

~ 9 Church of God (Pentecostal) : : »

Church of God, Park end Busey Streets, Urbana o

¢ i
$ ¢ Presbyterian

' First Presbyterian Church, State and Hill Streets, Champaign L

First Presbyterian Church, 602 West Green Strest, Urbana L

McKXinley Memorial Presbyterian Church, 809 South Fifth :

. Btreet, Chempaign “

. Comunity Presbyterian Church, 1700 Crescent Drive, Champaign

.3/ Reorganized Latter-Day Sasints il
' Reorganized Church of Jesus Christ of Latter~Day Ssints,
University Y.M.C.4., 1001 South Wright Street, Champaign D

;j >~ Seventh Day Adventist '
/ Seventh Day Adventist Church, 10075 West Stoughton Street, Urbana ‘ ;

R Spirituslist
First Church of the Spiritualist, 219 South Water Strest,
Chempaign ‘

% o/ Unitarisn
' Unita;fian Church, 1209 West Cregon Street, Urbana

2 fUniversalist

</ Universslist Church, 311 West Green: Sireet, Urbana

/ Wesleyan
O Metropolitan Wesleyan Church, 408 East Illinois Street, Urbana




Spiritualist

37

TABLE 2

THE NEGRO PRUTESTANT CHURCHES OF CHAMPAIGN-URBANA

Apostolic
Apostolic Overcoming Hely Church of God, 601 East Vine Strest,
Chempaigh

Baptist
Salem Baptist Church, 500 Bast Park 8treet, Ghampalgn
Pilgrim Baptist Church 60% North Ash Street Champaign
Mount Clive Baptiat,chﬂrch, 1111 North Fourth Street, Champaign
Morning Star Freewill Baptist Church, 1400 West Eads Street,
Urbana'

Church of Christ
‘North Side Church of Christ, 5043 East Grove Street, Chempaign
Dublin Street Church of Chrlst 1402 West Dublin Street Urbsne
Independent Church of Christ, 407 East Grove Street, Ghampalgn

Church of God in Christ i
Church of God in Christ, 501 East Grove Street, Ohampaxgn |
New Bethel Church of God in Christ, 1509 West Rads Street, Urbans f

African Methodist Episcopal ﬂ
Bethel African Methodist Episcopal Church, 401 East Park Street, :
Cheampaign

Colored Methodist Episcopal
St. Luke's Colored Methodist Episcopal Tabernacle, 809 Nerth
Fifth Street, Champaign

Miscelleneoua ,
Church of God in Christ Congregational, 509 North Poplar Street,
Chempaign
Church of God ard Saints of Christ, 305 East Vine Street,
Chempaign
New Hope Tabernacle, 408% East Vine Strest, Champaign

St. Paul's Interracial Spirituelist Church of Christ, 102 East
Washington Street, Chempaign
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Previous studies of the local Negro community relate that the services
in these churches may be orderly or extremely disorderly. There is shouting,
#5peaking in tongues’, anfi.other evidence of extreme religious fervor. Hovever,
4he Baptist and Methbdist congregations tend to be more patterned after their
white counterparis.

Inquiry was made as to the attendance of whites et these Negro Protestant
churches. It was believed thet whites were only occasional visitors at a few
of the better Negro churchss.

There ie no ministerial organization in the Negro community, slthough
one or two of ﬁhe leading Negro ministers are members of thé Champaign-Urbana
Ministerial Association. (It might be noted here that the Rev. Andrew Parks,
pastor of the Bethel African Methodist Episcepal Church of Champaign, served l
-, ag president of the Champaign-Urbans Ministerial Associstion for the year
1956-1957.)
| There is little cooperation between the various congregations of the |
Hegro camunity. According to one pastor, the "cooperation” most often .
sought after is when a church invites another cbngregation"fzo one of its
programs, requesting that the minister snnounce the special meeting end bring
slong,” sey, twenty-five of his own members. Not only does this help f£ill the
host church; it also brings additional funde into its tressury. One pastor
8tated that he ignored such invitations, especially when they came from

churches which had split from his own congregation in previous yesars.

The Research Design
In meking this study, three methods of gathering dats were employed:

the Questionneire, personal intervigws, and gathering of materisl from other
Bourc eg,

The first step in the pPresent research was the designing of the
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‘éuestiomire, which is the source of the mesjor emount of information used
ip the study. During the course of preparstion, the writer considered the
: Afo1lowing pointe, as a guide to formulating the items on the questionnaire:
1. How meny churches in Chsmpaign and Urbens are monoracisl? Are
there any truly interrscial? Upon iﬁvestigation, it was leasrned that gll of
the Protestant churches, as listed in Tables 1 and 2, would be termed mono-
racial, in view of their overwhelmingly preponderant membership in one race,
white or Negro. (The one apparent exception to this, the ‘Interraéial
gpiritualiet Church of Christ, was found to be a Negro congregation.)
' 2. Héw many denominations have expressed favorable attitudes toward
integration? How many have remasined silent on this point? Have any gone on
recorri ag oﬁposed to integration? Are the local churches ’carrying out the
» wishes of their denominations in regard to integration? This was included
~ in the questionnaire, and the findings are reported in Chapter Four, immediate~
ly following this chapter.
5« When the denomination ie on record as favorable %o integration,

what is the attitude of its local pastora? How meny of these ministers are
: indifferent to or opposed to integration? | What might be the reasons For
his disagreement? The findings on this point, which was included in the
questionnaire, are‘ reported in Chapter Six.

4 In view of the fact thet these are University-centered towns, does

he Presence of Um.versit.y of Illinois faculty members and/or students in
. the Congregation make any difference in the sttitude of the minister snd the
hureh towarq integration in the church on the local level? This also was
®luded, and the results are discussed inm Chapter Six.
S+ What other factors might influence the sttitude of the minister in
.hia Datter of integration? Age? Educstion? Birthplace? Membership in

irni?terial and ecclepiastical fellowshipse?- These were considered periinent
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\Pointsi hence, they were inciuded and the dats secured is presented also in

ghepter Six.
6. Mindful slso of the fact that distance or proximity of the white

protestant church to the Negro neighborhood might have some bearing on the

attitude of the membership and pastor toward integration, it was decided
to determine the locations of the various congregations in relation to the
Negro ares and study their integration (or lack of it). This was done in

i Chapter Fivee.
i ‘i , : A L ‘ P 7. Cen the differences in attitude between the pastor and his congre-
‘gation toward the whole matter of integration be shown? Would it be of
'gignificence? Because such attitudes are so markedly p’arsonal, not objective,
" sthe writer decided not to attempt 'am’ anhalysis of these attitudes, but rather I,
#*o determine them through the questionnaire and report the findings, which

is done in Chapter Seven.

8. Related to the above question is the following: when the minister

‘gnd hie congregation hold differing views toward integration, is the congre-

-gation more or less tolerant than its pastor toward the subject? This item

‘was asked of the ministers through the questionnaire snd, while it presents

only the minister's view of the congregational attitude, hence mey be some-

‘what biased, it is reported also in Chapter Seven.

One more problem had to be decided, and that was whether or not the
-University churches or student foundations should be included in the study.
tesmuch as thess actually ere church groups for the students and faculty

“wembers from the University, it was deemed proper to include them in the

Tesent research, slthough this aleo may have thrown the balance in favor
“of & bimged conclusion, as will be noted later in the study.
This, then, was determined to be a factual study, based on the white

Protestant churches of Champaign-Urbana, including the student foundations,
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pence the following questionnaire was formulated snd prepared, containing
8 ?

4pese questions which were considered pertinent. Table 3, on the following

, I was the form of the questiocnnaire which was mailed to the ministers
or leaders of the fifty-nine white Protestant churches of Champaign and Urbana.
'The queationnaire included e peisenal letter and a shbemped, self-addressed
envelcpee

From the fifty-nine questiomnaires, thirty-six (or 61 per cent) wers
returned in completed form. Several others were returned partly filled out,
end two groups wrote brief letiers of explanation as to why they felt that
.;he queétionnaire did not apply to them. One other was returned with qﬁalifi-
__‘cationa to every snswer, which invalidated the results and made its inclusion
iy the tabuletion impossible. Those who did not respend to this first meiling
ers, after a three-week intervel, contacted again by mail. This second
contact brought back three questionnsires (which are included in the thiriy-

- six reported above.) Some of the non-responding groups were also contscted

y telephone. Of these, ten reported that they had no Negro members, nor did

hey have eny regulsr Negroes in attendance upon their services, slthough two
f them indicated that Negroes had, upon occasior;, visited their churches.

It is believed that the findings presented in this study sre feirly
JGPreseniative of the churches in Champaign and Urbana. Every major dénomina—»
ion represented in the Twin Cities responded to.the questionnaire, and, in a
tumber of instances, wherel there were threa or fqu.r congregations of the ssme
lenemination in Chempaign-Urbana, two or more responded. In some groups, the
85ponse fram denomingtions ifés complete. These ars as foll_owas Christisn and
isslonary alliance, Christian Reformed, Church of the Brethren, Congregationsl-
bristian, Episcopal, Foursquere, Smi@ty_of Friends, Free Methodist, Church

f the Nazarene, Jehovah's Witnesses, Reorganized Church of Jesus Christ of

8%ter-Day Saints, Unitarian end Universslist.
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TABLE 5

QUESTIONNAIRE FOR MINISTERS OF CHAMPAIGN-URBANA

I. Check one only:

Negroes never sttend my church

Negroes attend my church occasionally

Negroes attend my church regularly

i

Negroes hold membership in my church

Negroes hold membership sand office in myvchurch and/or
church school

II. Check one onlys
I invite and encourage Negroes to membership in my church
I fevor the membership of Negroes in my church

I am indifferent as to whether or not Negroes ars members
of my church

I prefer not to have Negroes as members of my church
I em opposed to having Negroes as membérs of my church

III. Check one only:

My congregation has the same sttitude as mine toward
Negroes as members in owr church

———— T ————

My congregation differs from me in their attitude toward
Negroes being members of our church

O ————

IF YOU CHECKED THIS SECOND ITEM, please check the follow-
ing answer which appliess

My congregation is more favorable toward Negross
being members of our church than I am

My congregation is less favorable toward Negroes
being members of our church then I am

IV. Check one only:

My denomination is officially on record as favorable to
integrgtion¥®

(* - Integration here is meant to mean inter-racial membership.)
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TABLE 5 = Continued
My dencmination has not taken any officiasl position on
integration*

My denomination is officially opposed to integration*

I do not know the official pogition of my dsnomination
on integration#*

V. Check one only:
My church is located in a Negro naighborhopd‘
My church is on the edge of a Negro neighborhood
My church is within three blocks of & Negﬁo neighborhood

My church is beyond three blocks of a Negre neighborhood

PLE4ASE ALSO ANSWER THE FOLLOWING QUESTIONS:

1. Number of members of my church

2. Nunber of Negro members of uy church, if any
5+ Number of Negroes who sttend regularly, but are not members

4, If thers are Negro members, what offices, if any, do they hold
in your church or church school?

5e If there asre Negro members of yowr church, do they participate
in the social life of the church?

6. What is your denomination?

7. Approximaetely how many University of Illinois students belong to
your church?

8. Approximately how many University of Illinois faculty members
belong to your church?

9+ In what year were you born?

10. In what state were you born?

11l. Whet was the last grade of school you completed?

12. What earned academic degrees do you hold?

(* - Integration here is meant to mean inter-racial membership. )
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|
FRRI . : 3 TABLE 3 - Concluded
. _
*1 N . 1%3. Do you ever preach on contemporary social problems, including
| ‘ race?
i i . ) . : : S ) 3 14. Have' you ever personally invited a Negro to attend your
; chureh?
g . S . ' ‘ : 15. Do you belong to the local Ministerial Associatien?
| ~ -
Cib . 16. Does your church belong to tne National Council of the
i | Churches of Christ in the U.S.4.7? :
,? 17. Do you cbserve Racs Relations Sunday in February? i
. } Please give a brief statement of your personal belisfs concerning 5
the prospects for integration (inter-racial membership) in the -
churches of Champaign-Urbanas
ki
o
::‘ ‘
; . Thenk you for your coopsration. It is not necsssary for you teo
gign your nsme.
‘”1@%
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Those denominations which did not respond to the questionnaire were:
cpurch of God (Pentecostal), Assembly of God, Church of God, Seventh-Day
: pdventist, and Spirituslist. The Latter-Day Sesints Church did not respond
| campletely enough to be classified, Three of these non-responding denomina-
tions may be classified ss Pentecostal (the two Ghurcheal of God and the
3ssambly of God)s [Each of these groups have only one congregation in the
cities. They are alike in that they are small congregations, of the poorer
type of pecple, and indulge in a good bit of emotionslism, as shown in their
énphasis on Yspesking in tongues." The Seventh-Day Adventist Church, which
did not return the questionnaire, 'ia strictly speaking a sect, with but one
congregation which meets for worship on Saturdays. The Spiritualist church
glso did not reséond. There is one Spiritualist church in the ares, which
meets in a store=~front building in the business section of town. Two of ths

interdenominational churches in the cities did not responds (Ons of these

ig of the "holiness® persussion.)

There are several factors in common in the nature of the churches
which did not respond. For one thing, none of them are affilisted with the
National Council of Churches of Christ in the U.S.A. For another, none of
the non-responding denominations have churches in Champaign or Urbana with
wpper-class congregations. Several of them might be termed "off-brands® of
bhriatianﬁity, because of their strong emphasis upon one or another minor
point of doctrine or practice.

‘ If these churches hed been included in the tabulations, snd if the
churcheg Which did not respond, of the major dencminations, hed been also
i’_mluded, the picturs of integretion in the white Protestant churches of
chamPf’ign-Urbana might be differant. However, whether the picture would
b changed for worse or for better it is impossible to surmise. Therefore,

a?though the sample may be bissed toward integration by the inclusion of
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the gtudent churches and foundations, it is equally true that the sample may
be biaged in snother direction by the fact thaet these poorer, "off-brand® ¢

' cengregationa did not respond to the questionnaire, & mere matter of con-

jecture.

The Baptiet churches of Champaign and Urbana have been included together, ‘
although they represent four different groups of Baptists: the American

Baptist Convention (Northérn), Southern Baptist Convention, Primitive Baptists,

i and General Beptists. The General Baptists are a mission rather than a church
~ and as such are not orgenized. The Primitive Baptists have services only
ﬁice a month, and mail addressed to the local congregstion was returned as
not deliverable. There are elsc three groups of Lutherans reprasented, and
’Ehe local Churches of Christ sre made up of three different groups.

In qompiiing the findings of the questionnairs, certain variables were

observed. Independent veriables of the churches were (1) location, (2)

mmber of members, (3) dencmination, (4) the number of University of Illinois
feculty members who belong, (5) the number of University of Illinois students

who belong, (6) whether or not it is a member unit of the National Council of

Churches of Christ in the U.S.4., and (7) whether or not it cbserves Race Re-
lations Sunday.

Inciependént variables of the minister included, (1) his year of birth,

(2) his place of birth, (3) education, (4) preaching on social problems, in-

¢luding race, (5) personal attitudes toward inviting the Negroes %o his

church, and (6) his membership in the Champaign-Urbana Ministerial Associa-

tien (or lack of such membership. )

Other variables which may have influenced the findings of the question-
aire are (1) the segregated living conditions of the Negroes (which mean

& .

bat many white churches have no Negroes in near residence), (2) the personal

' El'.efe‘rencs of many of the Negroes for their own Negro congregations, (3) the i
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ﬁype of white church responding (its social standing, numbér of established
families in membership, student population), (4) the thsological position of
the church (for liberals have been much more interssted in the so-called
vgocial gospel® than have evangelicals, over a period of scme decades), (5)
the denominational affiliation of the church, (6) the very nature of the
church (student foundation ves. town church), (7) the degree of interest meni-
featéd by the church toward integrstion (whethef or not it actively seeks out
Negro membership or passively waits for the Negroes to find it), and (8) the
degree of acceptance of the Negro in the churches, whether full or partial.

In addition to the questionnaire, data were zlso gathered by means of
personal interviews. JAmong others, those from whom information as to the
status and prospectes of integration in the white Protestant churches of

Chempaign-Urbanas was collected were: the Rev. Andrew‘Parks, pastor of the

~ Bethel African Methodist Episcopal Church, the Reve. Eugene H, Willisms, pastor

of the Sslem Bapiist Church, tha Rev. Arnold Westwood, pastor of the Unitarian
Church, the Rev. John Dorr, dirsctor of religious education at the Wesley
Foundation, the Rev. W, Heydn Ambrose, pastor at the University Baptist Church
and the Rev. Brewster Porcella, pastor of the Twin City Bible Church.

#lso, Dr. Vernon H. MacNeill, executive secretary of the Illinocie Council
of Churches, provided valusble pamphlsts and information tc the writer. Mrs.
Setsvko Matsunaga Nishi, the Director of the Department of Research in Christian
Life and Work, of the Bureau of Research and Survey of the National Council of
the Churches of Christ in the U.S.4., together with Dr. Alfred S. Kramer, of
the National Council'e Department of Racial and Cultural Relations, supplied

other items of information as background material for this study.




CHAPIER IV
THE ATTITUDE OF THE MAJOR DENCMINATICNS -

TOVARD INTEGRATION COF THE CHURCHES

Practically all of the major denominationas represented in the churchee
of Chsmpasign-Urbana have issued some form of statement or resolution regarding
their stend on integration in the churches. The attitude of the denomination
toward any social issue is importance, because of the influence it brings to
bear upon the local church situstion and the ministers. Dr. Alfred S. Kramer,
chairman of the Department of Racial snd Cultural Relations of the National
Council of the Churches of Christ in the U.S.A., determined that

¥ ... the presence of s stated denominational

policy made at the top level is g definite aid

to locsal churches that face the problem of in-

clugion or exclusion.®
In his study of "Patterne of Racial Inclusion Among the Churches of Three
Protestant Denominations,® he acknowledged that

"The date do not exemine in detail what might be

the actual causal relationship between policy st

netional level and changing behavior patterns at

the locel level.® 2
However, the fact of a relationship and influence from the larger body doss

exist. 1In view of this, the present research must include a summary of the

Pronouncements of the various masjor denominstions represented in the white

1 Alfred 8. Kremer, "Patterns of Recial Inclusion &mong the Churches
of Three Protestant Denominations,® Reprinted from Phylon, the Atlanta Uni~-
versity Review of Race and Culture, Third Quarter, 1955, p. 288

2 Ibid.
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protestant churches of Champaign-Urbana, in order to see later their influence,
if eny, on local church behavior in regerd to integration.

Question Number IV on the questionnaire (ses psges 42-43) inquired into
the denominational attitude of the various churches in the sample. Table 4,
on the follewing page, shows the ministers' answer concerning the attitude of
their denominations.

3 study of the table shows that, of the 36 responding churches, (1) the
minigters of 22 (or 6l.1 per cent) stated that their denominstion is officially
on record as favorable to integration, (2) the ministers of 11 (or 30.6 per
cent) statéd that their denomination has hot taken any official position on
integration, (3) the ministers of 2 (or 5.6 per cent) stated that they did not
know the official position of their denemination on integra%ion, and (4) the
minister of 1 (or 2.8 per cent) failed to enswer this question. No minister
gcknowledged hie denomination as being officiazlly opposed to integration.

Thus, the major deneminations, for the most part, hsve actively stated
their stand for integration in the churches (in some degree or other). Some
of the denominations ﬁhich have not sctually gone on record ae being faverable
to integration:have come out with some statement or resgluxion favoring race
relations betterment. And some of the ministers fail to know fhe position
of their denomination on integration, indicating a lapse somewhsere between the
denomination's resolutions and the minister's understanding of them.

The remainder of this chapter will ba‘ccmposed of examples of statements
and resolutions made by some of the major denominations represented by the

vwhite Protestant churches of Champaign-Urbana.

The American Baptist Convention
The American Baptist Convention, known until 1950 as the Northern

Baptist Convention, adopted the following resolutions on May 25, 1953
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i - TABLE 4
l‘ . THE ATTITUDE CF THE MAJOR DENOMINATICNS
| ¥
. i - A} TOYARD INTBGRATICN CF THE CHURCHES
| . .
! Church Key | 4ttitude | Attitude | Attitude | Attituds
IS Fumber | 1% o 2 L
i 1 e
heoi 2 X
oot 5 X
4 X
5 X
6 X
i X
8 X
9 X
10 X
11 X
12 X
15 X |
14 X ?
15 X
16 X
17 X
18 . X by
19~ X |
20 X
21 X
- 22 X
- 23 X
24 X
25 X
o6%% ‘ ﬂ
27 X |
28 X s
29 X ¥
30 X 0
) X
22 X
33 X
>4 X
5 X
36 X
Totals 22 11 0 2
(61.,1%) | (30.6%) (5.6%)
* Attitudes: (1) Denomination officially favorable to integration
(2) No officisl pesition by denomination
(3) Denomination officially opposed to integration
(4) Denominational position not known
** No answer given to this item on the questionnaire
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"WHEREAS, The numbers of minority groups are steadily
increasing in the membership and fellowship of the
dmerican Baptist Convention ... therefore, be it

"Resolved, That we commend the President of the

United States on his action ... and thet we encourage
the use end employment of members of our minority
groups at every level of our denominstional work and
activities.®

Following the action of the Supreme Court, the American Baptist Convention

jssued this resolution, adopted on May 28, 1954s

" .. We urge American Baptists to increase their
oppesition to other aress of segregation -- housing,
employment, recresticn, church participation. We
urge locel churches to carry forward educastional
programe dealing with this issue, and we propose
cooperaﬁion with other Christian bodies of liks
mind.®

The Southern Bapiist Convention
For many years, the Southern Baptist Convention has maintained a con-
structive relationship with Negro churches. In 1947, the Convention adopted ‘ﬂ
a cherter of principles in race relations, which was reaffirmed in 1948.
This decument cﬁgsisted of (1) ®A Charter of Faith", the theological back-
grounds for individual worth and dignity, and (2) "Principles of Action®,
emong which are:

¥ oo 2. We shall continuslly strive as individusls

to conquer 21l prejudice and eliminste from our
speech terms of contempt and from our conduct
aCtiona Of ill"’Willt oe o

¥ oo 8. We shall actively cooperste with Negro Bap-
tists in the building up of their churches, the
education of their ministers, and the promotion of
their missions and evangelistic programs.?
From this step of mers cooperation, Southern Bapiist policy later went so far

8s to state; in a resclution adopted in ennual mesting in 1954,

5 Denominational Statements, with Reference to a Racislly Inclusive
Fellowship (New York: Department of Racial and Cultural Relations, National
Council of the Churches of Christ in the U.S.&., 1955), p. 4

4 1bid.

5 Race Relations: 4 Charter of Principles (Nashville, Tenn.: The Christisn
Life Commission of the Southern Beptist Convention, 1953)

ENIVERSITY OF 1Uities
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"That we recognize the fact that this Supreme
Court decision is in harmony ... with the Christisn
principles of equal love and justice for sll men." 6

The Southern Baptists have an "Advisory Council of Southern Baptists for Work
with Negroes.® In its reguler annual meeting in March, 1956, a paper‘on
tIntegration® wes presented by T. B. Maston, of Southwestern Baptist Theo-
logical Seminary, Fort Worth, Texas,\in which he said,

*7. Finally, our churches snd our church-related
institutions and sgencies should face wp %o the ‘
full implications of the Supreme Court decision.? 7

imerican Lutheran Church
4%t its biennial comvention in 1954, the American Lutheran Church issued
the following statements on "Segregation snd Stratification®:

¥Segregation and socisl stratification, both based
onQessentially externel differences, regretisbly
occur in Christian churches ... The presence of
segregation and stratification in the churches
undermines the power inhering in the Gospel for
uniting men through Christ in fellowship with the
Father «.. .
®1t is incumbent upon Christiasns, their churches,
and their church agencies, so far as it lies
within their power, to practice to ths full the
realistic insights of their faith in dealing with
issues of race and ¢lass ...

"It is the unigue task of the churches, shared by
every Christian, to sesk to bring the power of .

the Word and Sacraments to bear upon individusls,
thereby changing their hearts and lives. This
course aloné promises the ultimete corrective

for the evils of segregation snd stratification.® 8

Congregational-Christian Church

The Congregational-Christian Church, in a meeting of its General Council

v

6 Life, October 1, 1956, p.l43

7 T. B. Maston, Integration (Nashville, Tenn.: The Christian Lifs
Commission of the Southern Baptist Convention, 1956) -

8 Denominational Statements,p. 29
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in New Haven, Connecticut, on June 30, 1954, adopted the followings

% ... WHEREAS ouwr Genersl Council has called repeatedly
for a non-sagregated church in & non-segregated
SOCiety sve

"BE IT RESOLVED that we recommend that local churches,
where segregation has prevailed, move toward ways in
which they and all churches can open their member-
ship to all persons on a simple basis of faith and
character, snd that we call upon Congregational~
Christian colleges, sgencies, associations, confer-
ences and institutions to practice non-segragation
and non-discrimination in enrollment, employment,
church extension and church conservation, and
organization.® 9 :

The Disciples of Christ

IS

The International Convention of the Disciples of Christ, meeting in Porte
land, Oregon, in 1953, adopted Resolution 45 among other resolutions:

"WHEREAS: The Intsrnational Convention of Disciples
of Christ has within the past twenty years made
substantial progress toward egquality of treatment
of all Christisns in its sssemblies regardless of
race and color, and

"WHERBAS: Discriminetions on account of race and
color still exist in many communities in all sec-
tions of our country, which make difficult the
practice of full Christian brotherhood in these
matters by the convention and which violate the
conscience of many Christians, and

"WHEREAS: We belisve that it is incumbeni upon this
convention to continue its efforis to bring its
practices into harmony with the ideal of full
equality and brotherhoods

"THEREFORE, BE IT RESCLVED by this International
Convention of Disciples of Christ «e.

* ... 2. That we cgll upon the officers of the In-
ternational Convention, ite board of directors, its
time and place committess and convention arrange-
ments committee to press unremittingly for the
achievement of the goal of a completely non-segre-
gated convention without discriminstion in any of
its Phaaea s ® 10 -

9 Ibide, ps 11
10 1bid., p. 14
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The Protestant Episcopal Church

The Protestant Bpiscopal Church, in its general convention in 1952,

 pagsed the following statements:

%... WHEREAS, Christ's teaching is incompatible with
every form of discrimination based on color or race,
both domestic and internstionsl; and

YWHEREAS, almost every country today, including our
own, is guilty in greater or lesser degree of masse
racial or color discrimination; therefore be it

"RESOLVED, that we consistently oppose snd combat
discrimination based on color or race in every form
both within the Church and without, in this country
‘and internationally,®‘ll

The Evangelical and Reformed Church
5 48 early as 1950, the Evangelicel and Reformed Church, through its
General Synod, came out with a Statement on Race Relationss

UThe General Synod of the Evangelical and Reformed
Church solemnly reaffirms its cormitment to the goal
of a non-segregated church in e non-segregated
society se. :

"We would, therefore, again lay upon the consciences
of our people -- pastors, teschers, administrators,
congistorymen, laymen and women == the urgency of
moving toward the removal of the barriers, real and
imaginary, to complete fellowship for people of all
racial and national groupe within the house of God
and in the institutions maintained by the church.

"We would urge that all feasible steps for the develop-
ment of acquaintanceship and understanding be under-
taken by the local congregations -~ such as the ex-
change of pulpits, reciprocal visits by choirs,
auxilisries and members, use of minority group
leaders in forums, concertas, and social occasions

as well as formel acceftance of the principle of
non-segregation ... ® +2

' Later, in 1953, the General Synod commended those

% ... congregations, hospitals and educational insti-
tubions within ite entire conmstituency, which have
found ways to eliminste the unbrotherly barriers of
racisl exclusiveness.

11 tbide, p. 22
12 1pid., p. 30
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"b. The General Synod further urges all of our
congregations and institutions to take concrete

' 8teps beyond the bounds of their own respective
congtituencies to meet their obligetion as
Christians to minigter to ALL the people in the
WHCLE community.®

The American Society of Friends

. The American Society of Friends (Quakers), well known for their social

awareness and service to all of mankind, adopted a "Statement on Segregation®

by its iwo Philadelphia Yearly Meetings, in 1940,

® ... While we are encouraged by signs of a growing
practice of integration and inclusivensss in many
Friendly institutions, we must face the extent to
which segregation still exists in others. If ve
associate ourselves in nstural humsn relationships
with people of all groups, we must welcome them to
our Meetings and to our communities. We must
demonstrate our willingness to work in non-segre-
gated Situationa see

fgven as earlier Friends set themselves to eliminate
slavery from their membership, we in owr generation
set ourselves to overcome the evils of segregeation.? 4

The Methodlist Church

In May, 1956, the General Conference of the Methodist Church, meeting in
Minneapolis, Minnesota, adopted a resclution on race relations that has been

described by Methodist Bishop Gerber as being %a resolution which is a fair

sample of our church's stand throughout many years.® 1D

- - T o o o . ¥ ... There must be no place in the Methodist
' ' Church for racial discrimination or enforced
segregation ...

®In this spirit, we recommend the followings

%l1. That the institutions of the church, local
churches, colleges, universities, theological

13 Ibid., pe 31

ﬂf‘ : : Lo o ) . B  }- e . L.,‘, | , , 14 %5 Statement on Segregation,® Adopted by The Two Philadelphia Yearly
‘ : , . . S y ‘ Meetings of the Religious Society of Friends (Philadelphia, Penn.: Committes
' on Race Relations, Religious Society of Friends, 1949)
15 Life, Octpber 1, 1956, p. 140
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schools, publishing agencies, hospitels, and homes
cargfully restudy their policies and practices as
they relete tc race, msking certain that these
policies and practices sre Christian.

"2, Thet Methodists in their homes, in their work,

in. their churches, and in their communities, actively
work to eliminate discrimination on the basis of
raca, coler, or nationsl origin ¢..

%3, That Methodist churches in changing neighborhoods,
rether than seeking new locations, early praepars
their pecple to welcome intc their fellowship all
races as they become a part of their community ...

"That our pastors, upon whom restes the responsibility
of receiving individuals into church membership,
discharge that responsibility without regard to
race, color, or national origin ...%

The following day, the New York Hersld-Tribune commented on this stend of the

: g Methodigt Churchs

"Deglegatses to the quadrennial genersl confersnce
adopted a policy stetement urging that 'discrimina-
tion or segregation by any method or practice,

CoL ‘ Do 1 3 whether by conference structure or otherwise, be
R T 3 sbolished with reasonable speed.' ...

"The delegates® sction means that the Methodist
Church is telling its own people and the rest of
the world that it will 'go resolutely forward
toward the day when 8ll races shsll ghare richly
without discriminstion of segregation in the good
things of 1life.'" 1 -

The Presbyterian Church, U.S.

The Council on Christisn Relations of the Presbyterian Church, U.S.,

e ‘:" ,"Jf - : (meinly a Southern body of Presbyterians), submitted & report to the 1953

General Assembly, which report was approved by the body. The first part of

the report summerizes prbgraas in race relations as influenced by (1) the

. R . | effect of the missionary enterprise, (2) the pressing threat of cammuniem,

16 Interracial News Service, & Digeet of Trends and Develepments in Human
L C o s , oo E ] e co ' ' . Relations (New York: Department of Racisl and Cultural Relations, National
i Fe L e ST e L . ' Council of the Churches of Chrigt in the U.S.4., 1956), Volume 27, Number 3,
s ‘ Lo : 2 3 May=June, " 1956
17 1bid.
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and (3) the process of education. Then come the recommendations:

"1. That the Church practice no discriminetion in
ministering to the needs of the people, even aes the
love of God in Christ embrasces all peecple alike.

%2, That churches cbserve Race Relations Sunday in
the way calculated to be most helpful in promoting
racial good-will and understanding ... ® 18

The Presbyterian Church, U.S.d.
The major group of Presbyterians in this nation is the Presbyterian Church,
U.5.4., which has congregations in all parts of the country. I%ts Standing
Comittee on Social Education and Action reported to the 168th General Assembly:

"Noting that every major demomination has veiced
support of the Supreme Court's decision, but that
pressures on individuals and churches at the local
level to conform to the prevailing mood have besn
axtreme in many localities;

"Being aware that some Christians, both laymen and
ministers, have supported the programs of Whitse
Citizens Councils and like groups, and a few have
assumed positions of leadership in them, and that
many Christiane sre urging ministers not to take
positions ageinst segregetion ...

"The 168th General Assembly

¥Enjoins presbyteries and, especially, church sessions
to consider prayerfully, in the light of the testi-
mony of Scripture for love and justice, the common
voice of the Church Universal against racial segre-
gation, and the developments cited above, the corpor-
egte response God asks of them in the specific situsiions
in which they find themselves; and

"Urges sessions of churches locsted in communities of
racisl tension to find ways of bringing Christians
and other citizens together in small groups across
racial lines to discuss their comon problems and
goals relative to desegregation.® 1

Further, the General Assembly enjoined its ministers and church members:

" oo 6. To welcome people of all races in the life
and work of their churches.

18 Denominational Statements, p. 17

19 Report of the Standing Committes on Socisl Educetion end Zction to the
168th General Assembly of the Presbyterian Church in the UsSede, May 30, 1956;
reported in Interrecial News Service, Volume 27, Number 3, May-June 1956




*7, To evangelizZe in the homes of nearby residgntfs
without regard to race with the purpose ogobrlng:.ng
them into the fellowship of the churche®

per suggestions forwarded by this denomination, it s churches are not to

In ot
geek "more 'desirable’ locations in order to escepe their Christian responsibi-

# gnd to "do more than merely annource %o the community & policy of open
% 21

1ity
membership regardless of racial or cultural backgroundsee

The United Lutheran Church

The Board of Socisl Missions and the Executive Board of the United

Lutheran Church adopted several propositions as "the basis for study, die-

f . - 3 .,
.¢ussion, experimentation and concerted action by its congr egations and members":

"Since the Church is the Body of Christ, it wmust
free itself from those culturasl pstterns ©f Ppre-
judice and discrimination which persist im OWr
society and must menifest in its own 1ife the
principles and attitudes of Jesus. The Church

g must seek to be true to its own nature as a commun-
' ity of children of God inclusive of every Iracse,
nation, and class who confess Christ as Lorde

"The Church's agencies and institwtions should
seek to serve all people fairly without disgtine-
tion because of racial or cultural backgxound.
‘411 its congregations should be centers of action
to develop Christian fellowship scress human bar-
riers, and to instill the spirit of equality end
Christian brotherhoods To this end the United
Lutheran Church in America cslls its psstors end
peorle to earnest study and remedial action.

The American Unitarian Association
, The Unitarian Church in America, bscause of it s attitude of progressive
th°uéht and liberal action, has been among the first of the demominations to
Voice an opinion regarding segregation in the churches. In May, 1947, its
Bxecutive Committee suggested the following resolutione "Toward an Unsegregated

“‘Ghurch and an Unsegregated Society":

it

2D Ibid.
2l Denominational Statements, p. 21
22 Ibido, Po 26
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"WHEREAS, The principle of segregation violates the
gpirit of liberal religion and the practice of se-
gregation is inconsistent with our beliefs o..

"BE IT THERKFORE RESOLVED, Thet the American Unitariasn
Agsociation, assembled in its 122nd Annual Mseting,
hereby renounces the principle of segregation as
‘unnecgssary, undesirable, and s denisl of the con-
cept of the fatherhood of God and of the brotherhood

- of men; gnd

“BE IT FURTHER RESOLVED, Thet the American Unitarian
Agsocistion pledges to work unceasingly for an un-
segregated church and an unsegregated society and
to start specifically in the following directions:

"l. To urge the exsmination of the practices of the
denomination, its agencies and affiliate churches,
and other institutions in membership, attendance,
worship, social activities, ministry snd property
policies, and change thsse policies if they are
inconsistent with our beliefe ... * 23

Thet this opinion has but deepened through the years in the Amsrican Unitarisn

Association is shown in the following statement, of 1954:

"Unitarisn regionsl conferencses, churches, and in-
dividual ministers have paid tribute to this history-

" making event (the Supreme Court decision) in special
services and sermong and are working to extend and
implement it in the religious field through resolu-
tione on policy and direct community esction.. Many
of the churches have been working for years to
better interraciasl relations. The Commission on
Unitarian Intergroup Relastions in February meassured
the denominaticn's progress in this vital area and
prepared a resolution, passed by the A.U.A. Annual
Meeting, pledging '4o work ﬁor an integrated church
in an integral society.'!" 24

The African Methodist Episcopal Church
Though all of the foregoing statements have been those of white denomina- -

tions, seeking to integrate the Negro into its fellowship, the Negro denomina-

.tions have also made overtures toward the whites. One example is given hera,

25 Ibide, Do 5
2k The Ohristian Register (Unitarisn) (Division of Publications, American

- Unitarian Association, Bristol, Conne, 1954), Volume 133, No. 8, October, 1954,
P 27
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as presented by the African Methodist Episcopal Church, in a staetement issuaed
by its Council of Bishops at the 35th Quadrennial 2.M.E. General Conference
at Miami, Florida, May, 1956

"The 4.M.E. Church stands upon the principle of human

equality and the dignity of men. Though founded by
persons of African descent in a protest agsinst race
prejudice in the Church of God, it has never refused
persons of either its membership or mimistry because
of race or color. :

‘ *oday we reaffirm this position and call upon our
¥ ministry to actively segk to integrate all persons
' into the church .. *

Evaluation of These Statements

A cursory examination of the above-mentiohed resolutions end sislements

on race ralations by the major white Protestant denominestions will bring out

some generalizations. No attempt is mede in the present rssesrch to prove

j{~ these generalizations. They are presented merely as observations, which may

_ .;r B . v»' 1;_‘VV C C V‘t or mey not influence their velus in applicetion to the local situations.

In the first place, not all of these statemenis are as wide-swept as

. L i'f,i,' o : ' ' o ‘ 3? they might saém et firet glance. Some of them are, of course: emong such are

f those of the Congregational-Christian church, the Evangelical and Reformed

church, the American Society of Friends, the Methodist church, the Presbyterian
? Church, U.S.4., the United Lutheran Church and the Admericen Unitarian Associs-
tion. The American Lutheran Church, the Protestant Episcopal Church and the
Presbyterian Church, U,S., denbunce segragation roundly, end imply integration
in their statementss The Disciples of Christ come out sirongly for a non-

segregated nationel convention, also implying local non-segregation. Other

ywﬂ f e e S oL L T o o | groups, as the American Baptist Convention, the Southern Baptist Convention

ﬁf  . o oo - T LT i and, again, the Presbyterian Church, U.S., stress the educational processes by

which a church can be brought to the point of integration, urging Ycooperation®

25 Interracial News Service, Volume 27, Number 3, May~-June, 1956
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with non-white congregations, and being s bit genseral in some of their aims
toward integration.

In the second place, it must be acknowledged thet this is not a complsete
1igting of the utterances of the various denominations in behalf of integration
in the churches. Later statements may have been forthcoming from some groups

whichvwould strengthen, or undermine, their stand on integration. 4lso, it

would take considerable research to discover, in all of the religious periodicals
and publications, the underlying statements which emphasize the denomination's
_position on this matter.

Finally, the fact that these statements have been made doce not necesserily
mean that they ars carried out on the local level. In some churchss, which have
a closely-knit hierarchy by which pronouncements from "higher up" are trans-
mitted down the ranks to the local church, it is more logical that these re-
-solutions will find expression at the grass roots. In other churches, however,
as, for example, the Baptists and Congregetionalists, where democracy is the
rule of order, it often takes longer for such resolutions to be acted upon in

the local church. Therefore, there may be -~ and are -~ gaps batween principle

and practice, to a greater or lesser degree, in many of these denominations.
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TABLE 5 (a)

FOhuroh Key Numbers

DATA ON INTBGRATION IN THE WHITE PROTESTANT CHURCHES IN CHAMPAIGN-URBANA

10

11

12

%]

iE

15

16

%5

18

1.

Degree of integration
1. Negroes never attend

X

2. Negross occasgional

3., Negroes regular

4. Negroes members

5. Negroes hold office

2

Attitude of minister
l. Invite Negro members

2. Favor Negro members

3, Indifferent

4, Prefer nc Negroes

b

5. Opposed to Negroes

5.

Attitude of comgregation
1. Ssme ag pastor

te

8s o

2. Differ from pastor

4

"@e More favorable

be Less favorable

&

4

Attitude of denomination
1., Favorable position

2. No official position

2, Officially opposed

4, Not known

De

Location of church
1. In Negro- grea

2. On e@ge of Negro srea

3. Within > blocks of area

Beyond 3 blocks of area

b4l

X

X

I

Numbsgr of members

30

400

500

950 | 220

100

150

220

263

232

650

212

20

1(

Number Negre members

60 3

Number Negro atigndants

10 5

valXe

, Negrées hold office

No

No

No

Yes_ Yes

No

No

No Ne

No

No

No

No

No

No

No

No

10,

Negroes in social life

No

No

o

Yaas | Yes

No

No

.NO . No

No

No

No

No

No

Yes

Yeas

No

11,

Dencmination

seoke

sk

sk

kK *k

ek

shok

gk Kk

sk

ok

*ek

ko

kok

L33

sk

o

12,

Nb. U. of I. students

2

10

2.
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18 25

4

50
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10
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é

13,

Neo U. of I. faculty

0

4

14

22 2

4

10

2

1

4

50

12

22

0

11

1926

1912
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1922 | 1615

1922

1907

I
1922

1912

1913

1901

1611

1909

1602

1915

|14,

15,

Year ministeris birth

Place miniatef‘s birth

io
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Walas' Mo,
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Ill.
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Tex.
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¥% —- Denomination omitted in table to preserve anonymity of responses
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e
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"




12

b—ﬁz _.‘8 : % 10 11 13 14 15 18 | 17 18 | 12 20 o1 22 23 ol = 25 26 27 23 29 20 -51 32 -] 33 34 35 ‘5_‘__
Y X ! X X X X X X X X X
I X X X X [ X X X X X X —=—
X X X X
— X X T
X X X X X X X X
X X X X X X X X X X

7 X X | X X X X X X X .

e i X : ————

] f X

* , * T

k | X X L [ X X_ X | X | X | X x | x | x x| x| x| x| x| x| x x| x| |

— X X X X X X ]

— - = “
X X « X X X X X X X X X X X X X X X X X

O - »; —

. > —

Tx"““'x"" X X X X X X X X X X X X X X X X X X X X X X X X X X

&

50 |16 150 | 330 | 150 | 550 | 263 | 235 | 650 | 550 | 275 20 1100 | 80 | 350 [ 205 | 474 550 . 4030 1800) 70| 604| 130 33| 50| 250] 105| 35! 2201 90
R BRI ) 0 ) 0 0 0 2 6 0 0 0 | 30 ¢ 0 0 3 0 0 0 10 C 0 0 2 0 0 4 o
o .

150 0 0 0 0 0 | var. 0 | ecc. 0 0 0 0 0| o 0 | few 0 0 0l 18 o 0 0| 15 0 Y 2 0
ik No No No No No No No No No o No | Yes No No | No No No No No | Yes No No No  Yes No No | Yes No
. No No Mo No No No | Yes | Yes No No No | Yes No No No | Yes No No No | Yes Ne No No | Yes No No | Yes No
%k L33 k¥ E13 £ 3 %k %5k *% sk sk k% *k sk #E Kk ok £33 ko %% sk sk *% K3k ET 3 %k £ %ok ook ®ok
25 4 50 20 10 20 | few | 500 6 10 10 2 13 6 40 | all 75 50 8| 200 0 1 0 75 5 10 20 0
10 7 5 1 41 50 | 12 | 55 0 117 | 10 5 119 20 | 46 O many | 50 51 125|- © 0 0] 50 3 2 | 110 % 5
1922 | 1912 1913 | 1901 ] 1911 | 1909 | 1902 | 1915 | 1899 1892 | 1922 | 1918 | 1909 | 1904 | 1908 1912 | 1900 | 192C | 1893 | 1900 {1928 1907 | 1909 1919 | 1928 | 1921 | 1920
‘ : i Not .
Vao TeXo KYO Indo Pa. MiCh Illo Ceane RoIO Mo. Illo Mo. Illo Wise . L. Illo Indo SoDo Ue Se Scot Ill- Illo Indo Scot Ill- Chio Masa

* - Church failed to report on this item in the questionnaire




TABLE 5 (b)

% ~ Church failed to report on this item in the questionnairse

DATA ON INTEGRATICN IN THE WHITE PROTESTANT CHURGHES IN CHAMPATGN-URBANA

Church Key Numbers 1 | 2 | 2 2 1 18 | s l10lul 12T 35T 8715 16137 18130 [0 a1 ['2 1 5[ 281 2
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) ible ‘ _ .

Sem‘ I I “ . SCho |
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17. Barned academic degrees beoo ! The. ThBe | BeDo | AoMs BoDe | MeSe | BaDe | Mo Ao B.D. | STB. | STB. "y -y 5.0 | 14, | B.D.
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% - Church failed %o report om this item in the questionnaire
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Negro-Attenéence and Membership

part I of the questionnaire which was sent out in preparation of the Co

present research read:

®1, Check one only:

Negroes never attend ﬁy church

Negroses attend'my church occasionally

Negroes attend my church regularly

N

Negroes hold membership in my church

Negroes hold membership and office in my
church and/or church school.™

- ~Tgble 6, page 66, shows the response to this question from the 36

churches which cooperated in the survey.

From the figures secured from this Table, it is apparent that, (1)

‘Negroes never attend 12 of the 36 reporting churches (or 33.3 per cent), N

(2) Negroes occasionslly attend 15 of the 36 reporting churches (or 36.1

‘per cent), (3) Negroes regularly attend 2 out of the 36 reporting churches

(or 5.6 per cent), (%) Negroes hold membership in 4 out of the 36 reporting

hurches.(or 11.1 per cent), and (5) Negroes hold membership and offica in

4out of the 36 reporting churches {or 1l.1 per cent). One church (2.8 per

ent) failed to respond %o this item on the questionnaire.

It is evident from tha sbove that in one-third of the white Protestant

‘Churches of Champaign and Urbana cooperating in the study, Negroes never Vi

ttend services. In over 40 per cent of these same churches, Negroes do

ttend services, either occasionally or regularly. In only eight of the
hurches (or less than one-fourth of the total) do Negroes hold membership. i

f the student campus churches snd foundations are sliminated, it would

Ppear that only three white Protestant churches in Chempaign-Urbana have

€8ro members.




TABLE 6

~ ATTENDAICE AND MEMBERSHIP CF NEGRCES

IN WHITE PROTESTANT CHURCHES OF CHAMPAIGN-URBANA

Church Key
Number

Degres
1%

Degres
2%

Degree

Bk

Degres

Degree

5%

b

X

X

M

AT I ) B T

teltal

10 %k

PAl IBR] Iy b4

X

X

X

12
(33.3%)

13
(3641%)

2
( 5.6%)

4
(11.1%)

(11.1%)

* Degreee: (1) Negroes never in attendance

(2) Negroes attend occasionally
(3) Negroes attend regularly
) Negroes hold membership

(5) Negroes hold membership and office

¥* No snswer given to this item on the questionnaire

66
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Once the presence of Negroes in attendance and membership was determined,

the guestion was asked,

%], Number of members of my church

2. Number of Negro members of my church, if any ..

3, Number of Negroes who atterd regularly, but are not
membsrs '

" From the information written in esnswer to these items, Tables 7 and &, on
page 68, were formed.

Table 7, on psage 68, shows the number of Negro members in the white
Protestant churches of Champaign and Urbana which reported through the guestion-

neire. OFf the nine churches (*) reporting Negro membership, the mmber of

Negro members renged from 2 to 60, with the mean being 13.3 and the median
being 4. The total number of Negro members in these churches is 120. Seven
denominations reported Negro members: Baptist, Epiascopal, Lutheran, Methodist, i

Presbyterian, Unitarian and Jehovah's Witnesses. The three largest groups of

Negro membere were reported by (1) the University Baptist Student Foundation,
with 60, (2) Jehovah's Witnesses, with 30, and (3) the Wesley Methodist Student

Foundetion, with 10.

Table 7 also thws the porporticn of Negro membership in relation to the

to’ugl membership of these white Protestant churches in the semple. Negross

tend to be found in the larger churches, rather than in the smaller congre-

gations. Only one church with lese than 200 members reported Negro members
_____ o . - S o | . in its congregation, although there are seventeen such white Protestant
churcheg in Chempaign-Urbana in the ssmple. The range of membership in the

Churches with Negro members is from 80 to 950, with the mean being 442 and i

4 . )
he mgdzan being 500." None of these nine integrated churches are within three

g blocks of g Negro neighborhood.

 —_—

conte * -~ There is an apparent discrepancy in this figure of nine churches, in

e :B? to Table 6, which reported 8 churches. One church (key number 15)

Membe 11‘1 enswer to Pert I thet it had no Negroc members, then listed 2 such
ere in question 2, above. |




TABLE 7

NEGRO MEVMBERSHIP IN THE WHITE PRCTESTANT CHURCHES

OF CHAMPAIGN-URBANA

Church Key Total Negro Per cent of
Kumber Membership | Membership Negroes
4 950 60 60352
5 220 3 1.36
15 650 2 .31
16 500 [ 1.20
20 80 30 5150
o4 500 3 .60
28 &0k 10 1.88
22 250 2 .80
35 220 4 1.82
Totale 3974 120 3,02
Averages 443 13
TABLE 8

NEGRO ATTENDANCE IN THE WHITE PRCTESTANT CHURCHES

OF CHAMPAIGN-URBANA

68.

Church Key| Total Negre Negro 1=F=;Negro
Number |Membership|Membership|Membership|Attendance
plus apart from
Attendsnce| Membership
4 950 60 70 10
5 220 3 8 o
15 %50 2 #H “yariggh .
16 500 6 *% Yoccasional® I
20 80 30 =0 0 ?
24 500 3 *% fouw"
28 604 10 25-30 15-20
32 250 2 17 15
35 220 4 7 3
Totals 3974 120 %k *ox

** Findings cannot be totaled sccurately, due to incomplete
response to the item oh the questionnaire
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Table 8, on page 68, shows the churches in the sample which reportad

Negroés in regular attendance, in addition to those who were members of the
congregation. The data is not particularly significant because of its inc om-

pleteness. The number of Negroes reported as attending the services of thess

' ehurches regularly ranged from 3 to 15, with the total being 48, the mean

being 9.6, end the median being 10. However, three of the nine churches re-
porting Negroes did not give any specific number, and thus could not be in-
cluded in the compilation of figurae; One church eimply stated "few",
gnother "occasional®, and the third "varies.®

In the questionnaire which was compiled, question humber 4 asked,

B4, If there are Negro members, what offices, if auy,
.do they hold in your church or church school?

Of the nine churches which claimed Negro members, six astated that Negross held
offices in their church. The offices which sre filled by Negro nembers, &s

rgported by these six churches, are listed in Table 9.
{

TABLE 9
OFFICES HELD BY NEGRO MEMBERS

IN WHITE PROTESTANT CHURCHES OF CHAMPAIGN-URBANA

r; Church Key : Cffices Reported as Held
Number by Negro Members
Deacon
4 Usher
Choir Member
5 Teachers in Church School
Bible Study Conductors
20 %
etc,
28 Choir Member
Usher
32 Asgistent in Sunday School Class
Committes Member
35 Usher
Church School Teacher
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It would seem that these offices held by Negroes are fairly representa-

tive of the general range of offices within the churches. Some of the positions
are relatively minor, such as assistant in Sunday school class. Others are
positions of some prominence, such es choir member and usher. (In the Univer-
sity Baptist Church, s student foundation, the head usher is a Negro student.)

Others still have pdsitions in,which they can influence others, as teachers

. ‘ ‘ o o . ‘ ' o L L ‘ _H in the church school and ¥Bible study conductors® in the Jehovah's Witnesses.

Finally, in two of the churches (both student foundations), Negroes have an

active voice in policy~formuleting positions, as deacon and committes member.
The next question in the qusstionnaire, number 5, read:

%5, If there asre Negro members of yowr church, do
they participate in the social life of the church?®

411 of the nine chwrches reporting integration stated that Negroes did parti-
cipate in the social activities of the church. However, pereonal intervisws
with ministers of these churches sufgested that this sctivity is s limited
one, and that, apart from the larger student foundations, Negro social

l participation is not actuaslly the case. In some of the churches, the Negroes !

attend the morning worship services, but are not found at small group acti-

vities, church suppers, and the like.

‘Part V of the questionnaire dealt with the relationship of the white
Protestant church to the Negro neighborhood, as followss

%Y. Check one onlys

My church is located in a Negro neighborhood

E My church is on the edge of a Negro neighborhood

My church is within three blocks of a Negro
neighborhood

My church is beyond three blocks of a Negro
neighborhood

——————etm—

Table 10, page 71, shows the findings from this item on the questionneirae.
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TABLE 10

LCCATION OF THE WHITE CHURCHES OF CHAMPAIGN-URBANA

IN RELATION TO THE NEGRO NEIGHBORHOOD

tion

I
Q
[¢]
o0

Church Key | Location | Locetion ' Location
Numb gr 1% 2% o

]
.,
O] 0ol~] O] pon o [

h - ] ‘ 10 X
. 11

12
13
14
15
16
17
18
19
. : . 20

. AN o . . N ' 21
‘ 22
25
24
25
26
| ‘ =
o ‘ 28
' 29 - X
, 30
N _ 31
32
53
3
7]
[ , o . 36
I ‘ = ‘ N ! Totals 0 2 |
S : | | (5.6%) (94.4%) -

* Locations (1) Within a Negro neighborhood
(2) On the edge of a Negro neighborhood
(3) Within 3 blocks of a Negro neighborhood
(4) Beyond 3 blocks of a Negro neighborhood
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The bordgrs of the Negro neighborhood in Chempaign~-Urbana are fairly
well defined, as deaqribed on page 30. Therefore, is was relatively simple
for the churches in the sample to relate their’poaition to the Negro community.
Only two, howevef, of the cooperating churches, out of 36 (or 5.6 per cent)
reported themselves as being on the edge of a Negro neighborhood, and the re-
maining 34 (or 94.4 per cent) were more than three blocks digtant from the
Negro areae.

These two churches which were on the edge of the Negro community did
not have any Negro members, nor did Negroes ever attend their services. In
both instancesy the ministers had invited Neg}oes to attends One minister
favored Negro membership, but his congregation was less favorable to it than
he. The other minister was opposed to Negro membership, and so was his con~
gregation. Although the number of churches in close proximity to the Negro
neighborhood is amall, it is apparent that in these churches which Negroes
could readily attend, they are not present, and the members of these churches

do not favor interracial membership.

Comments on Negro Attendance and Membership
Several of the student foundetions and churches commented on the pre-
sence of Negroes in their services and memberships

Wesley Foundation (Methodist): Several Negroes are affiliated and are

regular attendants. They serve in official capacities if elected. One Negro
is treasurer of the student council; several sing in the choir and serve as
ushers. The *Couples’ Group" includes Negroes as members, and all are re-
ceived equally. |

McKinley Foundation (Presbyterian): There are two or three Negroes who

attend, and some are affiliste members. These serve in the choir and on the

interracial committee. They also participate in socials. There is no objec-

tion to their attendance or participation; hoﬁever, the number of Negroes in




3.

the foundation is not increasing.

Channing-Murray Foundation (Unitarisn-Universalist): Negroes attend the

church regularly, and several are members. They serve in the choir and in the
ydung adult organization, alsc ez ushers. There are also two aduli town
families of Negroes who are members. The Negroes in the church are members
also of the NAACP, end the church has acted in the city to promote integration.

Seabury Foundation (Congregational~Christisn, Bvangelicel and Reformed):

One Negre asttends regulsrly, but does not hold any office at the time of writing.

Canterbury Foundsticn (Epiacopal)? There are several regular Negro

members,‘who automatically participate in all church activitiés, serving also
in some offices.

Baptist Student Foundation (Americen Baptist): There are 60 Negro members

in the congrégation, emong whom are several who hold offices and positions of
respongibility. One is deacon, two are ushers, one is fellewship chairman of
the "Supper Club%, and several sing in the choire Same Sundays from forty to
fifty Negroes sttend the morning service, making wp ez much as fifteen or
twenty per cent of the congregation. These Negroes are from both the norih
and the south. Most of the white members come from the north, but a few come
from the soulh. &4t the installation of the director of the Feundation in
November, 1956, the Negro chaplain from Chanute Air Force Base, Rantoul, was
present on the platform for the entire service, and pronounced the benediction.

The town churchee which repoftad Negro members stated that, for the
most part, the Negroes who attended were University students..‘Somé‘of these
students were Negroes from Africa, who were accepted perhaps more readily than
would be their American-born counterpart.

Cnly one town minister voiced any feason for not having Negro members,

apart from distance from the Negro community. He stated that his was a "family

church®, and as such had little contact with the Negroes in the cities.
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Thus, the Negro membership in the white Protestant churches of Champaign
and Urbana is (1) confined to less than one-fourth of the total number of
churches reporting; (2) a limited membership, with some participation in
office~holding, but little in social activities; (3) confined largely to
student foundations, with only three exceptions; (4) an unrealized ideal in
many of the other reporting churches; (5) more likely in the larger congrege-
tions than in the smaller (with one major exception); and (6) not influenced

by proximity to Negro neighborhoods.




CHAPTER VI

THE MINISTERS' ATTITUDE TOWARD INTEGRATICN
IN THE WHITE PROTESTANT CHURCHES

COF CHAMPAIGN-URBANA

The éttitudg of the Ministers
In all probability, the attitude of the ministers has a significant
effect on the process of integratien.in the churches. This is borne out by
the fin&ings of an opinien poll, teken scientificelly among Methodists by Dr.
Murray He Leiffer, of Evanston, Illinois, director of the Bursau of Secial
and Religious Research, and a professor of social ethics and sociology in the

Gsrrett Bible Imstitute. 4ccording to this survey,

%The majority of Methodists think there should be
' no segregation of races in the church «..

"hile every section of the country had at least

a small nmumber who supported a segregation peliey,

a clear majority favored removal of all barriers
(56.4 per cent). Most liberal in this respect

were the people of the western states, where four

out of five saw no need for any segregated churchea
and only 6.5 per cent voted for complete aegregation.

%The study showed that people who attend church more
regularly are somewhat more tolerant on the matter
of a policy of inclusiveness ..

%ige as a factor is also revealed in ths study. In
general, the younger the person the more prepered
he is for & policy of non-segregation in the churches...

“pducation slso enters into the equation, Drs Leiffer'sg

study shows. Methodists who have had more education

are somewhat better prepared to remove barriers to
 church membership on the basis of rece ... 1

1 Reported in Ngws (Commission on Public Relations and Methodist Informe-
tion, March 15), reprinted in Interraciel News Service, Volume 27, Number 2,
March-april, 1956 .
[P
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Realizing thet these facters, ae they affect ettitude, might alsc be

gignificant in the present research, on the status of integration in the white

Protestant churches of Champaign end Urbena, it was decided (1) to determine
the sttitude of the pastors toward integration, and (2) to try to eveluate the
factors which influenced thie sttitude,

Therefore, Part II of the questionneire read as follows:

%II. Check one only:

I invite and encourage Negroes to membership
in my church

I faver the membership of Negroes in my church

I em indifferent as to whether or not Negroes
are members of my church

I prefer not to have Negroes se members of my
church

I em opposed to having Negroes as members of
ny church®

The findings from this guestion, revealing the attitude of the ministere

of these churches toward integration, are presented in Table 11, page 77.

The date in this Teble show that, of the 36 churches in the samplae,

(1) 10 ministers (or 27.8 per cent) invite and encourage Negroes to membership,

(2) 13 ministers (or 36.1 per cent) favor the membership of Negrees, (3) 10

ministers (or 27.8 per cent) are indifferent to Negro membership in their

churches, (4) 2 ministers (or 5.6 per cent) prefer not to have Negro members, [

and (5) 1 minister (or 2.8 per cent) is opposed toc having Negroes as members

in hie congregation.

The first two attitudes sbove (those who invite and encourage Negrogs to
become members, and those who favor Negro memberehip) will be termed, for the
remginder of this study ‘U‘.‘avc:rable'a attitudes. The last three sttitudes (those
who are indifferent to Negro members, those who prefer not to have Negro

; '&l ‘  | L ' S Lo »-: ;;1‘ | f;" ' wmembers, and those who sre opposed to Negro membera) are celled "unfavorable.®




TABLE 11

THE MINISTERS' ATTITUDES TOJARD INTEGRATICN

IN THE WHITE PROTESTANT CHURCHES

CF CHAMPAIGN~URBANA

Church Key | Atbituds | Attituds | Abtitude | Abbitude .attituaﬁ
Number 1% 2% 2 Y 5%
1 X
2 X
3 X
4 X
5 X
6 ' X
7 X
8 X )
9 X
10 X
11 X
12 X
13 X
14 X
15 X
16 X
7 X
13 X
19 X
20 X
21 P
22 X
25 X
24 X
25 X
26 b Y
27 X
28 X
29 X
30 X
31 X
32 X
33 X
34 X
) X
36 X
Totals 10 13 10 ) 1
(27.8%) | (36.1%) | (27.8%) | (5.6%) | (2.8%)

% attitudes: (1) Invite and encourage Negro membership
(2) Favor Negro membership ‘
(3) Indifferent to Negro membership

(4) Prefer not to have Negro membership

(5) Opposed to Negro membership

77
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3 breaskdown of the figures shows that 23 of the 36 participating ministers (or
63.9 per cent) indicated favorable attitudes toward integration, and 13 of the
36 participating ministers (or 36.1 per cent) indicated unfavorable attiﬁudes
toward integrstion. This is e sigéificant majority who are favorable towerd
paving Negre members in their churches. Also,'the fact that more than one-

third of the mimisters are unfavorable toward inbkegration ie an important

finding, which probably explains the status of integretion in the present

resaearch.

Factors Influehcing the Attitude of the Ministers

In‘view of the fect that there is such a wide range of opinion on the
~part of the ministera.of the white Protestent churches of Champaign~Urbana
toward integretion in their churches, it was deemed periinent to inguire imto
the factors which might influence the ministers in their attitudes. Among the
. ~», e f& | variables which could influence the minister's sttitude were (1) his age, (2)
L 3f his birthplace, (3) his education, (4) his denomination, (5) the size of his
L L ff congregation, (6) the presence of University of Illinois faculty personnel in
..... | his membership, (7) the church's relationship toc the National Council of the
Churches of Christ in the U.S.4., and (8) the minister's membership in the
Champaign-Urbana Ministerial Associstion. In the following pages of the present
research, an effort will be made to determine which, if eny, of these variables
o ' ,ﬁ appear related to the ministers' attitudes.

Teble 12, on page 7§, shows the rsnge in age of the ministers of the
white Protestant churches of Ghampéign—Urbana. The age-range of the 36 pastors
cooperating in the study wae from 25 years to 65 years, with the mean age being
45 years and the median being 44,5 yeares. There were 18 clergymen 45 years of
age or over, and 18 clergymen 44 years of age or under.

Of the 10 ministers (27.8 per cent) actively seeking Negro membership,

the mesn sge was 47.5 years and the median age 48.5 years. Of the 13 ministers
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TABLE 12

THE MINISTER'S AGE AS RELATED TO

HIS ATTITUDE TOVARD INTEGRATION

Church Key | Attitude | Attitude | 3ttitude | Attitude | Attitude
Number 1% 2% s Lk 5%
1 31
2 45
3 36
4 35
5 42
6 35
1 20
8 25
9 39
10 35
11 45
12 44
13 56
14 46
15 48
16 55
17. 39
18 58
i9 65
20 35 ‘
21 29"
22 48
25 53
24 49
25 45
26 57
27 57
28 &4
29 57
30 29
31 20
32 43
pp) 38
34 2
35 36
36 37
Average
age 47.5 38.9 47.2 35 57
Median
age 48.5 38 47.5 35 57

* Attitudes: (1) Invite and encourage Negro membership
(2) Favor Negro membership
(3) Indifferent to Negro membership
(4) Prefer not to have Negro membership
(5) Opposed to Negro membership
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(36.1 per cent) who favor Negro membership, the mean age was 39.9 years and
the medien age was 38 yearss Thus, of the two sttitudes considered in this
study as favorable, the 23 ministers out of 36 reporting (63.9 per cent) had
a mean age of 42.7 years and a me&ian age of 42 years.

Of the 10 ministers (27.8 per cent) indifferent to integration, the mesn
ags was 47.2 and the median age was 47.5 years. Of the 2 ministers (5.6 per
cent) who p:efer not to heve Negreo members, the mean age was 55 yaars and the
medisn age wae slso 35 years. The sole minister (2.8 per cent) who expressed
himself as opposed to integration was 57 years of age. Thus, of the 13 pasﬁors
out of 36 reporting (36.1 per cent), who scknowledged unfavorable ettitudes to-
ward integretion, the mesan age was 44,5 years end the median age was 45‘years.

To the abeve informgtion was applied the two-tailed Mgunn~Whitnsy U test. 2
The null hypothesis (H,) was, The age of the minister does not have a signifi-
cant relationship to his attitude toward integrstion. The alternﬁte hypothesis
(Hy) was, The age of the minister does hdve a significant relationship to his
attitude towara inxegratioh. By process of the test it was determined that "z
wae equal to 1.25, which, at a two-tailed probebility of .2112 5, meant that
the mull hypothesis éould bg accapted. Therefore, the asge of the minister was
determined as not heving a significant relstionship to his attitude toward

integration.4

2 Sidney Siegel, Nonparsmetric Statistics for the Behavioral Sciencas
(New Yorks: McGraw Hill Book Company, 1956), "The Mann-Whitney U Test®, pp. 116=127
The formula for the test followss

U = NINZ +N1(N1+1) - Rl
2

2z = U - NjNo
2

) (BT - 2

% Ibid, Menn-Whitney U test, z distribution, Table A, Appendix, p. 247
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(It should be mentioned here this is really a small sample, snd perhaps,
if a larger sample had responded to the questionnaire, the findings might have
been weighted more in one direction or snother. In seversl of the statistical
tests, the findings fall just short of gignificance, which may or may not have
been due to the size of the semple. Therefore, nons of thess statistical find-
ings are stated dogmatically.

(For instance, in the lerger survey of Methodists, referred to on page 75,
age was determined to be a factor, with the statement made that "the younger the
perscn the more prepared he is for a policy of non-segregaticn in the church.®
Here, however, it would seem that age is not s factor. However, would this
finding have been different if the sample had been larger?)

The second variable to be considered is the birthplace of the minister.
Agein, the findings from the larger Methodist survey indicated that the attitude
in various sections of the nation veried, with the southeast being more heavily
in favor of segregation and the far west being more open to integration. Thers-
fore, does the birthplace of the minister have a significant relationship to
hig attitude toward integration?

For the purposes of this study, the information received from question
nmumber 10 on the questionnairs ("In what state were you born?") has been broken
down into (N) Northern states, (S) Southern states, and (0) Outside of the United
States. The distribution is as follows: (N) Nobthern states: 8 from Illinois,
3 from Indiana, 2 each from Michigan and Chio, and 1 each from Masseachusetts,
lowa, Nebraska, New Jerasey, New York, Pennsylvania, Rhode Island, South Dakots,
and Wisconsin; (8) Southern states: 2 from'Missouri, and 1 each from Kentucky,
Leuisiana, Maryland, Virginia, and Texas; (0) Outside of the United Statess
2 from Scotlend, and 1 each fr&m Canada, Wales, and "gbroad®. Table 13, page

82, presents the findings from this question.



TABLE 13

THE MINISTER'S BIRTHPLACE AS RELATED TO

HIS ATTITUDE TOVARD INTEGRATIN

82,

Church Key |Attitude [Attitude [Attitude |&ttitude [Attitude
Numbsr 1% 2% Bk L Sk
1 Teksk
2 N
5 ‘ N
4 - Ok%
5 k%
6 N
7 N
8 N
0 N
1C 8
11 8
12 8
13 N
14 N
15 N
16 N -
17 0
18 N.
19 S
20 N
21 'S
22 N
23 N
2} 8
25 N
26 N
27 N
28 0
20 0
20 N
31 N
32 N
33 0
34 N
35 N
36 N

* pttitudes: (1) Invite and encourage Negro membership
(2) Favor Negro membership
(3) Indifferent to Negro membership
(4) Prefer not to have Negro membership
(5) Opposed to Negro membership

%% Birthplaces:

(¥) Northern states

(0) Cutside of United States
(8) Southern states

§
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Qf the 36 ministers who responded to the questionnairse, 24 (or 66.7 per
cent) were born in the Northern states, 7 (or 19.4 per cent) were born in the “
gouthern states, and 5 (or 1%.9 per cent) were born outside of the United States.
Of the 10 ministers who reported themselves actively in favor of Negro

members (27.8 per cent), 6 (or 60 per cent) were born in Northern states, 2 (or

20 per cent) were born in Southern states, and 2 (or 20 per cent) were born out-

gide of the United States. Of the 13 ministers who said they were in favor of
Negroes being members of their churches (36.1 per cent of the total sample),

9 (or69.2 per cent) were born in Northern states, 5 (or 23.1 per cent) vere

‘born in Souﬁhern states, and 1 (or 7.7 per cent) was born outside of the United

gtates. Thus, of the 23 ministers, out of the 36 participating in the study,
who claimed to have favoreble attitudes toward integration, 15 (or 65.2 per cent)
were born in the Northern states, 5 (or 21.7 per cent) were born in Southern

gtates, and 3 (or 13.1 per cent) were born outside of the United Stetes.

Of the 10 ministers out of the 36 reporting (27.8 per cent) who szid
they were indifferent to Negro membership, 8 (or 80 per cent) were born in ﬁhe
Northern stetes, and 2 (or 20 per cent) vere born in the-Solithern states. None
were born outside of the United Stetes. Of the 2 ministers (5.6 per cent) who
thought they would prefer not to have Negroes as memberé, one (50 per cent) wes
born in a Northern state, and ome (50 per cent) was born outside of the United
States. The sole minister'(2.8 per cent) who opposed integration wss born out- 5?
side of the United States. Thus, of the 13 minigters who indicated unfavorabls
attitudes toward integration, in terms of the present research, 9 (or 69.2 per
cent) were born in Northern States, 2 (or 15.4 per cent) were born in Southern
states, and 2 (or 15.4 per cent) were born outeids of the United States.

It would seem, then, that in this study, of the sample of 36 responding

ministers, birthplace did not play a significant pert in determining their

attitude toward integration. However, to these findings was applisd the Chi-
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gquare tes‘b,4 ag follows: The null hypothesis (Ho)was, The birthplace of the

minister is not significantly related fo his attitude toward integration. The

alternate hypothasis (Hl) was, The birthplace of the minister is significantly
related to his sttitude on integration. Chi-square was demonstrated to be

L _ . 2639 > which, at two degress of freedom, meant a Chi—square reading of .88.5

AWfl » | ' " ) a A ‘ - R | v‘;‘ Thérefore, at the 5 per cent level, the null hypothesis is to be accepted. In

other words, the birthplace of the minister is not gignificantly related to his
attitude toward integration. (Again the caution must be made, that this semple

I - ' 7 ‘ Co g SRR . . f’ msy not be sufficiently large to be a determining factor.)

It is interesting to note that the over-all informstion regarding the

i ministers‘ birthplace (with 66.7 being Northern=born, 19.4 per cent being South-
erp~born, and 13.9 per cent baing born outside of the United States, as reported
on page 85) does not differ materislly from the blrthplace ratio of those who

fevored integration (65.2 per cent Northern-born, 21.7 per cent Southern-born,

and 13.1 per cent born outside of the United Stetes), nor fram the birthplace

ratio of those who sre unfavorable %o integration (69.2 per cent Northern-born, bl

15.4 per cent Southern~born, and 15.4 per cent born outside of the United Statess)

Further information secured through the questionnasire indicated that, of

“ | C SR - S R ' g | the seven ministers born in the Southern states, 6 have personaslly invited

il , . o . ) . : 1
& i . T e - R ‘ o f Negroes to attend their church. Only one has any Negro members. One other has
| :

Negroes who attend regularly, but are not members. Also, of ths seven Southern-

: L o ‘ T S P c " R | born ministers, five were favorable toward integration and two were indifferent.

| o o S A L
| ’ o . T i None were actively opposed or preferred not to have Negro members. In two of the
f | ‘:j“‘ TR i : . : o . . . \ )
: S o ' o T ‘ ’ ’ o i coses where the Southern-born minister was favorable to integration, his con-

L R C o B i gregation differed from him in afititude, being less favorasble.

R 5  ) C T : ﬁﬂ 4 Lllllau‘gohen, Shetistical Methods for Social Scientists, &n Introduction

(New York: Ppentice uall, 1954), pp. 125-127
5 Ibide, Table V, "Distribution of Chi-Squere®, pe 172
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The third variable to bs considered is the education of the minister, as

it relates %o his attitude toward integration. Leiffer's study of the Methodists

e

showed, . "Bducation alsc enters into the equation ... Methodists who have head

more education are somewhat bettér prepared %o remove barriers to church member-

ghip on the basis of race.®

There were two questions presented in the questionnaire which dealt with

: | e | | ' | ' | -   }2' the matter of the minister's education. Question 11 asked, "What was the last
| grade of echool you completed?® and question 12 was, *What earned scademic de-
; : ! ' ‘ | : | , i grees do you hold?" Table 14, page 86, presents the findings on the first‘of

these questions.

! B ‘ " . " 4 f¥ Of the 10 ministers (27.8 per cent) actively seeking Negro membership in
‘ ’ | their churches, the mean number of years of sducation was 17, and the medisn
MH u . ’ . - ﬂ* was 19 yesrs. Of the 13 ministers (36.1 per cent) who favor Negrec membership,

the mean number of years of education was 16.5, and the median was 19 years.

Thus, of the two attitudes considered in this study as favorsble, the 25

W | ' . ﬁ{ ministers out of the 36 in the sample had a mean number of years of education
| _ o : . T oL T . e : : g |

of 16,7, and a median of 19 years.

L ‘ - . ' : §5 Of the 10 ministers (27.8 per cent) who were indiffersnt to integration,

the mesn mmber of years of educstion was 15.2, and the median was 16 years.

‘ﬂ § ' o ; .f Of the two ministers (5.6 per cent) who prefer not to have Negroes as members,

¢ i ‘ , . B : the mean mumber of years of education was 16.5, and the median alsc 16.5 years.

The sole minister (2.8 per cent) who declared himself opposed to integration,

had 15 years of education.

The ‘education of the ministers in the sample of this study ranges from

il e o | o ‘ | i completion of seventh grade through sdvanced graduate study. Two of the 36

ministers responding had only a grade school education (of which even one of

§ 1 o ' - S o - these was incomplete); two had only a high school education; six hed college

training; sixteen had theological seminary training; and ten had completed

additional graduste work.




TABLE 14

THE MINISTER'S EDUCATION AS RELATED IO

HIS ATTITUDE ON INTHEGRATICN

Church Key | attitude | Attitude | Attitude | Attitude |Attitude
Number 1% o% 2% - 5%
1 17
2 19
3 19
4 20
) 19
6 20
7 15
8 19
9 17
10 21
11 20
12 12
13 16
14 19
15 : 19
16 19 )
17 16
18 17
19 12
20 8
21 19
22 16
23 19
24 17
25 19
26 21
27 3 , 19
28 20
29 15
20 16
31 7
32 19
23 19
B 18
55 19
36 19
Average
Education 17 18.8 15.2 16.5 15
Median
Education 19 19 16 16.5 15

* attitudes:

The mumbers correspond, as nesrly as‘possiﬁle, to the nmumber
of years of educetion reported by esch participant.

(
(
(
(

(5) Opposed to Negro membership

1) Invite and encourage Negro membership
2) Favor Negro membership

3) Indifferent to Negro membership
4) Prefer not to have Negro membership

86.
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To the findings from Table‘ 14, page 86, the Menn-Whitney two-tailed U
test was also applieds The null hypothesis (Ho) was, The educatioh of the ﬂ
minister does not have a relationship to his attitude toward integraticp. The
alternate hypothesis (Hy) was, The education of the minister does have a rela=
tionship to his sttitude toward integration. It was demonstrated by the test
that ®"2% had a valus of 2.49, which, in the two~-tailed test, had a probability
of .0128.6 Thus, the null hypothesis is rejected; and the aslternate hypothe-
gis is écceptedo In other words,_the education of the minister does have a
relationship to his attitude toward integration.

2 study was also made of the earned scademic degrees held by the various

‘ministers in the sample. A&mong the 36 ministers responding, 6 (or 16.7 per cent)

held no acedemic degress; 6 (or 16.7 per cent) held one esrned academic degrae
each; 18 (or 50 per cent) held two earned academic degrees each; 4 (or 1l.1
per cent) held three earned academic degrees each; and 2 (or 5.6 per cent) held
four perned academic degrees each. No effort wés made to determine any honorary
degrees held by thesé individual ge |

Teble 15, on page 88, shows the earned academic degrees held by the
pastors of the various churches. These figures, When.further broken down, re-
veal that 22 ministers out of the 36 responding (61.1 per cent) held academic
degrees of the bachelor's rank oﬁly; and 8 ministers (22.2 per cent) held de-
grees on the master's level. However, it might be pointed out thet the &egree
of Bachelor of Divinity is one thet, in most seminsries, requires a Bachelor
of Arts or e Baghelor of Science as @ neceséary prérequisiteo This means that
the Bachelor of Divinity degree, held by 16 (or 44.4 per cent) of the ministers
enteils as many as, or more, years of preparation as does a Master's degrae in
other fields.

There are 55 Bachelor's degrees held by the 36 ministers in the

¢ Siegel, OPs Cite, Pe 247




TABLE 15

BARNED ACADEMIC DEGREES CF THE MINISTERS

IN THE PRESENT RESEARCH

Gh§i;:efey 4.Bo|BaBc| BeDo| ThBe| BSLe | STBe {AeMe | Mo So [ STMa | MRE.
1%
2 X X
5 X X
4 X X | X
5 X X
6 X X X
i* .
8 X X
5 X ‘ X
10 X X X X
11l X X Z
12 X
13 X
14 X X
15 X X
16 X X
17 X
18 X X '
10%
20%
21 X X
22 X
23 X X
24 X X
> X X
26 X X X X
27 X X
28 X X X
20%
30 X
31%
32 X X
33 X X
34 X
25 X X
%6 X X
Totals 24 1 3 |16 4 1 5 5 2 1 71
__167% | 8% |4h% |11% | o% |13% |13% | 5% | 3% | 3%

* o sarned académic

8.B.
B' SG
B‘D.
ThB.
BSL.

- Bachelor
Bachalor

of Artse
cf Scienca

S8TB.
&.MO

degrees reported

-~ Bachelor of Sacred Theclogy

- Master

of Arts

Bachelor

of

Divinity M.S.

Master

of Science

Bachelor
Bachelor
Letters

of Theology STM.
of Sacred

MRE.

Magter

- Masgtsr

of Sacred Theology
of Religious Education

88.
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gemple. In this study, 24 ministers (66.7 per ceﬁt) hold 4.B. degrees; 3 (or
8.3 per cent) hold B.8. degrees, 16 (or 44,4 per cent) hold B/oDa degrees, 4 (or
11.1 per cent) hold Th.B. degrees, 1 (or 2.8 per cent) holds a B.S.L. degres,

and 5 (or 13.9 per cent) hold S.T.B. degrees. On the Master's level, there

were nine degrees reported, as followss 5 (or 13.9 per cent) hold A.M. dsgrees,

o {or 5.6 per cent) hold M.S. degrees, 1 (or 2,8 per cent) holds an 8.T.M.

degree, and 1 (or 2.8 per cent) holde an M.R.E. degree. There were no esrned.
Dgctor?s degrees reported.
In the fourth place, %the dencminaetion of the minister is considered as

a pogsgible factor in the formaticn of his sttitude toward integration. Beceuss

|
_ |
it is desirsble %o preserve the anonymity of the respective churches in the |
sample, the informaticn in response to question 6, "What is your denominstion?¥,
is not given here. 1In some cases, it would not metier, as, for example, in the

Baptist denomination, of which were found 7 churches in the cities. Hoviever, ]

in some of the smesller denominstions, represented only by one church in the ares,

the snevwer to the above-mentioned queaiion.would be pinpointed directly to that

church. . 1

Of the 36 ministers whe answered the gquestionnaire, the following figurss ﬂ*jfi

Prevail in regard to denominations 4 each, Baptist snd Lutheran; 3 each, | 1 |

Methodist and Christisn; 2 each, Congregational-Christian, Episcopal, Iﬁdepen—-

dent, and Presbyterisn; and one sach, Christian and Missionary Alliance, : :

Christian Reformed, Christiasn Science, Church of the Brathren, Foursqusrs

Church, Scciety of Friends, Free Methodist, United Penteccstal, Reorgenized

Church of Latter-Day Seints, Unitsrian, and Universalibt.

4s has been presented already, in Chapte‘r Four, the major denominations

Tepresented in the Chempaign-Urbane area have gons on recerd as being favorsble

t_O in’hegration, in one degree or another. This integration aim, presented on
the national level, is also aimed at the local level. Whether or mot bhe de-

Rominational interest in integration, then, has any effect on the attitude of
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the minister toward integration is this next point under consideration in the
present research.

Part IV of the guestionnaire used in the study read:

¥1V. Check one only:

My denomination is officially on record as
favorable to integration

My denomination hae not tsgken any official
position on integration

My denomination is officially opposed te
. integration

I do not know the official position of my
dencmination on integration.®

Tabls 16, page 91, shows the findings from this question, as compared to the

attitudes previously indiceted of the 36 ministers pesponding.

Tt will be noted here thet, of the 36 ministers responding, 22 (or 61.1

per cent) claimed thet their denominations were on record as favorable to
integration, 11 (or 30.6 per cent) stated that their denominations had no

. official position on integraticn, 2 (or 5.6 per cent) stated thet they did

not know their denomination's official position on integration, and 1 (or 2.8

per cent) failed to answer this item on the questionnaire. 1In no instance
did the minister claim that his dencmination was officially opposed to inte~
gration.

Of the 10 ministers (27.8 per cent) actively seeking Negro membership in

their churches, 9 (or 90 per cent) stated that their denqminations‘were in
favor of integrstion, and 1 (or 10 per cent) said that his denomination had
taken no official position. Of the 13 ministers (36.1 per cent) who favor
Negro membership, 11 (or 84.6 per cent) steted that their denominations wers

in favor of integration, and 2 (or 15.4 per cent) ssid that their denomimetions

had taken no official position. Thus, in these two attitudes termed favorable,

of the 23 minigters in this group, 20 (or87 per cent) claimed that their
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| TABLE 16
5 :
: THE DENOM_INATICN’S ATTITUDR A8 RELATED TO
Do THE MINISTER'S ATTITUDE TOJARD INTEGRATICN
o jj‘ ‘Church Key | &ttitude| Attitude | Attitude | Attitude | Attitude
Number 1% 2% 3% 4 o*
kN 1 B
IR 2 A
| 3 4
B z 3
| ' 2 B
6. B
i \ 7 B
i g 3
8l 9 D
| 10 J!
iv 11 B
; 12 B
| ; :
i 14 A
[ 15 A
16 F
17 B
| 18 A :
| | I 5
i 20 F)
E | 22 &
\ ! 25 A
14 | _ : o ' | 24 A '
| | | - - o - = ——
; | | ‘ , { 26%*
I . : : i 28 & ‘
‘ } o . C : o - : S ' : 29 B
| | 1 20 2
| - a | A 1 | 31 | B
L ‘ 5 i
L ] ; i 5}4‘ A -
; | : , . | o % 3
! ‘ ‘ , & - Denomination favorable C - Denominagtion opposed
I _ . i . . Co . B = Denomination no stand D - Not known
? Y ‘Vﬁj o N L o . . * pAttitudes: (1) Invite and encourage Negro membership
1R ‘ ‘ (2) Favor Negro membership
1 4 : R L, T ] (3) Indifferent to Negro membership
4 (4) Prefer not to have Negro membership
> S . . g , (5) Opposed to Negro membership
e S SRR : o o S Lot BT *% No answer given to this item on the questionnaire
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denominations had come out in favor of integrastion, and 3 (or 13 per cent)
sgid that their denominstions had taken no official position on integration.
Of the 10 ministers (27.8 per cent) who were indifferent to integration,
2 (or 20 per cent) stated that their denominations favored integration, 5 (or
50 per cent) stated that their denominstions had teken no official position in
the matter, and 2 (or 20 per cent) seid that they did not know their denomina-
t;on“s position. One of these pastors (or 10 per cent) failed toc respond to
tbis item on the questionnsire. Of the 2 ministers (5.6 per cent) who said
that they preferred not to have Negro members, both of them (100 per cent) said
their denominetions had no official position on the maetter. The sole person
(2.8 per cent) claiming opposition to integration also stasted that his denomina-
tion had no cfficial poeition. Thus, of these three attitudes classified in
this etudy as unfavorable to integration, with 13 pastors involved, 2 (or 15.4
per cent) gaid their denominstions fevored integration, 8 (or 61.5 per cent)
said their denominations bad taken no officisl position on integration, and
2 (or 15.4 per cent) seid that they did not know their denomination's position.
Only one individusl (7.5 per cent) failed to answer.
| To these findings, the Chi-square %test was also applied. Chi-square
wae demonstrated to be 16.66. The null hypothesie (Hy) wes, Denominstionsl
position on integration is not a significant fector in the attitude of the
pagtor. The slternate hypothesis (Hl) was, Denominational position on integra-
tion is a eignificant factor in the attitude of the pastor. With Chi-square
being 16.66, at one degree of freedom, the Chi-square rating was .00l.! This,
at the 5 per cent level, means thet the null hypothesis is rejected, énd the
alternate hypothesis is accepted. In other wofda, ﬁhe denominational position
is e significant factor in the attitude of the minister toward integretion.
So, whether or nob the denominationsl pronouncements are actually cerried out

on the local level, they apparently do influence the thinking of the minister,

7 - Cohsen, ope. cite, p. 172
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ghich mey be the first step in the bringing about of such integration. |
o Tt is interesting to note, fﬁrthamore, that in some ceses the understend-
ing ©of the minister with respect to his denomination's position waz not clear

or acéurate. Cne Bagptiet minister and one Ghristianbminister stated thet

their dencminations had no official position on integration, while, se a fact,

1

those denominations heve declared themselves in favor of integration.: The

other churches reporting that their denominations had no official position on
integration were Christian and Missionary Alliance, Church of Christ, Pour-
square Church, Nazerene, United Pentecostsl and Independent. For the most

\part, these are rather loosely-organized denominations, without means of in-

formation or influence that some of the more closely organized denominetions

| have. Several of them ares of the ®holiness® persuasion; some are completely

independent of higher leasdership.

The £fifth variable to be considered in this eveluation of the minister's

sttitude toward integration is the size of his congregation, as asked in
question 1 of the questionnsire, ®Number of members of my church.® Teble 17,
rage 94, gives the findings from this item.

The churches in the sample ranged in size from 20 to 4,030 members. The

| averagé membership of the 36 churches reporting was 410, and the medien was

220, Of the 10 ministers who reported themselves actively in favor of Negro

membership (27.8 per cent), the average church membership was 391.4, and the

Zedien was 361. Of the 13 ministers (36.1 per cent) who favored Negro member-

ship, the average church membership was 248, and the medisn was 205. Thus, in

these two groups with favorable attitudes, 23 ministers in all, the aversge

8ize of the congregation was 310.3, and the median was 235,

Of the 10 minieters (27.8 per cent) reporting themselves as indifferent

to Negro membership, the average size of their congregations was 719.6, and

“he median was 206.5. OFf the two (5.6 per cent) who prefer not to have Negroes

»
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TABLE 17

THE SIZE CF THE MEMBERSHIP AS RELATED TO

THE MINISTER'S ATTITUDE TOWARD INTEGRATION

Ohurch Key | Abtituds | Attitude | At5itude | Attitude | Atiitude
Number 1% 2% o o 5%
T 50
> %60
5 500
I 50
5 220
3 100
7 150
8 64
9 150
10 550
11 160
1o 550
13 263
14 255
15 850
16 550
17 2715
18 20
19 100
50 80
21 350
52 205
25 474
ok 550
%5 5030
56 1800
27 70
28 604
50 130
50 35
37 50
32 550
33 105
34 35
25 220
36 90
;Z;iif: 391.4 248 719.6 152.5 130
§Z$§:§s 361 | 205 | 2065 | 152.5 150

- (2) Favor Negro membership
(3) Indifferent to Negro membership
(4) Prefer not to have Negro membership
(5) Opposed to Negro membership

* pttitudes: (1) Invite and encourage Negro membership

9k,
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g5 members, the average size of the congregation was 152.5, and the median was

'5150 152.5. The sole individual (2.8 per cent) who claimed to be opposed to

jntegration has a congregation of 130 members. Thus, in these three groups,
representing the unfavorable attitudes toward integration, with 13 ministers,
the average size of the congregation was 584, and the medien was 140.

The big problem posed here are the two very large churches whose ministers

claim indifference to integration (4,030 and 1,800 members respectively). Both

churches are town churches, not student foundations. They are of the same de~
nomination, which has come out publicly and rather strongly in favor of integra=
tion. Both of the ministers were born in the midwest (Illinocis and Indisna),

which lessens the possible influence of background in their thinking. Both

pagtors are well educated, one holding two esrned academic degrees and the
other four. One of them claims his congregation holds the seme attitude as

he toward integratiocn; the octher says that his members would be less Ffavorable

toward integration than he is.

With congregations such as these, it would seem strange that the minister

remains indifferent to such a forceful sccial problem as that of integration.

These two pastors, together with the eight others who claim indifference %o

integration in the churches, have quite successful congregations, as far as

slze and importance go. Questions come to mind in relstion to their attitude:

dre the ministers, as “successful® ministers, apt to steer away from social

questions? Are they maintaining a Phands off® policy, for fear of offending

Some influential members? Are they unususlly sensitive to the opinion of thair

Congregation? Have they‘tried to educate and influence their congregation toward
integration at sll? 1Is congregational wealth a factor at 281l? 1Is there some

Particular individuel, or group of individuels, in the congregation who are

. Te3ponsibls for the policies of the church? Ie the minister controlled (even

WMeonsciously) by these individuals? Is there oo great an investment in
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the "status quo® to warrant the risk of presching on such a controversisl .
gubject? If those two churches, as led by their ministers, were removed from

the findings, the results of the sample might have been quite different, or

_‘ ‘ B R . : ; : 3 also if they had been in favor of integration, the study might have been biased
in the other direction st this point.

‘To these findings, the Mann~-Whitney two-tailed U test was applisd. The
pull hypofhesia (Ho) was, The size of ﬁhe congregation dces not have & relation-

ship to the attitude of the minister toward integration. The alternste hypo-

thesis (Hl) was, The size of the congregatién does have a8 relationship to the

ﬁ o , 1 - T e , ;E sttitude of the minister toward integration. I% was demonstrated that ®z" had

P Y & value of 1.48, which, in the two-tailed test, had a probability of .1388.8

Thus, the pull hypothesis is accepisd. In other words, the size of the con~

|

i

- . H

| i e o B S S | gregation does not heve a relationship to the attitude of the minister toward
| _

|

i integration.

A2 Champsign~-Urbana is an atypicsl community, due to the presence of the
University of Illinois in ite midst, it wes felt that a possible sixth variable

night be the presence of faculty members from the University in the congrega-

tion,.aa such presence might influence the thinking of the pastor either for or

against interrscial membership. With that in mind,question number 8 was put

into the questionneire, "approximately how many University of Illinois feculty

members belong to your church?® (The preceding qusstion, number 7, asked,®Ap-

proximately how many University of Illinois students belong to your church?®,

but, asg the students would not be as likely to be in policy-making positions

or influential in the thinking of the psstor, this item was not‘considéred a

1 possible vériable.) .

Table 18, page 97, shows the percentage of University of Iliineis faculty

members in each of the 36 churches ih the sample, and the attitude of the

‘ -3
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TABLE 18

UNIVERSITY FACULTY MEMBERS AS RELATED TO

THE MINISTER'S ATTITUDE TOWARD INTEGRATION

Church Key | attitude | Attitude | Abtitude |Attitude | Attitude
Number 1% 2% B 4 5%
i 3]
2 1.0
3 2.8
4 2,6
5 203
6 4,0
7 0
8 17.2 Cle
9 6.7
10 2.1
11 ‘ 2,1
12 | 2
15 1.5
14 21.3
15 1.8
i8 1C.0 -
17 )
18 85,0
1G 10.0
20 o2
21 584
22 9.8
23 9.7
24 0
25 fnany
26 o3
o7 7.1
28 20.7
20 0
20 0
33 0
52 20,0 °
33 2.9
34 57
E 50. 0
36 55
ﬁve;aga 20.6 ol 2.7 0 0
Med%an 9.8 4,0 .3 0 0

Figures in this Table are the percentage of University of
Illinois faculty members of the total membership of the

church.

* Attitudess (1) Invite and encourage Negro membership
(2) Pavor Negro membership
(3) Indifferent to Negro membership

(4) Prefer not to have Negro membership

(5) Opposed to Negro membership

97.
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pipnigter tovard intggration. Percentages were used in ordsr itoc make thsa table
meaningfui? The number of University of Illincis faculty members who belong to
the churches in the sample range from O to 125, with the mean being 19.2, and
fthg median being 5. Twenty-eight churches in the ssmple reported having Univer-
gity feculty members, one said generally *many®, end seven churches said they hed
po such members. Numberwiss, the two churphgs raéorting the highest mumber of
tniversity faculty membere were of‘the Mathodist and Uniterian denominationse.
percentage wise, the highest reﬁorts éama from ihe Society of Priends, the Uni-
teriens, the Methodists and the Presbyterians.

Of the 10 ministers (27.8 per cent) actively seeking Négro mémberéhip-in
their churches, the averége percentage of University faculiy members was 20.6,
and the median was 9.8 per cent. Of the 13 ministers (36.1 per cent) who
favor Negro membership, the average percentage of University faculty members
wés 6.4, and the medien was 4 per cent. Thue, of the two groups whose attitudes
are, for purposes of this study, termed favorable, the average University of
Illinois faculty members in proportion %o the total membersﬁip of the church
wes 12.6 per cent, and the median vwas 5.5 per cant. Only one church of these
2% in the favorable attitude group reported no University faculty members.

Of the 10 ministers (27.8 per cent) who were indifferent to integrationm,
the average percentage of University faculty members was 2.7, and thé median
was .3 per cent (exclusive of the one minister reporting "many® faculty members,
which was too indefinite to be tabulated.) Neither the pastors (5.6 per cent)
who prefer not to haeve Neggroes ss members nor the minister (2.8 per cent) who
is opposed to Negro membership have any University of Illinois faculty members
at 21l in their congregation, which may be of considerable significance. Of
theﬂe three groups whose attitudes, for the purposes of this study, sre termed
unfavorgble, the mean percentage of University faculty members is 1.9, and the

Bedian ies .25 per cent. Of the 1% ministers in this portion of the sample, 6
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(or 46 per cent) reported no University of Illinois faculty members in '

their congregations.

To these findings, the Mann-Whitney two-tailed U test was applied. The

null hypothesis (H,) was, "The presence of University of Illinois faculty

members in the membership of the church does not have a relationship %o the

ettitude of the minister toward integration. The alternate hypothesis (K )

was, "The presence of Univereity of Illinois faculty members in the membership

of the church doegs have g relationship %o the attitude of the minigter toward

integration. Through this test, it was determined that "z hed & valus of

3,03, which, in the two-tgiled test, had g probability of .0026.9 Thus, the

null hypothesis is rejected énd the alternste hypothesis is acceptsd. in

other words, the pressnce of University of Illihois facully members in %he

membership of the church does havs é relationship to the attitude of the minister

toward integration.

In the seventh Place, the possible relationship of the wembershis of ths
church in the National Council of the Churches of Christ in the United States

of Americe to the attitude of the minister toward integration was considerad.

4s this grouwp has long been the advocate of integration in the churches, on the
nationa}, regional, snd local level (see Chapter Two), and as this group geeks

to influence and aid the local church in its program of social progress, through
bulletins, materials, counsel, and suggestione for prac%icalvchristianity, it

Was felt that membership of the church in this group might have something %o

do with the pastor's attitude toward integration.

Therefore, quegtion numbegr
16, "poeg your church belong to the National Council of the Churches of Chrigt

in the y,8.4,2®

» Was added to the questionnaire. From the responses, the data

in Table 19, page 100, were formulated.

‘The 6ver~a11 picturs of membership in.the National Council is as follows:
e

9Siegel, __O_E_o _c_itno, Do 247
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TABLE 19 )
THE CHURCH'S MEMBERSHIP IN THE NATICNAL COUNCIL
AS RELATED TO THE MINISTER'S ATTITUDE TOWARD INTEGRATICN %J
Church Key | Attitude | Attitude | Attitude | attitude | Attitude *
Nuzber 1* 2% % Y 5% |
1 No [”
2 Yes
35 Yes
4 Yes
5 No
[ No o
7 No .
8 No :
9 No 3
10 Yes |
11 No |
i2 No |
13 Yes
14 Yes
15 Yeos
16 Yes 4
17 No |
18 No -l
19 No )
20 No ‘
21 No
22 No
T3 Yes
24 No
25 Yes
26 Yes
27 No
28 Yes No
29 No
30 i e
) | ) No
B2 Yes
33 Yes
24 Yes
35 No
36 b No
™ ,
Coumwil | 5% 54 30% 0 0
A i | ; :
Lot | oo 46% 7% | 1008 | 100%

% Attitudess

Invite and encourage Negro membership
Favor Negro membership

Prefer not to have Negro membership f

(1)

(2)

(2) Indifferent to Negro membership
(4)

(5) Opposed to Negro membership
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of the 36 churches cooperating in the sample, 15 {or 41.4 per cent) reported

" themselves as members of the National Council of Churches, snd 21 (or 58.6 per

Tt g Y e
= —

cent) stated that they were not members of the National Council.

Of the 10 ministers (27.8 per cent) who reported themselves actively in E
fgvor of Negro membership, 5 (or 50 per cent) said their churches belong to |
the National Council, and 5 (or 50 per cent) said that their churches do not

pelong to the Nationel Council. Of the 13 ministers (36.1 per cent) who said

they were in favor of integration, 7 (or 54 per cent) said thaet their churches

belong to the Nationsl Council, and 6 (or 46 per cent) said that their churches

do not belong to the Nstiocnal Council., Of these two groups, whose attitudes

are, for the purposes of this study, considered favorable to integration, 23

ministers in all,‘12 (or 52 per cent) claimed membership in the National

Council, and 11 (or 48 per cent) said their churches were not members of it.

Cf the 10 ministers (27.8 per cent) who were indifferent to integration,
5 (or 30 per cent) said that their churches were mémbers of the National Council,
and 7 (or 70 per cent) said that their churches were not members of that group.
Of the 2 ministers who prefer not to have Negro members, neither claimed their
¢hurch membership in the National Council, nor did the sole minister (2.8 per
cent) who was opposed to integration. Thus, of the thres groups Wwhose attitudes
are unfavorable toward integration, 13 ministers in all, only 3 (or 23 per cant)
said their churches belonged toc the National Council, and 10 (or 77 per csat)
88id their churches did not belong io that group.

To these findings, the Chi-square test was applied. The null hypothesis
(B,) was, Membership in the National Council of Churches does not have a rela-
tlonship to the attitude of the minister toward integration. The alternate
hypothesis (Hy) was, Membership in the National Council of Churches does have a
Yelationship to the attitude of the pastor toward integration. Chi-square was

demongtrated to be 2.90, whick, at one degree of freedom, meant s Chi-square
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rating of «09. 10 at the five per cent level, the null hypothesis was

gccepted. In other wbrds, membership in the National Council of {the Churches

|
\.
§..
#
5

&

/:
(4

of Christ in the U.S.4. doss not have a relationship to the attitude of the

minister toward integration. (This apparent discrepancy between the statis-

ticel findings and the appearance of the percentages st the foot of Table

19, page 100, may be due to the smallness of the sample. ) ’ﬁ

The eighth, and final, factor considered in the attitude of the minister

toward integration was his membership in the Chempaign-Urbana Ministerial

Association. This might be of significance for, as has alreedy been noted

(pege 38), this group has been so progressive in its outlook toward integration ‘

a8 to have as its president for the 1956-1957 term the Rev. Andrew Parks,

Negre pastor of the Bethel African Methodist Episcopal Church of Chempaign.

Thue, in formuleting the questionnaire, question number 15 was inserted, "Do

you belong to the local Ministerial Association?® The findings on this point

are shown in Table 20, page 103.

It will be noted in this Tgble that 24 of the responding ministers, out

of the sample of 36 (or 66.7 per cent), were members of the local ministerial
group, and 12 (or 33.3 per cent) were not members of this group. Of the 10
ministers (27.8 per cent) who actively sought Negro membership in their

churches, 8 (or 80 per cent) are members of the Ministerial Association, and

2 (or 20 per cent) are not. Of the 13 ministers (36.1 per cent) who favor

Negro membership 10 {or 75 per cent) are members of the Association and 3 (or 8

25 per cent) are not. Thus, of the two groups with favorable attitudes, 25

~in all, 18 (or 78.3 per cent) do belong to the local Ministerial Asscciation,

and 5 (or 21.7 per cent) do not.

Of the 10 ministers (27.8 per cent) who ars indifferent to Negro mem=- : ﬁ

bership, 4 (or 40 per cent) belong to the Association and 6 (or 60 per cent)

——

10 Gohen, op. cite, pe 172




TABLE 20

THE MINISTER'S MEMBERSHIP IN THE MINISTERIUM**

AS RELATED TO HIS ATTITUDE TOWARD INTEGRATION

oo — s e e et oo o
Church Key | Attitude | ttitude | Attitude | Attitude | Attituds
Number 1% 2 Bk Ly i
1 ‘ Yes

2 Yes
5 Yag
4 Yes
5 No
6 Yas
7 No
8 Yas
9 No
10 Yes
11 Yes
12 No
13 Yasg
14 Yes
15 No
16 Yes
17 ] No
18 Yag
19 Ko
20 No
21 Yss
22 No
25 Yes
24 Yes
25 Yes
26 Yas i
27 Yes {
28 Yes '
29 Yes
30 No
31 No
32 Yes
33 ' Yes
34 No
55 Yasa
26 Yes '
b in
ds 80% 75% 4% 508 | 100%
rREERNERECEE 0

% Attitudes:

(
(
(
(
(

1) Invite and ancourage Negro membership
2) Favor Negro membership

3) Indifferent to Negro membership

4) Prefer not to have Negro membership
5) Opposed to Negro membership

** ®yinigteriun® here designates the Champaign-Urbane Ministerial
4ssociation

103.
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4o note Of the 2 ministers (5.6 per cent) who prefer no Negro members, one
(50 per cent) belongs to the Ministerial Association, the other (50 per cent)
gogs note The sole minister (2.7 per cent) opposed to integration does belong
o the Aszociation (100 per cent). Thus, of the 13 ministers who comprise the
gioup with unfavorable attitudes toward integration, 6 (or 46 per cent) belong
to the Champaign-Urbana Ministerial Association and 7 (54 per cent) do not.

Again the Chi-square test was applied to these findings. The null hypo-
thesis (Ho) was, Membership of the individual minister in the local ministerial
association does not have a relationship to his attitude toward integration.
The alternats hypothesis (Hj) was, Membership of the individuel minister in
the local ministerial sssocistion has & relationship to his atiitude toward
integration. Chi-square was determined to be 3.86, which, at one degres of
freedom, meant & Chi-square rating te 30&9}1 A%t the five per cent level, the
null hypothesis was rejected and the alternate hypothesie was accepted. In
other words, membership of the individual minister in the local ministerial
asgociation has a relationship to his sttitude toward integration. (dgain
it must be pointed out that the smallness of the ssmple may have influenced
this calculation, and the findings may hot be statistically significsnt. If

the sample were larger, the null hypothesis might have been accepted. )

Sccigl Action of Ministers
Following the anaylsis of the sttitude of the ministers of the white
Protestant churches of Champaign-Urbasne toward integration, and the factors
which bere upon these attitudes, the action of the ministers was studied in
relation to their ettitudes. The social sction of the ministers todk the
form of (1) personal invitation of Negroes to attendance upon services, (2)
Preasching on sociasl problems, (3) the observance of Race Relations Sunday end

(4) other work in the field of integration in the local community.

e
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In the questionnsire which wes sent out, question number 14 resd, “Havs
you ever personally invited a Negro %o attend your church?® There were 35
responses to this question, only one individusl failing %o enswer. Of the
'55 responses, 25 were affirmative (they had invited Negroes personally), Qnd
12 were negative (they had not invited Negroes personally.) This is 65.7 per
cent who had taken sction along this line, and 34.3 per cent who had not.

The relastionship of this action to the attitude of the minister is shown
grephically in Table 21, psge 106. Of the 10 ministers reporting themselves
gctively in favor of integration, all 10 (100 per cent) had irvited Negroes
personally to attend their churchese OFf the 13 ministers (36.1 per cent) who
favor integration, 6 (or 50 per cent) said they had invited Negroes, and 6 (or
50 per cent) said they had not, with one minister refrasining from checking
thie item in the questionnaire. Thus, of the 25 ministers whose attitudes
sre termed favorable, 22 responses were recgived, 16 (or 72.7 per cent) who
hed invited Negroes, and 6 (or 27.3 per cent) who had not.

Of the 10 ministers (27.8 per cent) who are indifferent to integration,
5 (or 50 per cent) have invited Negroes personally to ettend their churches,
and 5 (or 50 per cent) have not. Of the two ministers (5.6 per cent) who
prefer not to have Negro membership, one (50 per cent) hes invited Negroes,
the other (50 per cent) has not. The sole individual (2.8 per cent) oppossed
to integrstion has personally invited Negroes to attendance at his services
(100 per cent). (This last item is s curious one: it may be that the individual
distinguishes between Negroes sttending services and Negross Becoming members. )
Thus, of the 13 ministers whose attitudes are termed unfavorable, 7 (or 54
Per cent) have perscnally invited Negroes, and 6 (or 46 per cent) have nct.
To this information was applied the Chi-squere test, with the following

‘results. The null hypothesis (H,) was, Thers is no relationship between the




TABLE 21

THE MINISTER'S ATTITUDE TOWARD INTEGRATICN AS RELATED TO

HIS PERSQNAL OUTREACH TOWARD NEGROES

106.

Church Key | 8ttitude | Attitude | Attitude | Attitude | Attitude
Number 1* 2% 3k ok ek
1 No |
2 Yes
) No ‘
4 Yes .
5 Yes i [
6 Yes :
7 No ‘;
8 o |
9 Yes
10 Yes |
11 Yes |
12 Yes i
13 - Yes
14 No
15 Yeas
16 Yes ‘
17 fes
18 Yes i
19 No i
20 Yes 3
21 Yes i
22 *
23 Yeas 3 ‘
2k Yes g
25 No
26 No b
27 Yes ‘ !
28 Yesg
29 Yao i \
50 No ‘\;j‘)
51 pCE] i
32 Tes i
33 No
S To
25 Yes |
%6 No
.
In;iting 100% 50% 50% 50% 100%
» Not
Ioriting 0 50% 50% 50% 0
* pttitudess (1) Invite and encourage Negro membership

(2) Favor Negro membership -
(3) Indifferent to Negro membership ;
(4) Prefer not to have Negro membership ;
(5) Opposed to Negro membership

#% No answer given to this item on the questionnaire
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gttitude of the minister snd his sction in personslly inéiting Negroes to

gttendance upen the services of his church. The alternate hypothesis (Hy)

was, There is a relationship between the attitude of the minister and his

action in personally inviting Negrces to attendence upon the services of his

e e g -

churche Chi~gquare waes demonstrated to be 1.26, which, with one degres of
freedom, meant a Chi-square rating of .55}2 Therefore, the null hypothesis

ig sccepted. In other words, there is no significant relationship between the

attitude of the minister toward integretion and his action in personslly in-
viting Negrces to sttendance upon the services of his church.
Further study of this Table, in connection with Table 5(a) and 5(b),

pages 63 and 64, shows thet of the 24 ministers in the sample who belong to

- the local ministerial associstion, 16 {or 66.7 per cent) have personally in-

vited Negroes to their churches, and 8 {33.3 per cent) have not. Of the 12

ministers whe reported they were not members of the local ministerigl associs-

tion, 7 (58.3 per cent) have invited Negroes personally, and 4 (33.3 per cent)

have net. One of these ministers did not respond to that item on the list.

Feeling slso that ths preaching of the minister might be affected by
hie personal attmﬁude toward integration, guestion number 13,‘“Do you preach
on contemporary socisl problems, including race?® was added to the form. y
The findings at this point are depicted in Table 22, page 108.

Of the total ssmple of 36 responding ministers, 27 (or 75 per cent) do
Presch on contemporary socigl problems, including race, 8 (or 22.2 per cent)

do not, and 1 (or 2.8 per cent) failed to check this anewer on the questionnaire.

Of the 10 ministers (27.8 per cent) who are actively for integration, all 10

(100 per cent) stated that they do preach on sccial problems, including race.

Of the 13 ministers (36.1 per cent) who favor integretion, 12 (or 92 per cent)

do preach on social protlems, and 1 (or 8 per cent), does not. Thus, of the

12 C'chen, op. cit., pe 172




TABLE 22

THE MINISTER'S ATTITUDE TOWARD INTHIRATICN AS RELATED TO

HIS PREACHING CN SCCIAL PROBLEMS

108.

S

Church Key | Attitude | ttitude | Attituds | Attitude | Attituds ? "
Number 1% 2% 3% L 5% f
1 No '
2 Yes
3 Yes
4 Yes |
5 Yes 3
6 Yes
7 No |
8 Yes
9 . No
10 Yes
11 No
12 Yes
13 Yas
14 Yes :
15 Yes B
16 Yag
17 No
18 ok ]
19 No i
20 Yes i
21 Yes :
22 Yes q
25 Yes ‘
24 Yes
25 Yes
26 Ye s
27 Yss
28 Yes
29 No
30 Yes 5
21 No ;
32 Yes g
3% Yeg
34 Yeasg
36 Yes
% Do .
Praach 100% 92% 60% ) 0
T [ | e e e

* pttitudess (1) Invite and encourage Negro membership
2) Favor Negro membership

3) Indifferent to Negro membership

4) Prefar not to have Negro membership
5) Opposed to Negro membership

¥* No answer given to this item on the questionnaire
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25 ministers who claim favorable attitudes toward interracisl membership, 21
,(or 91 per cent) do preach sermons on contemporary social problems, including

races 1 {or 4.5 per cent) does not, end 1 (also 4.5 per cent) did not check this

items : ‘ ~
Of the 1C ministers (27.8 per cent) who are indifferent to integration,
6 (or 60 per cent) do preach sermons on sccial problems and 4 (or 40 per cent)
do note Of the two ministers (5.6 per cent) who prefer not to have Negro
members, none preach on social problems, nor dogs the single individual who

is oppoged to Negro membership. Thus, of the 13 individuals who have, in the

terms of this study, unfavorable attitudes toward integration, 6 (or 46 per

cent) do preach on social problems, and 7 (or 54 per cent) do not.

These figures were slso ansglyzed statistically, as follows. The null
hypothesis (H,) was, There is no relstionship between the attitude of the

minister toward integration and his preeching on contemporasry sccial problems,

including race. The alternate hypothesis (Hj) wae, There is a relationship
between the attitude of the minister toward integration end his presching on
contemporary asoccial problems, including rsces In this test, Chi-square.was

found to be 11.04, with one degree of freedom. According to the tables 13

this meant = pfobability of less then .00l. Thus, at the five per cent level,
ﬁhe npll hypothesis was rejected and the slternate iyypothesis was accepted.
'ig gég;r words, the attitude of the minister toward integration does determine
his social action through preaching upon contemporsry problems, including
race. Thig was deemed significsnt, in that the education of the congregation A

a8 to denominational resclutions and Biblical teaching upon social problems i

lies largely within the power of the minister to sway in one direction or
another. His preaching can be a factor in the removel of racial prejudice

and in paving the way to integration, or it canequally well be a factor in |

——

13 Gohen, ops cite, pe 172
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the rebention of prejudice and the blocking of the way to integration.
Another interesting observation; based also upon the figures obtained
through the questionnaire, is the relationship of the church's membership in

the Naiional Council of Churches to the pastor's preaching on social problemse

There werefi5 churches which were reported (ou£ of the ssmple of 36) as members
of this National Council, and in every one of them there were ministers who

do preach upon cohtemporary social problems, including race. OFf the 21 churches

which are noi_memberé of this larger organization, 12 have ministers who do

preach on iace, and 8 haeve ministeras who do not. (One failed to reply to this

itg@.) Thus, it would seem that there is some relationship between the church's

“ffiiiation with the interdenocminational group and the preaching of the pastor.

One further question, number 17 in the questionnsire, was asked of the

ministers in the sample: "Do you observe Race Relations Sunday in February? "

This question might well have some relationship also to the church's affilie-

tion (or lack of it) in the National Council, the pareni-group which fosters

Race Relations Sunday. The findings from this question are presented in

tebular form in Table 23, page 111.
Of the total mmber of 36 responding ministers, 12 (33.3 per cent) said

thet they do observe Race Relations Sunday, and 24 (66.7 per cent) stated that

- they do not. Of the 10 ministers (27.8 per cent) who actively seek Negro mem-
bership, 4 (or 40 per cent) do observe this special day and & (or 60 per cent )
“do not. OF the 13 ministers (36.1 per cent) who favor integration, 5 (or 38

Per cent) do observe Race Relations Sunday and 8 (or 62 per cent) do not.

- Thus, of the 25 ministers who-report themselves as being favorable toward in~

tegration, 9 (or 39 per cent) do observe Race Relations Sunday and 14 (or 61

Per cent) do not.

Of the 10 ministers who are indifferent to integrstion (27.8 per cent),

I e



TABLE 23

THE MINISTER'S ATTITUDE TOWARD INTEGRATION A4S RELATED TO

HIS OBSERVANCE OF RACE RELATICES SUNDAY

1ll.

TS

S —

Church Key | Attitude | ttitude |Attitude | 4ttituds | Attitude
Humber 1% 2% | Zk Lk 5%
1 No
2 Yes
3 Yes |
5 Tes g
5 No L
6 No i
7 No i
8 NO :‘\
S No
10 Yes
11 No
12 No
13 Yes
14 No
15 Yes
16 No
17 No
18 No
19 No
20 No
21 No
22 No
23 No
24 No
25 No
26 Yes
27 Yes
28 Yes
20 Ne i
30 No I
31 No i
32 Yes i
55 Yes |
34 No 1
35 Yes Ak
36 No i
% Do i%‘:;
Obgserve b0z % 5% © ° ‘h
% Do ot | eon 62% 0% | 1004 | 100%

* pttitudess (1) Invite and encourage Negro membership
(2) Pavor Negro membership
(3) Indifferent to Negro membership
(4) Prefer not to have Negro membership
(5) Opposed to Negro membership
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3 (of 30 per cent) stated thet they dé observa Race Relations Sunday, and 7 (or
70 per cent) stated that they do not. Of the two (5.6 per cent) who prefer no
Negro members, neither observes the specisl day, nor does the one individual
(2.8 psr cent) opposed to integration.. Thus, of the 1% whose attitudes are un-
favorgble to integration, 3 (or 23 per cent) do observe this suggested Sundasy
and 10 (or 77 per cent) do not.

The Chi-gquare test was slso ﬁsed to analyze this data. The null hypo~-
thesis (Ho) was, There is no relationship between the attitude of the minister
toward integration and his observence of Racs Relations Sunday in February.

The alternate hypothesis (Hl) was, There is a relationship between the sttitude
of the minister toward integration and his observance of Race Relations Sunday
in February. Chi-square was demonstirated %o be +969 which, at one degree of
freedom, had a probability of between .30 and .50. 14 4%t the five per cent
level, therefore, the null hypothesis was accepted. In other words, there is
no significant relationship between the attitude of the minister on integra-
tion and his observance of Race Relastions Sunday.

One other phase of ministeriasl social action in relation to integration
was noted, but, as no dats were gaethered on this item, no figures can be pre-
sented nor statistical anaylsis made. In fact, it can be mentioned only
briefly herse, for lack of deteil. The churches and ministers of Champaign-
Urbana hsve been, at times, quite active in promoting integration and equal
rights in other areas of 1ife beside the church.

The Unitarian congregatiom, under the leadership of the Rev. Arnold
Westwood, was most active in promoting an "open-letter campaign® in the local
newspapers in the spring of 1956, relevant to the housing problem of the
Negroes. 17 Also, there are four adult Negro members of the congregation

who have come into the church directly through the activity of the pastor in

14 Gohen, ope Cite., ps 172
15 Inierview with Rev. Arnold Westwood, pastor of the Unitarian Church
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iﬁterracial matfera.

Also, during the spring and summer of 1956, the Wesley Foundation (the
Methodist student center at the University of Illinois), under its minister
to students, the Rev. John E. Dorr, was mqét active in behalf of the removal
of segregation restrictions in off-campus housing for the University. 16
This Foundation, together with the Hillel (Jewish) Student Foundation and the
Baptist Student Foundation (American Baptist), felt that the administration of
the University should ®ask all landlords %o maka‘their facilities available to
persons of all races, religions, and nationalities; and this as a condition of
approval.® 17 Though such a status hes not yet been fubly accomplished, i%
demonstrates the effect a minister's attitude can end does have on his social
action in the ¢community.

In conclusion, the findings in thie chapter would indicats (1) that the
attitude of the minister toward integration is related to his education, the
position of his denominstion toward integration, the presence of University
of I1linois faculty members in his congregation, and his own membership in
the local ministerial association; (2) that the attitude of the minister toward
integration is not related to his age, birthplace, the size of his congregation
or his church's membership in the National Gouncil of Churches, o any degree
that is statistically significent; and (3) that his attitude finds expression
in his preaching, but not significently in his personal attitude %toward Negroes
ettending his services or his observance of Race Relations Sundey. It must con-
tinually be borne in mind, however, that this sample is small, and thus there

is a greater chance for statistical error than in 8 larger sample. 4lso, it

is bigsed by the typas of churches responding, and the fact that the two largest

¢hurches in the sample apparently do not follow the trend of the sample.

————

16 Interview with Rev. John E. Dorr, a minister of Wesley Foundation

: 7 statement of the "Cammittee on Inter-Group Relations® to members of
the Religious Workers' Assccistion, april 27, 1955
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CHAPTER VII yl

THE CONGREGATICNS' ATTITUDE TCWARD INTEGRATION

IN THE WHITE PROTESTANT CHURCHES

CF CHAMPAIGN-URBANA

The Attitude of the Congregations

In preparing the guestiomnaire for the present ressarch, it was reslized

that the attitude of the various white Protestant churches of Champaign-

Urbana toward interracisl membership might not alweys coincide with the
attitude of the ministersz of these congregations. Therefore, Part III of
the questionnaire was designed to read,

*Check one only:

My congregation hes the seme attitude as mine
toward Negroes as members in our church

My congregation differs from me in their
attitude toward Negroes being members of
our church

IF YOU CHECKED THIS SECOND ITEM, please check
the following answer which epplies:

My congregation is more faworable toward
Negroes being members of ocur church than
I am

My congregation is less favorable toward
Negroes being members of our church then |
I am." |

The dgta secured from this portion of the questionnaire ie presented in g

tabular form in Table 24, page 115.

Of the 36 ministers in the semple, 34 responded to this item in the o
questionnaire, ahd 2 did not. Of the 34 who answered, 26 reported that

114,
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TABLE 24

THE CONGREGATIONS' ATTITUDES AS RELATED TO

e

THE MINISTERS' ATTITUDES TOWARD INTEGRATION

L
Church Key | Attitude | Attitude | Attitude | Attitude | Attitude ‘F :
Number 1% o B 4ok 5%
1 &
2 )
3 =B
4 4
2 ) |
6 B |
7 4 :
8 4
9 )
10 B
11 A
12 4
13 B
14 A
15 *k i
18 B
17 4
18 A i
19 A -
20 4 ‘
21 3
22 A
23 &
24 4
25 B it
26 F) it
27 A el
28 ] i
29 A .
30 ) i
51 A
32 4
23 P
34 F)
25 A
36 B ;
% Like 90 46 80 100 100 ;};;
% Differ 10 38 20 o) 0
! % no 0 16 0 0 0 i
" Ansver 1
g e * Attitudes: (1) Invite and encourage Negro membership
| < o S o I | (2) Favor Negro membership

(3) Indifferent tc Negro membership | ‘
(4) Prefer not to have Negro membership . |
(5) Opposed %o Negro membership :

4 - Congregation same asttiitude as pastor #% - No answer to this item
B -~ Congregation less fgvorable than pastor on guestionnaire
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their congregations held the same attitude toward integration that they did

(or 79.4 per cent of those responding), and 8 pastors (20.6 per cent) said

that their congregations held a different view, all stating the congregations
were less favorable %o integration than were the pastors.
Of the 10 ministers (27.8 per cent) who report themselves as actively

ggeking Negro membership, 9 (or 90 per cent) stated that their congregations

held the same position as they toward integratiom and 1 (or 10 per cent) ssid

that his congregation was less favorable to integration than he. Of the 13

ministers (36.1 per cent) who admitted being favorable to integration, & (or

46,2 per cent) ssid their congregation's attitude agreed with theirs, 5 (or
38.4 per cent) seid their congregations were less favorable than they were,
and 2 (or 15. 4 per cent) did not respond to this item on the questionnaire.
Thus, out of the 235 ministers on record as favorable to integration, 15 (or
65.2 per cent) seid their congregations agreed with them on integration, 6

(or 26 per cent) said their congregations were less favorable to integration

than they were, and 2 (or 8.8 per cent) did not answer.

Of the 10 ministera (27.8 per cent) who were indifferent %o integration,
8 (or 80 per cent) agreed that their congregation's view was the seme as
theirs, 2 (or 20 per cent) said that their congreéation“s view toward inte-
gration was less tolerant than theirs. Of the 2 (5.6 per cent) who prefer no

Negro members, both (100 per cent) said their congregations agreed with them.

So also did the one (2.8 per cent) who was opposed to integration. Thuse, of

] the 13 registering unfavorable attitudes toward integration, 11 (or 84.6 per

cent) said their congregations agreed with them, and 2 (or 15.4 per cent)

said their congregations were less favorable to integration than they were.

This mey mean one of two things: (1) Either the minister has an active

role to play in the formulation of the attitude of the congregation, by which

i : » . — : . the majority of eongregations agree with the minister in his views on integration,
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ér else, (2) The pestor is not fully akare of the congregational attitude
toward the subject of integration, and supposes they are in agreement with
him, whether or not they may be.

From this data in Table 24, the significance of the relationship of the
gttitude of the congregation to the attitude of the minister toward integration
was sought by applying the Chi-~gquare test to the findings. In the statistical
enalysis, the null hypothesis (H,) was, There is no significant relationship
between the attitude of the congregstion and the attitude of the minister
toward integretion. The alternate hypothesis (H;) was, There is a significant
relationship between-the sttitude of the congregation and the attitude of the
minister toward integration. Chi-square was demonstrated to be .755, which,
with one degree of freedom, meant a probability of between .30 and .50.1 There-
fore, the null hypothesis is—accepted. In other words, the attitudg of the
congraegetion and the attitude of the minister toward integraticn are not
related to & degree which is statistically significent. (However, as noted
in the preceding chapter, the smallness of the sampbe may be & fachor in
this snalysis, and a larger sample might prove statistically sigrnificant.)

To summerize, in aspproximately three-fourths of the congregations, the
members have the same sttituds as the minister toward integration. In the
twenty-two per cent whose fiews veried from these of the minister, it is
significant that in each case the congregation was less favorsble to inte-

- gration than wss the minister. This suggests that the minister is often shead
of his congregation in the matter of desiring integration, in the cases where

there is a difference of opinion.

The Congregation's attitude Related to
Ite Denominational Position

While figures enough were not available for statistical analysis of

1 COhen, _?2_9 9_5_-;_:_, Pe 172
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the relationship between the attitude of the congregation and the positich ‘k
of the dencminations they represent, some observations can be made. Twenty-
two ministers considered their denominastions as officiglly favorable toward

sntegration. Of these 22 ministers, 20 (or 91 per cent) personslly favored

interracial membership, and 2 (or 9 per cent) expressed indifference to inte-

gration. (None were opposed to it.) However, seven of the songregations of

these 22 ministers who said their denominstions favored integrstion (or 32 ‘W

per cent) were less favorable than the ministers were in the matter of inte-

grationo
Cnly 8 of these 22 ministers, whose denominastions favor Negro member-

ship, (or 36 per cent) actually have Negroes in their constituemcy. Thus, it

is apperent that in the white Protestant churches of Chempaign~Urbana, slthough

the major denominations have ruled in favor of integration, only a smell per-
centage of the ministers (9 per cent) did not egree with their denominetion,
while a larger percentage of the congregations (32 per cent) did not agree

with their denocmination's position.

The Congregation's Attitude as Related to

“the Presence of University Faculty Members

Table 25, on page 119, shows disgrammastically the relationship between
the attitude of the congregation asnd the parcentage of University of Illinois o
faculty personnel in the membership of the congregation. From the Table it
can be seen that 34 of the 36 churches responded to this item of the question-

naire. Of these 34 churches, 26 (or 76.5 per cent) stated that their con-

gregation's sttitude was the seme as the pastor's attitude toward integration,

and 8 (or 23.5 per cant) stated thet their congregation was less favorsble

to integration than was the minister.

! . v ) S ‘ Of the 26 churches whoss congregations had the ssme atiitude as their

pastor toward integration, the avsrage percentage of University of Illinocis
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TABLE 25 B

THE ATTITUDE OF THE CCONGREGATION

AND UNIVERSITY FACULTY MEMBERSHIP PERCENTAGE

i e

Church Key attitude dttitude
Number , 1% 2b%*
1 0
2 1.0
3 2.8
4 2.6
5 2.3
6 4,0
7 Q
8 17.2
9 6.7
10 2.1
& 11 5.1
12 o2
13 15
. 14 2l.%
15%%
16 10.0
17 C o
18 8500 i
19 10.0 :
20 662
21 5.4
22 9.8
23 9.7
24 0 -~
25 Ynany®
26 o3
27 7.1
28 20.7
29 0
3 31 0
o f 32 20,0
. 324k |
. b 5.7 |
. 25 50,0
A 56 505 j‘
verage :
3 Faculty % 10.7. 45
1 Median - ;
b EaCulty% 4.4 lr.O

* Attitudess (1) Oongregation's attitude same as
minister's
(2b) Congregetion less favorable
than minister

** No answer t0 this item on the questionnaire
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faculty members in the congregation was 10.7, and the medien was 4.4 per cent.
of the 8 churches whose views toward integration were less favorasble than the

pinister's, one could not be counted in the figures because of a vague answer

i g

tmany®, but in the remaining 7 (all of which had University of Ilbinois faculty

membere), the average percentage of such members was 4.5, and the median was

4 per cent.

To these findings were applied the Mann-Whitney two~tailed U test, with

the following results. The null hypothesis was (H,), There is nc relationehip
between the presence of University of Illincie faculty in the membership of

the congregation and the congregation's sttitude toward integration. The alter-
nate hypothesis (HI) wag, There is a relstionship between the presence of
University of Illinois faculity in the membership of the congregation and the
congregation’s attitude toward integration. By this test, it was determined

that "z® was .022, with a statisticel probability of .9840 2, vwhich calls for

the scceptance of the null hypothesis. In other words, there is no relationship
between the presence of University of Illinois faculty in the membership of
the congregation end the congregation's attitude toward integration on the

locsl level.

? ' , ' , . o : , 1? The Attitudes of Two Non-Respomding Congregations

& | ' _ , ' o i Two churches in Champaign and Urbena that did not answer the question-

naire etated that this was the case because they felt that they did not fit

into the category of "the typical sectarian congregation.® The leaders of
thése two churches, however, wrote personal letters explsining their pesition
and showing the attitude of their congregation towerd integration.

The president of the Champaign branch of the Church of Jesus Christ of

f“g E : , : Latter-Day Saints, Mr. R. XK. Meutz, wrote, in part,

Zsi'egel‘ ' S‘Ro Cito, po 2}'}7
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e do not have a paid minister. A&ll sdult members \
participate in our services, praying, speaking, or
otherwise serving as called. Our presiding officer
is g Branch President nominated by higher suthoritiss
and susteined by the vote of the local membership.
Doctrinal matters, including prerequisites to member-
ship, are established by the Church, not by the local
congregaticn or its leaders.

P

"The Church accepts Negroes as members; no special
gffort is made either to encourage or discourags
theme We are not in or near a Negro neighborhood. i
About two=thirds of our active membership of approxim- y
ately 225 is composed of University faculty and
graduate students with their families. Very few
undergraduastes sre members.®

The clerk of the First Church of Chrigty Scientist, Urbana, wrote alsos

%1411" are most welcome to attend our Services and
use our Reading Room for quiet study of the Bible,
Science and Health with Key to the Secriptures, by

. . o . : , ‘ ; Mery Baker Eddy, all her other writings, snd the

IR i . 2 Christian Science Periodicalse , }

"In Christian Science Churches and Societies all
over the world, you will find that 'All! are most
_ welcome.? -




CHAPTER VIII
SUMMARY AND CCNCLUSIONS

4 Summery of the Present Ststus of Integration
in the White Protestant Churches
of Chempaign=~Urbana

With all the current integrstion interest as releted to the public
schools, the status of intégration in the churches has come tc the attention
of many church leaders. While there are netional and dencminational étate—
ments and resolutiohz as to the place and purpose of integrstion in the
church, the sctuasl effect of these resolutions on the local situstion is
the core of‘the problem of the present research. In a controlled group,
nemely, the white Protestant churches of Champsign and Urbana, Illinois, this
study has been made, to ascertain the effect of these denocminational pro=
rouncements on the minister's attitude toward integration, the attitude of
the members toward integration and the present status of integration in the
local church.

Following the delineation of the research, a questionnaire was formu-
lated and sent to fifty-nine ministers or leaders of the white Protestant
chqrches of Champaign and Urbana. From this contact with fifty-nine churches,
responses were recsived from thirty-eix ministers (61 per cent). The findings
frqﬁ these questionnaires formed the basis for all the analyses and conclu~

sions of the study.

Before presenting these conclusgions, it must again be pointed out that
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Chempaign and Urbana are atypical cities, in that the University of Illinois }
pleys such a prominent part in their economic, cultursl, and social life.

Not only are there aspproximately 19,000 students sttending the University s
of Illincis during the school year, but there are slso spproximately an addi- B

tional 6,000 persons on the staff of the University, in teaching, administra-

tion, research and service personnel. Of the 19,000 reguler students in the
University there were, during the 1956-1957 school year, a total number of
] 780 internstional students, placing the University of Illincis sixth among the

Wj , - . 1
5W5 ‘ F nation's univereities in number of foreign students enrolled. ! Thus, the

kyy | ' " - o ' 4 attitude toward integration mey or may not be affected by the internstional

flavor of the school, and by the presence of a higher (upper-middle-class and

ﬁ%per-class) gtandard of living than in many average cities of comparsble size.

Also, it must be¢ pointed out that the sample may be biased, due to the

ﬁ @nclusion of the student foundations and churches in the sample. If they,

with their youthful membership and progressive attitudes, were eliminated from

the study, the results might be quite different.

Again, the semple is possibly affected by its smallness. Soxe of the

conclusions, while proved statistically significant or insignificant, msy or _ ;
may not have been altered had the ssmple been'larger.

| . | ] However, there are some tentative conclusions which may be drawn from

the present reséarch, as followss . y

i | o i l. The churches of Champaign-Urbana, with the exception of campus reli- f

gious foundations and churches, are, on the whole, segregated institutions,
with only a small minority of integrated membership.

2. Most of the major denominations represented in the white Protegstant *
churches of Champeign and Urbans have tsken an official positicn in favor of

integration, both on the higher (nstional and regional) and lower (local)

1 The Champaign-Urbana Courier, July 3C, 1957, p.4
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levels.

3. Desire for integration is weak at the "grass roocts™ in the churches
of Chempaign-Urbana. However, it is being promoted by the interdenominational
~ church councils, the denominations themselves, and, in turn, by a limited
number of ministers who are seeking to educate their congregations in socigl
problems, including race.

4, The white Protestant churches in Chempaign and Urbane are not making
aggregsive efforts to bridge the gulf which exists betwean Negroes and white
people in the two cities. Apart from the sctivities of the Unitarian Church
and the student foundations, described in Chapter Six, the churches have done
little to improve existing conditions.

5. It would seem that indifference, coupled with ithe gsp betwsen the
desire of some ministers to integrate and the less favorable sttitude of their
congregations, is a factor in the continued segregated status of the churches.

6. The smocisl climete of Champaign and Urbana is not favorable to inte-
grations The social class of the permanent Negro resident of Champaign~Urbans
ia lower than the social classes represented in the white churches, on the
whole. This is & barrier which may &id in the maintenanceg of segregation in
the churches.

7. Where integration does exist in the white Protestant churches of
Champaign-Urbana, the participation of Negroes in social asctivities of the
church is less than that of the average member.

8. Likewise, where integration does exist in these churches, the sccep-
tance of Negroes into positions of policy-making and leadership is less than
that of the average member, although several of the less important offices
are open to them.

9. There is wide veriance in the attitude of the ministers of Champaign-
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Urbena toward interracial membership. This attitude toward integrstion was %;w

found to be related to the following factors, statistically: (1) the educa- jw
tion of the minister (the higher the eamount of educetion, the more ths i
tolerance toward integration), (2) the position of his dencmination on ﬁhe
matter of integration, particularly in those churches with a hierarchicgl %¢
form of govermment, (3) the pressnce of University of Illinois faculty members |

in the congregation (the higher the percentege of such membership, the more

the tolerance toward integration), and (&) the membership of the pastor in .
the local Ministerial Association, whose president has been a Negro pastor.
10. The attitude of the minister toward integration was found to be un- WJ

related to the following factors, statistically: (1) his age (which is con-

trary to the usual understanding of the younger the individusl, the more pro-

gresive his ideas), (2) the birthplsce of the minister, with Southern-born

individuals being as much in favor of integration as Northern~born onas; (3)
the size of the congregation of the minister (with the two largest churches fﬁf
in the sample reporiing their ministers as indifferent to the matter of Negro 5
membership), and (4) the membership of the church in the National Council of
the Churches of Christ in the United States of fmerica.

.E | ‘ ‘ = . 1l. There is no significant relationship between the attitude of the

congregation and the attitude of the minister toward integration. In fact,
the minister tenda to be ahead of his congregation in socigl tolerancs, an

L ) . .
L - : ) - ‘ ' C ‘ important finding. In no reported case was the congregation more favorable

to integration than was the minister: it was either of the same opinion or -

less tolerant.

12. The attitude of the minister does, apparently, have some significance
in relation to his presching on contemporary sociasl problems, including race, u

but not in relstion to his personally inviting Negroes to stiendance upon the K
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services of his church or his observance of Race Relations Sunday.

13. The prospects for integration in this community sre not too good,
according to the answers to the open-ended question described in the next f
section. This may be due to the fact of eontinued housing segregation; the |
.gap between Negro and white levels of living, the fact that so many of the |

white Protestent churches of the two cities are located at such a distance
from the Negro neighborhoods and the satisfaction of the Negro with his own

churches. o

Prospects for Integration

The final question, not numbered in the questionnsire, read, "Please !

give a brief statement of your personal beliefs concerning the prospects for ”
integretion (inter-racial membership) in the churches of Champaign-Urbana.®

| - _ _ ‘ o N
” ' : 4 Five of the 36 ministers in the sample did not respond to this item in the

| ' ‘ ' o ‘ ' : questionnaire. Four other ministers explained that they could not answer, |

three who felt that they were too recent in the community to observe the

Fw ' ' - ' ﬁ situastion impertislly and arrive at an intelligent opinion, and one who ssid,

j J | ’ ‘ ' ‘ ' ) - : T ’ v "7 do not know enough sbout the subject as related %o the churches to meke o
statement."

! ’ - I . Of the 27 ministers (75 per cent of the sample) who did respond to this
item on the questionneire, the opinions were widely ﬁariad. Some were pessi-

mistic as to the prospects for integration, some were optimistic. Those who ‘

} ' " ) ' ; were gkeptical as to the prospects for integration in the twin cities were in
1 | . S | the minority.

One minister wrote, "I think the prospects (for integration) are good.
B ’ ' o ) Most of the mejor denominations support it nationally. Local ministers

appear progressive." In a more cautious mood, another said, "I believe it

will come graduslly.® Another clergymsn wrote, "I believe it will eventually
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come nationelly, but I hope it will not be pushed like those recent develop- E
ments which in many cases are impractical.® (It is probaeble that this person i
¥ss referring to the difficulties concerning integration in the public schools NE
of Tennessse and other Southern sbtates, which was much in the headlinés at the
time of writing.)

Five of the responding ministers felt that the Negro should be happy in
his own church, and that, therefore, integration was not the most desirable
goal. Oné clergyman wrote, "I consider it best for Negroes to have their own
separate places of worship.®™ He was ssconded by another, who said, "We know the |
Negro folks are happy in their own churches,%although this latter statement was
quelified with, "Should they wish to come here (to his church), they would be }

welcome.® Two of these pastors felt that the Negro's spiritual opportunities

were slready adequate to his need. "Personally feel that colored churches sre
ably serving their race in relation %o the spiritual neseds of this community,"

el

said one. The other mentioned, "The problem has not reached a point of con- |
troversy. It seems to me that the church as it is now opersting is meeting the
needs of the community. The Negro for the most part is happy to have his own

church.® & similar statement was expressed by the fifth of these ministers:

"I believe sinserely in the salvation‘of all men; however, I believe gven the
{ , j colored race would probably favor ow efforts in providing their own plece of
worship. We sre endeavoring to provide such smong our country churches coopere-
ting together.®

Fearful of the consequences of integration in the churches, one pastor
stated, "Tntegration of the churches in my opinion is not such a good idea. It
would be far better to leave well enough alone than to creste g scens. In my
organization, we have many colored churches and pastors who are content to

- remain as they have for years.®
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Segregated housing in Chempaign-Urbana was considered by some of the
responding ministers to be a force in retarding the integration of the churches.
One such minister said, "Integration of churches can come when we begin to havs
integrated neighborhoods.“ dnother spokesmen wrote, %7 think housing integration

probably will have %to come before church integration =- in thet it will give
people a chance to know one another.? One other clergyman stated that the
prospects for integration were "Poor,® adding, "The churches shouldn't blame
themselves unduly. When the housing pattern is changsd, %there will be hope for
the churches. Maybe the churches should lead in bresking down segregation in
housing.®
One minister indicated that he doubted thet integration was desirable
frgm the Negro point of view: 7o the extent thet the Negroes want to inter-
mingle they should ba encouraged to do so, but not pressured into integration.
1 am not convinced that the Negroes would want complete integration. I would
’certainly receive sny Negro family that wented to attend.®
Feilure of the churches to cooperate together in other areas is also
a factor in their lack of integration, according to one pastor. "I suspect
that total integration in these citles is a long way off. The churches are
not working together very effectively on anything yet -- let alone integration.™
Another factor in the slow spread of integration in the white Protestant
churches of Chsmpaign-Urbana was thought to be lack of an aggressive affort
to reach the Negroes. One pastor evidenced such s lack of interest by writing,
®They (the Negroes) must make the move to come and to seek to join. I will
not go forth and drag some Negroes jnto this church for the sske of having
come here." However, this seme minister qualified this feeling by stating

that he believed that, "Inter-racial membership will come to the town churches

one day," and, "I hope it does and will welcome any Negroes who earngstly wish
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to'join our churche® One other pastor felt, *In our church it's not so much
a mabter of the integration question as it is for an over-all incresse in
aggressive outreach."  Another church lesder said, "Prospects should be good.
Negroes are welcome ... although I must admit there has been no misgsionary
effort to bring members locally from that race «.. our ministry would be the
sgme to them as to the whites. Can there be any othér answer for those who
earnestly seek to live according to the lasws of God?"

Still another factor related to the prospects for integration in the
churches is the matter of prejudice against Negroes as a minority group. 1In
such & vein wrote one minister, "In my opinion, quite a number of prejudices
will have to be overcome first. Since God is no respecter of persons (choice
of classes or race), why should we be? I don't oppose integration, but I don't
think it is in the near future.®

One minister showed that he had an understanding of the student foundation
attitude versus the attitude of the town churches toward integration: "From what
I observe, the problem isn't any different here than elsewhers. Exvept for
students, I doubt that thé.town churches would welcome thems .There mey be ax~
ceptions.® Along the ssme line, a new pastor wioté, "I have not bean‘here very
long, but it is my impression that the campus churches are far shead of the city
congregations in the matter of integration.® One other clergymen summed up
deftly the prospecte for integration in the churches: ®In campus churches ——
likely soon ... in 'upper class' downtown churches —- more distant ... in 'lower=-
middle class' churches on the edge of the 'ghetto! ... not likely soon.®

Several pastors expressed their belief in the theologicael bagis for inte-
gration. Typical of these statements was the following: "The prospscis akte not

bright, becsuse men won't giﬁe the Gospel's answer to race as in Galatians 3:28,

'There is neither Jew nor Greek, there is neither bond nor free, thers is
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neither mele nor female: for ye are all one in Christ Jesus.'V

Cther pastors expressed their opinions with few words. Regarding the
prospects for integration one wrote, "Dim;" another seid, "Not good. I would
think it might be some time before it became very wide-spread.”

One pastor, missing the point of the question, wrote, irrelevantly, "Wa
would not object ... to colored people being members of our church.® Apart from
this, all the participants in the questionnaire contkibuted some bit of personal
opinion on this poinf, except for the nine who did not answer the item as such.

Thus, the reaction of the ministers as to the prospects for integration in
the white Protestant churches of Champaign and Urbana is widely varied, ranging
Prom doubt to confidence. Much of the reaction appears to be dependent upon the
present situation of the pastor. Those who are pastors of churches working
actively toward integration are more certain that integration will come in the
churches eventuaslly. Those whose churches do not actively participate in the
efforts toward integration or whose pastors have a disinclination %o the whole

idea see integration as unnecessary, remote, or even imposgsible.

Suggestiong for ﬁurther Study

The other side of the picturs of integration in the churches of Champaign-
Urbana ieg also interesting. During the course of prepsration of the present
research, interviews were arrenged with the two leading Negfo ministers of
Negro churches in Chempaign.

One of these pastors reported an incident in which seversl members of his
congregation attended a white church on the fringe of the Negro areas. Ths
vigitors received the impression that they were being snubbed, and did not
returne This same minister also talked with the pastor of a white church within

the Negro neighborhood, and the latter stated that he did not want Negro members

in his church, feeling that the Negro churches were adsquate. When the Negro
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’ . ‘ - - : ; . : ? minister asked the white minister what a Negro should do who, having studied
the doctrine of ths particular white denominastion, felt that the doctrines of
that denomination were more correct than the doctrines forwarded by the Negro
churchea in the area, the white minister had no reply.

| - : PO L : ~ Both Negro clergymen indicated that the differences in the forms of worship ‘

and the social class of the Negro people were at present a barrier to integra~-

tion. Negro church services have much less formelity then their white counter-

parts, and some are extremely emotional. Negroes accustomed to such services

would feel more or legss uncomfortable in the more formal services of the white

congregation, except, possibly, in some of the lower-class white churches.

Social class distinctions are a barrier to integration, these Negro pastors
felt. Probably the majority of Negro churches in the area would be considered
lover-class sociglly. Thus the Negro wheo attempted to attend s middle- or K
w T : : , : . : C ' ' upper-class church in the community would find much difficulty in being socially |
accepted, even apart from the color hindrance. |

Neither of the Negro pastors reported white people sttending their

| ¥
A [
t ‘ churches regularly. On occesion, white people have visited these leading Negro f

churches, as for concerts, recognition services, and "missions projects.® How-

ever, to the knowledge of both of these ministers, there wers no white members

of any of the Negro churches of Champaign-Urbana.

Cne of these Negro ministers was indifferent to the metter of integration,

‘ _ : ﬁ | | ‘ feeling that the educated Negro should remain and strengthen his ocwn church,
| rather than unite with a white congregation more near his éducational level.
} This minister was concerned with the lack of leadership in the churches of the  §
| Negro commﬁnity, and expressed the desire that the "niddle~class Negro® that

he felt was emerging smong the Negroes of Champaign-~Urbana should continue in

| ~ |
d‘ ‘ : the Negroc church to provide leadership and initistive. While acknowledging that
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thie "new Negro”of middle-clase status might be repelled by meny of the lower-
class features of the Negro church (such as disorder in the servicegs and over=-
emphasis on money-raising, to name but two), this pastor felt ﬁhat such Negroes,
with their ability and leadership, could do much toward removal of some of the
objectionsble patterns in the Wegre churqhee‘ If they were to attend and become
members of integrated churches, the leadership would be lost to Negro churches
which need it most.

in snswer to a question as to whether or nor white visitors would be re-
ceived by Negro churches, both pastors who vere interviewed felt that they would
be welcﬁmed, even enthusiastically, by those Negroes who had recently migrated
fyrom the South. Their presence, however, would, he felt, have an influence on
the behavior of the worshippers, who would feel constrained to exercise more
emotional control than ususl.

Purther study into this Negro attitude toward the integration question as
$% relstes to the churches might be profitabley both as it has to do with Negre
membership in white churches and with white sttendance and/or membership in
. Negro churches.

Ancther study which would further aphance the value of the present re-
search would be a future re-snalysis of the status of integration in the churches
of Champaign-Urbans, after a period of some years. In such a study, one could
endesvor to ascertzin the progress Or regression of the status of integration,
and re-evaluate some of the factors that seem influentiel in the attitude of the

minister and of his congregation.
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